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To the Reader. 


AL L the controverfial letters Bere colle&ively 


| Publi iſhed, except that to Dr. Prieſtley appeared 


zn the fix laſt numbers of the Theological Re- 


poſi tory, which Publication Was formally con- 
cluded in Fuly, 1788. By that concluſion, 
the preſent Editor, who had written on one fide 
of the controverſy under the ſignature Eubulus, 
was prevented replying, through the ſame channel, 5 
# the letter Agned Hermas, which the Rev. 
Dr. Prieſtley informed the Public was one of | bis 


own p fognatures. And as be was very far from 


> being ſatisfied with the Doctor s mode of arguing, 
be wrote to bim to inform him af hig 4 ſatis ation 


and to aſt whether be had any objettion | to his 


republiſhing the whale controverſy as it flood in 
the Repoſitory, ragetber with 4 reply to 22 


| Aa x and received ou. Bum. a * Aki : 


TEL 


anſwer, with full perm! 2/101 fo ate what ufe . 
be thought proper of any part of bis Repoſitory. 


In conſequence of this permiſſion it was his in- 
tention to publiſh this collection with g a reply to the 
Doctor letter immediately. But ſome domeſtic | 
7 circumſtances obliging him to de efer- 1 it for a con- 
fiderable time, he began to grow indifferent to the „ 
. ſubject; and to reflect that if ſuch a man as Dr. 
| Prieſtley could be induced by habitual prejudice 
to argue in defence of a religious inſtitution, = \| 
| notoriouſly ordained by t the Sounders 2 
Cbriſtian Church, ond, to ſay the leuſt of it, 
certainly not commanded i in the G ofpel of Jeſus 
Chriſt, other” perſons could be beſe expected to 
8 Jurmount their prejudices, So that the time ſeemed. 
| not yet arrived for reaſoning upon it to be of any 
er vice. Whillt unbelie vers might perhaps be 
more confirmed in their rejection of a religion 
| brofe Ng to proceed from the great fountain 
5 light . and fo be the diftates of Perſect W dom, 
2 ſo obſcure and unintelligible in its Pofirioe | 
Ifitutions. as well as dofrines, that tiv men 
educated for the clerical profeſſion wha have both 
| avowedly turned their Pudies, to the inveſtigation 
of the true religion g of the Gojpel and of the ſub- 
ſequent corruptions of Chriftanity by buman folly 
. Ps — not agree Whotberva an ins 5 


TEL 
/ irution of þ much conſequence. to mankind as 


"the ſabbatical obſervance of Sunday undoubtedly 
MW, in whatſoever light it be confidered, is or is 


not an ordinance of the genuine religion of ( Chr . 
For theſe reaſons, and becauſe two or three | 
friends, of whoſe judgement he has an high opini- 
on, Mured him they thoug ht the farce of the 
arguments already urged byE ubulug bad not been 
invalidated by Dr. Prieſtley's s beter, and that 
therefore a reply was unneceſſary ; be determined | 
to drop. the controverſy and leave it as it flood | 

at the concluſion of the Theolo gical Repoſt itory. 


From this tacit fate of indolent indifference, 
Bowever, he bas been lately rouſed by the innate 
principal of felf defence, in reading My.Chriſtie's 


Letters upon the French Revolution, Where in a 


note upon the hour of rhe national aſſembly meeting 


on Sunday he was much Jurprixed fo find himſelf, 


as author of theobjettions fatedin the Theological 
Repoſi tory againſt the modern ſabbath, accuſed 


expreſſly of raſhneſs and thoughtleſſneſs and 


implicitly of being a Foe to Piety und even to 
Humanity. The Note is this, © The urgent 


nature of their ſituation and bufimeſs juſtified the 


« French. Legiſlators, in ſuſpending the objer- 
© Dance of Sunday as a day of reft from ordinary. 


ce  labours.” But  Juch a * will not. rt pro- 


"I SS 
* bably * continued. The enſuing Legilature 
n 5 ill renew the reſpet 55 juſtly due to one of 
7 « the moſt ancient and moſt venerable inſtitutions 
1 That ext it in civiliged ſociety. The excellence 
ve of Sunday as 4 political inflitution Bad ſearcely 


CL been queſtioned by thoſe who paid 1 nor egar d to 
« ze in à religious light, Till lately that Jome 


40 raſh, and thaughtle fs writers attacked it in the 
= Theological Repoſitory, | Dr. Prieſtley 
"#9 þ mme up all their arguments, and replied 
fo them with uch ability as entitles him to 
a the thanks. of every man of picty and ill morg 
W N every man of humanity.” f 


Fre rom Mr. Chriſtie's Healing 1 ths attach 
upon the. Sunday Jabbath as made by more than 
one writer, he appears not to have read Eubulus 
letters himſelf and to know nothing of the con- 
N Froverſy, but what he learnt from Dr. Prieſtley” "X 
letter. figned Hermas. 77 e, Eub ulus has reaſon 
to com plain of his ſevere cenſure, as being the 
entence of an unequitable, partial judge, paſſed 
upon hearing the arguments ts of one party only. 
And whether that be fo or not, conſcious that 
_ bis objeftrons againſt 1 hat inſtitution, were very 
© for from being urged raſhl y or for want of mature 
thou ght t and conſi deration, but with the fincereſt 
and, {moſt deliberate mention to promote the * 
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8 of, 
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hedge of true, unadulterated, chriftianity, and the - 
moral virtue and welfare of” his fellow creatures; 
he knows the, ee to be 1 and 


untrue. td 4 


Ie e, bis 3 of ah W in n a 
at Mr. Chriſt ie and bis friend Dr. Prieft- | 


ATS 8 ley. be” moſt. reaſonable, the. Edit or . willingly 


— ſubmits to the decifion- of thoſe readers who can 
 fpcrently diveſt themſelves of habitual prejudices | 


0 become impartial judges of the queſtion. .. He 


is not ſo arrogant as to pretend to vie with Dr. 
Prieſtley for extraordinary talen ts and ability; 
but he will yield to no man in the fervor or fin- 
cerity of bis. zeal for the cauſes 4 rational Peg 
and human bappine, 18 


Ee 3 1 88 conan that 
Mr. Chriſtie in this cenſorial note upon the 
impiety and inhumanity of Eubulus advances 
. #he very ſame plea in behalf of the object of his 
_ own prejudice, a Sunday ſabbath, which he und 
not allow. Mr. Burke, in favour of 1 the Monafe 
 Feries and other Ecclefiaſtical infitutions aboliſhed 
by the National Aſſembly of France, viz. their 
being ancient and venerable and of excellent 
2 political uſes; yet, 1 if antiquity « alone can [anftify 
any a error or fuperftitious inflitution, @: 


c 8 3 
is certain ; that the Ate of the. Divine H TIT 
ty, at Mr. Burke with much graue folemnity, 
denominated i it in the firft edition of his celebrated 
letter; upon which, before the late revolution; 
the religion of France was founded and eftabliſhed 
to the political excluſion of every other perſuaſion; 
and which If the * 1s not mi informed, Mr. 
Chhriſtie as well as every other rational chriſtian; | 
regards as abfurd, incongruous, and even blaſs 
Pbemous, and alſo the institution of the order of 
Monks, are both prior in date t6 the obſer- 
vance of Sunday « as a a of reſt from Sc 
labours. 92855 


Ar 10 the political 7 of any PA EY” 2 
netted with religion, after the numberleſs evils, 
with which the natural rights and feelings and 

rven the conferences of the inhabitants of Chriſt- 
endom have been wilated and outraged fer above 
Fourteen cen ruriesby blending politics and religion 
rogetber, it is r ſurely high time to ſeparate them 
and to . render unto Cæſar the things that are 
Cæſar sand unto Godthe things that are God * 
Ar heaft before uch arguments are urged, men 

Joould firſt determine whether the Gofpel of Fe efus 
Thrift be true and of the celftial origin it pre- 
tends to, or whether it be lie the Koran of 
Mahomet or the Revelations of Numa * 


have to controut-or re 


lere Jap eter Abd worn 20 — 
auen = Here @ right to Interpret its doffrines and 


AULIONS. "But S is realy 


he REES revealed from heaven, Me the reve- 
lation by Myojes and every other work gf 4 Gad i. 
euft have come forth campleat and perfelt from 
its, Ane author, and thaugh it ought und, 
4 regulate the condut? of Rulers and Politicians : 
as well as of private Tudividuals, ſiuce even the 
Pagan maxim allowed the authority of beaver 
to be paramount to that of all earthly ſouerieigus, 
in reges ipſos Jovis eſt imperium, uma 
Legiatures can baue no mare right to controut 

regulate ar to add to or dimiriſb its do&rines, 
precepts, or inflitutions, bun private Citizens 
wat, er all tor dininif 
tbe laws gf be Bate. ee 


2 not what police of mj Jo uf 42 5 
what authoruty it is ordained. But to talk of 
che political bengfit to mankind of an inflitutios 


which abfolutely arnibilates the ſeventh part of 
Bun N ee 


0 10 J 
that I an confident nothing but a groundleſs per 
3 through the miſrepreſentation of the 
clergy, that the. ſpirit, though not the letter, of 
the fourth commandment of the Jewiſb Jaw was 
* upon e could have, ores 
" e/men to p oftabliſh it. | | | 


5 I F rance reinen bad 3 ng 
= loo, ooo healthy citizens, 7 I ſpeak at random 
© and thereby deprived the Hate of the induſtry of the 
Tue hundred and fr iet part of its inhabitants 
But in rhe fame country the intermiſſion of all kinds 

3 of 1 labour every Sunday i is as great a diminution of 
tte national induſtry at if the. clot eters of their 
5 monaſteries till impriſoned three millions and. a 
tt : 1 2 : | or one-ſeventh Pare of all their citizens. £ 


The Feſuits * bong proved to the <orld | 

Bw uſeful monaſtic inſtitutions may be as repofi- — 
Tories of learning and ſeminaries of education ; 
„and, as Mr, Burke ſuggeſts, an able flateſman | 
nigbt without doubt convert them to other pur- - 
. beneficial to the community, though not in 
uo a degree as to compenſate for the evils arifing 

to foriety from the celibacy as well as indolence 

53 re een. But to what political. uſe and 

benefit, can the univerſal. idlenefs of ſunday be 
Spie 5 when experience _ tus that the 


1 1 ) 


| wtmoſt efforts of the legiſlature and the maya | 
are inſufficient to prevent the I FORE 


abuſes of tt. | 


7 he inflitution of ſunday ſchools * the ae 
if the labouring people, provided as ſoon as the 1 
children have learnt to read they are inflruted 
alſo in writing and arithmetic, is the only i in- 
ſence of the application of ſunday leiſure to any 
temporal benefit, and even that is obtained by 
| the breach and not by the obſervance of a ſabbath. 
Fer both the maſters and the pupils of fuch ſchools 
muſt be as laboriouſly and attentively employed 
in them during the ntervening hours of ſunday, 
| asf they were occupied in any aber bufineſs. 
' The univerſal intermiſſion f the labour r of giving 
2d receiving inſtruction in Zemporal learning 
veFyſunday in our univerſities, *and in all the 


: public and private ſchools of the kingdom proves 2 
| this to be the general opinion. 


1 then the children of labouring Pres” may 
be not only innocently but uſefully occupied, dur- 
nung the leiſure hours of Sunday in attending to 
the buſineſs of thoſe ſchools. What rational 
liberal mind can ſuppoſe that the ſunday attend- 
gnce of. their parents at our religious aſſemblies, 
| Could be beſs pleaſing to heaven or leſs edifying 


—. themfe bes 5 that they would. 
cbritim: or wor ſe citizens, if the 
' the kiſure inter vali of the day i in fome boneft 


Agia accupation, rather than in tippling ar blic | 
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„„ͤͤ 1 
DIRECTORS ook the THEOLOGICAL 


| ' GENTLEMEN, | 


Prnnur me, through} 
= your very uſctul — to — 
our to excite an attention to the grounds of = 
reli — which prevails amongſt 
all profeſſed chriſtians, and which is held fo 
facred, and of fuck high im even 
the mat a — ek of 
| logs , that, I am aware wa- 


——— ( 
However, as fuperſtition 7s ſtill Ps ag 
by how many ſoever it may have been adopted; 
and as its effects in this, as well as in every 
other inftance, are pernicious to the moral 
virtue, and, of courſe, to the happinefs of man- 
kind , whatever others may think of my at- 
tempting totcarof the matk from een 
fo long and generally revered, I myfelf am 
convinred that I only diſcharge the duty of a 
faithful-difcipk of Jeſus Chrift, and of a cal 
friend to the 3 of my fellow creatures. 


E i 3 1; 

Ihe religious obſervance, I mean, is the 
keeping the firſt day of the week as a Jewiſh 
ſabbath, or day of ceſſation from all wordly 
' buſineſs. An inſtitution which cannot be 
productive of any valuable ends, but ſuch as 
are eaſily to be attained without it; and which 
not only occaſions a loſs to individuals, and 
to the community at large, of one-ſeventh part 


bol the induſtry of manufacturers and labourers 


of every kind; but, what is infinitely more 
important, induces a very large majority of 
that moſt uſeful and moſt numerous part of 
the people, to miſpend that ſeventh of their 
time in diſſipation and intemperance, which 
too naturally, and too certainly, lead them to 
vicious immoralities and crimes of every degree. 

In the inveſtigation of right and wrong re- 
ſpecting the inſtitution of any religious obſer- 
vance under the revelation of the goſpel, the 
firſt and grand point to be conſidered is, whether 
it owes its origin to the poſitive injunctions of 
the authoriſed publiſhers of that revelation to 
the world. For if that can be proved to be the 
caſe, all argument is at an end, and whoever re- 
ceives the revelation muſt neceſſarily feel him- 
ſelf bound to comply with the inſtitution: 
but, if it cannot, the inſtitution is certainly 
of no religious obligation; and the zealous, 
ſtrict obſervance of it is merely ſuperſtition. 
Should it be innocent, it is, at leaſt, unneceſſary: 
and l if it tend, in any degree, to corrupt the 
morals of the lower ranks of people, the com- 


T7 
ling them to obſerve it is not impolitie only, 
t criminal. 5 
That there is not dne politive prece pt in any 

xe books of the New Teſtament, for keep- 
ing a Kbbath, is well known to all who — 
acquainted with them. Moſt certainly, there- 
fore, it is not kept in obedience to the divine 
authority of che goſpel: neither is it kept in 


obedience to the fourth commandment of the 


tian, any farther than as it is T 


Jewiſh law; for beſides that no law of the 
_ Jewiſh religion can be binding upon a Chriſ- 


_ eſtabliſhed by the goſpel (as are the precepts 
againſt idolatry and profane ſwearing, and thoſe 
in favour of all the moral, ſocial duties) profeſ- 
ſed (chriſtians, in general, do not keep-thei 
ſabbath on the day commanded by that law; 
but upon another day, to which. that com- 
mandment hath not the moſt diſtant reference, 
It is pretended, however, that though the 
ſanctifying the firſt day of the week, and eas 
ing it as a Jewiſh ſabbath, is not expreſsly 
commanded. in the goſpel, it may be inferred 
from certain paſſages in the holy ſcriptures, 
and in the works of the earlieſt writers of 
chriſtianity, that it was practiſed by the apoſ- 
tles themſelves, and all the primitive chriſtians, 
who, we are told, uſed to hold their religious 
aſſemblies on that day; and who, it may there- 
fore be concluded, transferred the ſabbatical 
ceflation from all other buſineſs from the laſt 
to the firſt day of the week, in honour of our 
| Lord and Saviour, who roſe from. the grave 


T3 


| on that day of the week, and on the fame dax 

repeatedly manifeſted himſelf to His diſciples. 
To a cloſe-reaſoning mind this very ſtate of 
the queſtion muſt appear a complete giving 
up the point in diſpute. For ſurely, under 
any religious law whatſoever, to eſtabliſh'fo 
important an inſtitution as annihilates, at one 
ſtroke, the ſeventh part of all human induſtry';: 
nothing leſs can be requiſite, than the expreſs 
command of the lawgiver himſelf. And ta 
him who recollects that the fatal apoſtacy from 
true chriſtianity, and the entire ſtructure of 
idolatrous, antiehriſtian ſuperſtition, which 
hath for ſo many ages uſurped its place, were 
effected by means of fallacious inferences from 
particular ages of ſcripture, and a zeal for 
8 nmr wages honour f the Meſſiah, the 
very mode of argument uſed in its defence; will 

| ſuggeſt ſtrong ſuſpicions of fallacy and error. 
With reſpect ts the holy ſcriptures, how- 
ever, the truth - is, that the apoſtles and 
firſt diſctples of Jeſus Chriſt ate no where ſaid 
to have diſtinguiſhed the firſt day of the week 
in any manner - whatſoever. There are only 
two paſlages, viz. John xx. 10, and Acts xx: 
7. which mention their being aſſembled on 
thatday. In the firſt, from the circumſtances 
of the caſe, it is manifeſt their meeting could 
not be for the purpoſe of any religious obſer- 
vance ; but merely to confer together upon the 
teſtimony and evidence of their maſter's re- 
ſurrection. And from the lateneſs of the hour, 
at which the two diſciples muſt have returned 


(nl 


from Emmaus to Jeruſalem, it is certain that 
the evening aſſembly mentioned there, and in 
the parallel paſſage of St. Luke, according to 
the Jewiſh computation of time, inſtead of 
being on the firſt, was really on the beginning 
of the ſecond day. Befides the apoſtles them- 
ſelves not underſtanding the religion of the 
goſpel till after their forty days inſtruction 
from our Lord, after his reſurrection, and 
neither being commiſſioned nor qualified to 
teach it to others, befere the ſubſequent feaſt 
of Pentecoſt, nothing previous to that æra can 
be of the leaſt obligation to us. a 

Ihe other paſſage, viz. Acts xx. 7. Jeforviy 
our particular attention, and is as follows, 
« And upon the firſt day of the week, when 
< the diſciples came together to break bread, 

Paul preached unto them (ready to depart 
on the morraw) and continued his ſpeech 
until midnight.” The meeting here ſpoken 
of was evidently in the very beginning of the 
firſt day of the week, that is, in the evening, 
after the buſineſs of the preceding day was over. 


And if their coming together to break bread 


means their participating of the 1 ord's ſupper, 
as from the general term, he diſciples, is highly 
probable, it ſhews us, that St. Paul thought 
it better to uſe the evening for the purpoſe of 
celebrating that ſacred inſtitution; as well as 
of inſtruction, than to break in upon the daily 
occupations of the Gentile converts. And as 
the hiſtorian aſſures us, that he both intended 
and did actually ſet out on his journey at 
. of day, this * of n affords 


L 2 | 
us a ae proof that St. Paul had no idea 
of keeping the firſt day of the week as a 
Sabbath. 
The only ſubſequent on. in which the 
firſt day of the week is ſo much as mentioned, 
is that of St. Paul, 1 Cor. xvi. 2. Upon 
the firſt day of the week let every one of you 
< lay by him in ſtore, as God hath proſpered 
« him, "that there be no gatherings when I 
come. A very rational proviſion for re- 
gulating and preparing every perſon's quota of 
the charitable collections which the perſecuted 
ſtate of the Jewiſh converts made neceſlary in 
thoſe early times of chriſtianity ; but which 
| is fo far from inſinuating any peculiar ſanctity, 
aſcribed by the apoſtles to that day of the week, 
that it implies i in it a direction to every diſciple 
of thoſe times to ſettle his accounts on that 
day for the preceding week, that he might 
proportion his contribution to the ſtate of his 
circumſtances; a buſineſs quite incompatible 
with the idea of a Sabbath day. 
hut though no paſſages of holy ſeripture can 
be produced which, even by inference, recom- 
mend to chriſtians the keeping the firſt day of 
the week ſacred, as a Sabbath day, there are 
others; which expreſſiy teach us, that the 
goſpel does not require of its irn any 
ſuch obſervancte. : 
How far the Jewiſh law, eyen whilſt the 
temple and government of the Jews ſubſiſted, 
way binding upon the Gentile converts to chriſ- | 
tianity, was a queſtion very early agitated and 
referred to the ann of is: apoſtles them- | 


[ is } 


ſelves at Jeruſalem ; who, after receiving the 5 
information of thoſe that had been particularly 
inſtrumental in converting the Gentiles, at the 
miraculous command of heaven itſelf, and 
weighing every circumſtance of the cafe, form- 
ally decreed, that, as chriſtians, it was not 
neceſfary for them to obſerve any injunctions - 
of the law of Moſes whatſoever, except * the 
« abſtaining from meats offered to idols; from 
blood; from things ſtrangled, and from for- 
* nication.” Now, can any candid mind, 
endued with common ſenſe, ſuppoſe, if 
keeping a Sabbath day had been a chriſtian 
duty, eſpecially a duty fo important, as ſeems 
generally ' imagined, that the mention of it 
could have been omitted on ſuch an occaſion? 
For, in every language, to ſay that only fuch 
and ſuch particulars of a law are neceſſary to 
be obſerved, is plainly and expreſily to declare, 
that every other particular is unneceſſary. It 
deſerves to be conſidered alſo, that the apoſ- 
tles, ſubject to the prepoſſeſſions ofhabit, like all 
other men, were ſo little inclined in this cafe _ 
to omit any thing that appeared to them in the 
ſmalleſt degree neceſſary to the chriſtian con- 
verts, that the very nature of St. Paul's argu- 
ments, in his epiſtles reſpecting meat offered 
to idols, clearly ſhews, that they exceeded the 
authority of their commiſſion in every article 
of their decree, except the laſt, be abſtaining 
from fornication, which, whether it be under= 
ſtood in a ſpiritual or carnal ſenſe, is undoubt- 
ey a chriſtian. duty; not however in com- 
pliance, with any injunction of the Jewiſh law, 
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but in obedience to its repeated prohibition in 
the goſpel. But notwithſtanding this ſummary 
deciſion of the queſtion, by an aſſembly of the 
apoſtles themſeſves, we find that the Galatians 
| ſuffered themſelyes to be PR by ſome + 
other diſciples, zealots to the Moſaic law, to 
ſuperadd the obiervance of all the precepts of 
that law, to the religion of Jeſus Chriſt. And 
the ſole ſcope of St. Paul's epiſtle to that people 
is, to reprove them for, and to reclaim them 
from ſo unreaſonable and heterogeneous a prac- 
tice; in that he expreſſly blames them for 
66 obſerving days and months, and times and 
& gears; by which words, according to 
apprehenſion, he could only mean the Sabbath 
days, new moons, feſtival feafores, and Meets 
jars of the Jews. 
On this tooting ſtands the ſtate of the Weg 
tion; ſo far as the books of the New Teſtament 
are concerned. And ſince the arguments in 
favour of the obſervance are ſo far from find- 
ing any ſupport from that quarter, a man un- 
acquainted with thoſe writings of the chriſtians 
of the three firſt centuries, which have been 
permitted to reach our hands, would naturally 
_ conclude, that they, at leaſt, were clear and 
full in aſcertaining the fact, that the firſt day 
of the werk was, in their times, kept as a ſab- 
bath by all the profeſſors of chriſtianity. 
How then muſt ſuch an one be aſtoniſhed, 
when he finds, what. is ſtrictly true, that, 
inſtead of informing us ſuch! a: ſabbath was 
kept, they expreſſly aſſure us, that, neither 
— the goſpel _ _— _ — | 
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any ſuch obſervance! Nay, they go farther, 
and, as St. Paul argued againſt the neceffity 
of circumciſion, becauſe the bleſſings of the 
chriſtian covenant were promiſed to Abraham 
and his ſeed after him, whilſt he was yet un- 
circumciſed, fo they adopt a ſimilar argument 
to prove, that ſabbath-keeping could not be 
a duty of the goſpel, becauſe the. promiſes of 
the goſpel were given to Abraham, and re- 
peated to all the patriarchs ; though they kept 
no fabbath, but lived ſeveral centuries before 
thecommand for keeping the ſabbath was given. 
It is true, they inform us that chriſtians in their 
times, uſed to aſſemble together on the firſt day 
of the week, a cuſtom probably introduced by 
St. Pau'ls recommending i it to the Corinthians, 
to ſettle their accounts for the preceding week, 
and to depoſit their quotas of the charitable 
collections on that day. And, as our Lord 
had enjoined upon his diſciples, to comme 
morate him by a common participation of 
bread: and wine, it ſeems neceſſary that ſome 
ſtated time ſhould be fixed for that purpoſe. 
But, in the firſt and pureſt ages of chriſtianity, 
their meetings were ſhort; and, either very 
early in the morning „ before the uſual hours 
of buſineſs, after w ich they-departed, each 
to his ſeveral daily occupation: or elſe, in the 
evening, after all the bufineſs of the day was 
ended. It was not till the reign of Conſtantine, 
that is, till the fourth Century of the chriſtian 
æra, that the firſt day of the week was ordered 
to be kept ſacred as a ſabbath- day. And it is 
curious to remark, that * e * 
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profeſſion and eſtabliſhment of what was then, 
very falſely, called chriſtianity, appears to have 
been entirely political, enjoined the ſabbatical 
ceſſation from buſineſs, only upon the cities 
and large towns, and could not be prevailed 
upon to extend the order to the villages and 
country in general, no doubt providently ap- 


prehending, that the ſuppreſſion of agriculture 


and other rural occupations for one-feventh of 
the year, might, in ſome ſeaſons, be, at leaſt 
locally, attended with very fatal conſequences. 
The obſervance of a ſabbath therefore amongſt 
chriſtians, is founded upon no religious autho- _ 
rity 'whatſoever : but was ordained mes or 4 - 
the interpoſition of the ſame civil power, w ich 
laid the foundation of that idolatrous, blaſphe- 
mous ſuperſtition, which, though diametrically 
oppoſite to the religion of Jeſus Chriſt, both in 
its principles and effects, hath, for lo many 
centuries, ſuperſededit in the Weſt; and which, 
for wiſe reaſons, the divine providence hath 
ſuffered to be ſupplanted in the Eaſt and South | 
by the groſs impoſture'of 'Mahomet. 
From this plain and brief deduction, which 
no one acquainted with the hiſtory of the early 
ages of chriſtianity will attempt to controvert, 
it appears, firſt, that ſabbath- keeping is no duty 


of the goſpel; ſecondly, that it is an inſtitu- : 


tion only of that predicted anti-chriſtian re- 
ligion, which, from the days of Conſtantine 
to our own, has been upheld merely by the 
power of the civil magiſtrate. How ſoever well 
and wiſely therefore ſome people may employ 
te. 5 hours of ſabbatical 2 here 
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can be no merit in the obſervance confidered 
in a religious view. The religion of the goſpel 
of Chriſt is a ſyſtem of moral rules, intended 
ſolely to influence the minds, and direct the 
practice of its profeſſors, in every action and 
moment of their lives. Such a religion can 
be of no uſe at all, unleſs men keep it conſtantly 
in their thoughts, and regulate their whole 
conduct by thoſe rules. It is the indiſpenſable 
duty therefore of a ſincere chriſtian, to meditate 
daily upon the obligations of his religion, and 
not to ſleep without reviewing his behaviour 
through the preceding day, and comparing it 
with the ſacred rule of life he has engaged him 
ſelf to follow. To him therefore the appoint+ 
cout of any particular days or ſeaſons for re- 
N meditation, is unneceſſary and ſuper- 
nous. But how ſmall a part of the great bulk 
of the people, have either inclination or ability, 
to employ the weekly returns of ſabbatical 
idleneſs in what are called religious exerciſes 
and meditations; even if there were any real 
benefit in fo doing! Look round Fs tp 
thoſe higher orders of men, whoſe ſitua- 
tion and circumſtances afford them the 
reateſt ſhare of leiſure time; and though they, 
£5 the moſt part, have had the great advan- 
tages of a liberal education, obſerve how few 
of them employ their leiſure to any valuable 
purpoſe; and how many abuſe it, to their own 
and others detriment. Who then can thinkit poſ- 
1 that the uninformed minds of the illiterate 
ignorant can wiſely and virtuouſly ſpend 
_— part of their lives in idleneſs, or > of 
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rather, that great numbers of them; ſhould not 
miſpend it, as we find they do, to the cor- 
ruption of their own morals, and the inſecuri- 
ty and annoyance of fociety in general. 


That admirable, perfect model of prayer to 


the Deity, taught us by our Lord himſelf, 
contains but four petitions that perſonally re- 


ſpect ourſelves; and one of them is, that we 
may not be led into temptation, A petition 
which evidently enjoins upon us, as an eſſential 


duty of our religion, the doing our utmoſt to 


preſerve both ourſelves and our fellow creatures 


from falling into ſo perilous a fituation. 
Whereas the calling off the labouring orders 


of men, from their uſual honeſt occupations, - 


and obhging them to paſs every ſeventh day 


in an idleneſs, which many of them cannot 


but miſpend, is forcing them into a weekly 


| Rate of the moſt dangerous temptation ; the 


conſequence of which muſt be, what we ex- 


perimentally find it, eſpecially in all populous 
places, a moſt fatal depravity of their morals. 
And, I have no doubt, it was for this very 

reaſon, that the religion of the goſpel enjoins 


upon its profeſſors, no ſabbatical ceſſation from 


bufineſs, nor feſtival ſeaſons of any kind. 


In a religion like that eſtabliſned by Con- 
ſtantine and his ſucceflors, in Which conſecra- 
ted churches ſucceeded to the temples, a diſ- 
tinct order of men to the prieſt hood, and the 


parade of what is called public worſhip to the 
fſacrifices of both Pagans and Jews, it ſeems 
neceſſary alſo to adopt their particular days 
and ſeaions of extraordinary devotion to make 


41 


| the former appear -of ſufficient i im portance: and; 


without doubt, the more the ritual of the new 
religion reſetnbled thoſe cuſtoms to which the 
people hid been habituated, the more likely it 
was to gain proſelytes, and to become the 
catholic profeſſion of the einpire. But chriſ- 
tianity, as taught by Jeſus and his apoſtles, 
ordains none of theſe things. The evangeliſts 
inform us, that our great maſter, both by his 
example, and exprels precept, hath taught us, 
that prayer to God, the ugh the indiſpenſable 

duty of a chriſtian, is the duty only of his pri- 
vatecloſet, where there is no place for hypocriſy 
and feigned devotion. Howſoever decent there- 


fore and proper it may be for chriſtians, when 
aſſembled together for any other purpoſe, to 


Join in conciſe prayers or praiſes, expreſſive of 
their common feelings, the aſſembling metely 
for the purpoſe. of public worſhip, 1 is not a duty 
of the goſpel. 
Under the chriſtian inſtitution, I know but 


of two cauſes for aſſembling together, w which 
have any reference to that religion, viz. The 
commemorative participation of bread and 


wine, and the purpoſes of inſtruction and 


mutual exhortation. As to the firſt, when we 
_ conſider the hour of the day, the domeſtic 


manner in which it was inſtituted, and the ex- 
ample of the firſt diſciples of Jeſus Chriſt in 
obſerving it, it ſeems impoſſible to aſſign any 


_ reaſon, why the obſervance of this comme- 


moration ſhould ever interfere with the ordinary 
occupations of men and the uſual hours of 


. bufineſs.” And, with reſpect to the ſecond, 115 
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_ inſtead of one entire day ſpent in idleneſs, an 
our at a time, in an evening, twice or thrice 
a Wk ek employed in ex Ates not ſingle 
entences of the ae of ſcripture, 
ut 909 1255 of the authentic books of the 
new teſtament, in a regular, well divided courſe 
of lectures, in o familiar a manner as to allow 
and induce the hearers to propound their par- 
ticular doubts and uncertainties, and aſk for 
farther explanation where it ſhould, appear 
wanted, it would be of infinitely greater uſe 
and. benefit, than the reſent mode of public 
inſtruction, than which it is difficult to con- 
ceive any method of teaching leſs proper 15 
the young, illiterate, and uninformed ; 
is, for Th We who ſtand, moſt in need * 


bling mes 

Ihe great number of vohappy, criminals, 
who . teſtifying that they owe their ruin 
to what they — call Sahbath-break- 
ing; and the preſent laudable endeavours of 
many. benexolent. pecſons in the metropolis, 

55 other ee towns, to eſtabliſh Sunda 
e convincin 455 of the great ang 
and elk known miſchief: 125 that muſt ever at- | 
Ba the weekly abuſe 25 the idleneſs of the 1 
ophath amon gt the lower ranks of people. I 
Such 1 4 if properly inſtituted, will cer- 
tainly. be, of benefit, ſo far as their influence 
extends : that is, the. children inſtructed in 
them. inſtead: of lounging 8 the 1 in 


milchict, will it in che e 
lame ul But on gown pega 
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E 
ple they can have no effect; and fo much is 
the human, as well as every other animal, a 
creature of imitation, that even the ſcholars 
of theſe Sunday ſchools, When paſt the age of 
attending them, will foon become, blehded 
with the general mals of people of their own 
rank; will frequent the fame pernicious al- 
ſemblies at public houſes, and be initiated in 
the ſame weekly vicious exceſſes or eXpenfive 
_ diffipation, which ever have been, 4nd ever 
muſt be, whilſt fabbatical idlenefs is Iuffered 
to continue, deſtructive of that practical moral 
virtue, to eſtabliſh which amongſt maiikind 
was the ſole object of the genuine religion of 
TREE 8 „ 
I am, Gentlemen, &c. &c. ; 
e E UB UL US. 
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To the DIRECTORS, Se. 


GENTLEMEN, 


HE following paper, occaſioned by that of 
* Eubulus, will, I doubt not, be allowed a 
place in your uſeful work, if it be judged worthy 
of one. Some other correſpondent of yours, 
will, I truſt, feel himſelf prompted to take up 
after me the defence of the practice objected to 
by that gentleman. If he be in the wrong, and 
any other reader of the Repoſitory be convinced 
with me that he is ſo, he will ſurely not he back 
ward to lend all the additional ſupport he can 
afford to that ſide of the queſtion which * 
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eſpouſed. The ſubj ect to be diſcuſſed muſt, | 


in the view of fuck a perſon, be one of very 
high importance. I, therefore, flatter myſelf with 
the proſpect of aſſiſtance. Under this expec- 
tation, I feel leſs reluctance to lay my humble 
attempt before the public, preſuming that I 
hall fee any omiſſions or detects, which may 
be diſcovered in what I have written, ph 
ſupplied by ſome abler pen. 


I. The Jewiſh ſabbath was plainly intended 


to be not merely a day of reſt from bodily la- 


| bour, but alſo of public and ſocial religious 


worſhip. It was to be celebrated by 4 holy 

Lon bocation, which no doubt, fignified the ol 

ing of the people together to join in acts of 
public worſhip to their Maker, On that day 


. Fhey were not to do their own ways, nor find their 
own'pleaſure, nor ſpeak their own words, i. e. 


as it ſhould ſeem, they were not to purſue their 
ſecular employments, to indulge themſelves in 
taking recreations and diverſions, or to talk about 
matters of worldly buſineſs. In other words, they 
were to ſpend the day in nothing but religious 
meditation and devotional exerciſes.<-- This [ 


apprehend to have been ſufficiently proved by 


Hr. Jennings (ſee his JewiſhAntiq. B. 3. C. 3.) 


and others. Accordingly we find, that the pro- 


100 ſeverely reprehended the Jews for either 
the violation or neglect of the ſabbath; Now, 
if God thought fit to appoint one day in ſeven 
to be thus kept by a particular people, to threat 


en thoſe who diſobeyed his command with ex- 
| {Hon to remind them from time to time by 


* 2 * res obligation they were e under 
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to obſerve that day in the manner they pre- 
feribed, and to advertiſe them of the dreadful 
conſequences, national as well as perſonal, which 
would follow inattention to this duty, there is 


the higheſt reaſon to ſuppoſe that the wiſdom 
of the Deity ſaw it to be neceſſary, for the ſpi- 
ritual improvement of his people, that they 


ſhould devote one day of the week to religious 


exerciſes, without interruption from temporal 
concerns. If this be admitted, and that human 
nature remains the ſame, and liable to the ſame 


influences from preſent ſcenes and occupations, 
it is no more than afair preſumption, that God 


intended that mankind ſhould allot the propor- 


tion of one ſeventh part of their time to reli- 


8 employments under all his diſpenſations. 


2. The chriſtian diſpenſation aroſe, as it 
were, out of the Jewiſh. It derived part of its 


evidence from the accompliſhment- of pre- 


dictions delivered by Jewiſh prophets. It was 


introduced by a perſon educated a Jew, and ſent 
| himſelf to none but the people of his own na- 


tion. Any practice, therefore, which this 


perſon did not expreſſly abrogate, but himſelf 
conform to, after he was inveſted with his 
public character, he was, no doubt, regarded 


as acknowledging to be ſtill obligatory upon 
his countrymen. ., The Jewiſh ſabbath he ap- 
pears himſelf to have kept, and not to have ob- 


jected to its being kept by the Jews, according 


to the direction of their law. It is true, that 


he condemned the Jews of weak and groundleſs 


ſuperſtition i in pretending that acts of benefi- 
cence were not to be performed on that day'; ; 


% 
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but he no where charged any of them with a 
fault, after they became his diſciples, in con- 


tinuing to attend the worſhip of the temple e 
ſynagogue, or in employing the part of it, ſpent 
at their homes, in a religious manner. As we 
are not informed that he did any thing of this 
fort, the countenance which he gave to the 
obſervance of the ſabbath by his own behaviour 
ſtood unoppoſed. And though the particular 
reaſon for which the keeping of the ſeventh 
day was preſcribed to the Jews, does not affect 
others, ſo that from that circumſtance it can- 
not be inferred, that gentile converts were 
bound to keep the ſame, yet the conduct of one 
Lord in employing the ſeventh part of his time 
according to the eſtabliſhed cuſtom of his eout:- 
try, and in not giving the moſt diſtant hint, 
that it was too much to be ſoemployed, ſhews 
that he did not think it a too large proportion 
of time to be devoted to religious purpoſes. 
- Had this really been his opinion, and had 
he, therefore, intended to ſhorten it for the eaſe 
and benefit of his followers, we 3 05 expect 
_ - to find, that he had dropped ſome intimation 
of his deſign on one or other of thoſe occaſions, 
on which he was accuſed of breaking the fab- 
bath, eſpecially as he claimed to be Lord of 
the ſabbath. As he gave no ſuch intimation, 
his conduct muſt have led the Jews to con- 
clude, that he was not commiſſſoned to releaſo 
them, on becoming his diſciples, from the ob- 
ligation they were under by the law to abſtain 
from the purſui tof worldly buſinefs and plea- 
ſure on the fabbath, and to keep it holy to the 
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Lord. It could not be neceſſary for him to 
ratify afreſh an injunction of the law by an ex- 
preſs command to ſhew, that he did not intend 
to annul it, His own uniform compliance 
with it could be underſtood in no other light 
than a full acknowledgement, that it was ſtill 
to remain in force with reſpect to the Jews, at 
leaſt till the diflolution of their civil polity, 
ifnotafterwards. He cenſured with the * 
freedom the falſe gloſſes that had been put uf 

the law, and the abſurd traditions by whic it 
had been made void, but to. the law itſelf he 
objected not: that, he ſaid, he was not come 
to deſtroy. He, therefore, evidently approved 
of the Jewiſh. converts obſerving the ſabbath 

with the ſtrictneſs really preſcribed by the law. 

Perhaps, as he foreſaw and predicted the 

overthrow of the Jewiſh ſtate, - might not 
eſteem it neceſſary to command the Jewiſh con- 
verts to obſerve the ſabbath after that event, 
when they would be forced to diſcontinue 
ſome of their ceremonies, foreſeeing that they 
would either look upon themſelves as boned 
by the law and his example to do ſo, ge | 
they would keep ſome apt ag day holy 
God, which bing: equally well. ug Be pu — 
anſwer all the religious and moral purpoſes of 
the ſabbath, he might not think it needful to 
caution, them niet making ſuch a change, 
But had he (whoſe zeal was ſo great for the 
19 — honour and worſhip of his heavenly 
Father, as to ſcourge PT the temple thoſe 
who profaned it by converting, it into a place 
of merchandize) being, aware. that his follow 


Ty 
ers would ceaſe to regard one day above another 
in direct oppoſition to his own example, and 


to a practice which infinite wiſdom had thought 


fit to injoin, in the moſt ſolemn manner, on all 
the people of his nation, he would doubtlefshave 
been particularly careful to guard them againſt 
fo unprecedented and dangerous a conduct. 
3. The apoſtles, after our Lord's aſcenſion, 
acted in the ſame manner as he had done dur- 
ing his life-time. It was the manner of Paul 
in particular, that champion for the liberty of 
the gentile converts, to attend the ſynagogues 
every fabbath-day. In his ſpeech before Feſtus 
he declares, that againſt the law he had not 
offended any thing atall. Now can we ſup- 
poſe, that the apoſtles would have continued 
to do as their maſter had done before them, if 
they had received any private inſtructions from 
him, or been directed by the Spirit, to weaken 
by degrees the attachment of the Jewiſh con- 
verts to any ſuch practice, as that, in which 
they had been brought up, but which, on ac- 
count of its being, in fact, ſuperſtitious and in- 
jurious, was to be aboliſhed? Would Paul 
eſpecially, who ſo reſolutely withſtood the im- 
poſing ſpirit of the Jewiſn converts, not only 
have refrained from hinting to them, that they 
were no longer bound to obſerve any day as a 
ſabbath, but alſo have countenanced their ap- 
prehenſion that they were ſo by his own con- 
duct, had he been authoriſed to teach them a 
different doctrine? I know, that Eubulus hath 
brought a paſſage from the epiſtle to the Ga- 
latians, which he ſuppoſes to militate againſt 
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ſuch an inference as I have deduced from Paul's 
conduct ; but I. think, that your ingenious 
correſpondent Hermas, in his paper on the 
perpetuity of the Jewiſh ritual, ſect. 4th and 
5th, hath. ſhewn with reſpect to ſuch caſual 
expreſſions of the apoſtle, that they. ought not 
to be rigorouſly underſtood, but candidly in- 
terpreted by the language of his behaviour, 
which ſhould be taken into conſideration, 
when we inveſtigate the meaning of his words, 
that we may not ſet heſe and his adliont at 


irreconcileable variance with each other. I, 


therefore, infer from the unequivocal declara- 
tion of Paul, Acts xxv. 8. xxviii. 17. and from 
his conduct and that of the other apoſtles, that 
they did not oppoſe, but countenance the ob- 
ſervance of a weekly day of reſt to be devoted 
to religious exerciſes, and that they did not 
object to the Jewiſh converts ſtill W 
the ſabb at. 

4. There are plain traces of the obforvantd 
of what is called the Lord's day in ſcripture, 
before the death of the apoſtles. On the day of 
Pentecoſt, which ſeems to have been the Erft day 

of the week (See Dr. Jennings's Jew. Ant. b. 3. 
c. 5.) the apoſtles and the hundred and twenty 
diſciples ee aſſembled (See Dr. Benſon s 
firft planting of chriſtianity. b. 1. b. 1. ſect. 1. ). 
On the firſt day of tne weck the diſciples met 
together to break bread. Acts xx. 7. On the 
firſt day of the week every one was to lay by 
him in ſtore for charitable uſes, as God had 
| war ob him. 1 Cor. xvi. 2. John was in the 
ſpirit on the Lord's tay; Rev. Is, 0. e 
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From theſe paſſages i it ſeems highly ** 
that the firſt day of the week was particularly 
diſtinguiſhed and regarded from the time of 
dur Lord's reſurrection, or at leaſt very ſoon, 
if not immediately, after his aſcenſion; and 
from the laſt of them it appears, that before 
the death of John it had obtained the name 
of the Lord's day. As John did nothing more 
than uſe the epithet zugexy to diſtinguiſh the 
day he alluded to, and wrote for the uſe of 
chriſtians in general, of that and all ſucceeding 
ages, it is evident, that he knew they wanted 
no other mark to diſcover What day he meant, 
and that, therefore, it Was a name univerſally 
given to the firſt day at that time hy chriſtians. 
Now as the ſalbath was 2 name affixed to a 
particular day under the Jewiſh diſpenſation, ta 
denote that it was a day of reſt and public wor- 
ſhip, it is probable that the firſt day of the 
week was called the Lord's, for the like reaſon: 
On the former the Jews had been delivered 

from bondage, and were, therefore, ordered 
to keep it holy; on the latter Jeſus was mani. 
Seftet Ss the Son ꝙ God with power by bis 
reſurrettion. *' As the apoſiles. and the other 
Jewiſh converts had been accuſtomed to pb» 
ferve the former jn commemoration. of the 
divine meroy to their nation, I Thi ak 1 it is likely, 
- that as the latter was diſtinguiſhed by an event; 
which confirmed the divine miſtion of their 
= Saviour, and on which their hopes reſted, they 
celebrated it by abſtaining Frome bodily labour, 
=. and joining in acts of tocial worſnip. If t 
thought * to diſtinguiſh it at all by any 
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religious notice, and the performance of a par. 


licular rite, on account of the moſt important 
of all events having taken place upon it, there is 


a probability, that as Jews, who had obſerved 
the ſabbath in commemoration ofa tem poralde- 


 liverancein a very ſolemn manner, they kept the 


wo» 


Lord's day with equal reſpect and reverence. 
And Tthink that the firſt chriſtians would hardly 
Havergiven it the name of the Lord's day, if 
this had not been the caſe, and they had not 
eonceived, that there was a pecttliar propriety 
in their doing ſo in honour of their Saviour. 
5. The word church, fo frequently occurring 
in the ſcriptures of the New Teſtament, is al- 
lowed to ſi gnify affemblies of people called out 
and convened” for ſome particular purpoſe. 
New, whether the aſſemblies, meant by the 
Word ' eBurch in Eh writings; were held in a 
private Rouſe, and confifted only of the perſons 
Aging to it (which ſeems to be ſome- 


titres the cafe), or were compoſed of ſeveral 
f —— who met t 


together im a place agree 

among them, it cannot be doubted! but: 
that >the object of their cominig together was 
to engage in acks of ſocial worſhip, and to enjoy 


the means of edification. What js (aid about 


churches leads to this idea. But I think that 


the word church would not Have 


en adopted, 


eſpecially when there is a reference to a file 


Howſhold only, if it had nor Been deſignec te 


ogvey the idea of their tinitiiig 4 fame ce 
eine in religions exerciſes; itt a mort par“ 
munner than at others. The term Would Have 


been e if dot imptoperhy employed, 


„ J 
had it been intended to fignify no more than a 


meeting of the members of a chriſtian family 
to join in daily devotion. This every Jew muſt 
have underſtood to be a ſtanding family duty, 
and would not have uſed himſelf, or expected to 
ſee uſed by others, a particular and ſeemingly ap- 
propriate term to diſtinguiſh the perſons of a pri - 
vate houſe meeting to perform this common 
duty, equally incumbent upon all, from others. 
I therefore conceive, that this term ſuggeſts the 
idea of perſons, aſſembling on a particular fixed 
day for religious purpoſes. This day we ſhall 
ſee farther reaſon, as we proceed, to ſuppoſe 
to be the Lord's day. 

6. Had not the firſt chriſtians ſet apart ſcene 
day of the week for religious worſhip, and held 
it Na, their Jewiſh neighbours would have 
looked upon them as atheiſts. But where do 
we find that they regarded them in that light? 
The Jewiſh converts might continue to nd 


the ſynagogues on the ſabbath, as well as keep 


the Lord's day. King produces evidence of 
both having been obſerved in the eaſtern chur- 
ches in the time of Origen. Enquiry into the 
a &c,. Pe et 1.1. - 

7. As it cannot be diſputed, that churches 
were formed in various parts of the world in 
the days of the apoſtles, ſo there are many ſtrong 
indications, not yet noticed, of their obſerving 
a day for religious purpoſes. In the churches 
of Lyſtra, lconium, and Antioch, Paul and Bar- 
nabas ordained elders, 1 i. e. ſome of the carlieſt 
 conyerts of thoſe cities, who had been moſt ful- 

Iy inſtructed, and were, therefore, be * RY 


3. 
fied to teach others. But for what end did they 
appoint ſuch officers, if there was not a partt- 
cular time for the exerciſe of their function. 
There is not the ſhadow of a reaſon, as far as 
I candiſcover, for ſuppoſing that the apoſtles 
took them off entirely from ſecular purſuits 
(as we ſhall by and by ſee they did) to be every 
day employed in nothing but going from houſe 
to houle to teach, which in the day-time would 
have occaſioned an interruption of buſineſs, 
And if they had made their paſtoral viſits when 
the buſineſs of the day was over, which perhaps 
they frequently did, where would have been the 
neceſſity, unleſs for a purpoſe hereafter to be 
mentioned, for their not working themſelves 
in the day? As, then, elders were ordained, 
and being inveſted with an office, did, no 
doubt, at ſome time or other, diſcharge the 
duties of it, and that probably not at ſeaſons 
when they muſt have called off the members 
of their flocks from their worldly buſineſs, it 
was doubtleſs more peculiarly at a time when 
they were at leiſure to attend to their inſtruc- 
tions, and uſed to meet to celebrate the Lord's 
ſupper, i. e. on the Lord's day. But of this 
I proceed to adduce farther proof. 

Paul tells the Corinthians (i Ep. ch. xi. v. 18) 
that be heard there were diviſions among them, 
 Twohen they met together in the church. On what 
day they were accuſtomed to meet there is clear. 
ty pointed out by a circumſtance mentioned in 
the 20th verſe, where the apoſtle ſays, wher ye 
come together into one place, this is not to eat the 
Lord i ſupper; for the ſupper no where appears 
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as I remember, to have been eaten on any other 
than the Lord's day. As on this day the Co- 
rinthian converts uſed to aſſemble to commemo- 
rate the death of Chriſt, ſo likewiſe to perform 
other duties of religion; for we read in the 
14th chapter, of propheſying, praying, and 
ſinging in the church, which the apoſtle ſpeaks 
ol as acts in which they engaged when they 
met, which no doubt was on the day that they 
partook of the Lord's ſupper, in the celebra- 
tiom of which he had charged them with being 
guilty of great indecencies. For, as he is ſtill 
purfuing one ſubject, and giving direckions with 
reſpect to behaviour and the management of 
offices to be performed in the church; there 
can be no juſt ground for ſuppoſing that he 
refers to any other day. On this day, thepefbre, 
they propheſied, prayed, and ſung, as well as 
celebrated the rite of the ſupper. Now whit 
probability is thete, that all theſe duties were 
. Crouded together into the com paſs of àn hour 
after the chriſtians of Corinth had finiſhed the 
labours of the day. The apoltle permitted 
two, or three, or even all of the prophets to 
ſpeak one by one, ver. 29 and 31 z and as pro. 
pheſying was for the edification of thoſe whe 
believed, ver. 22, it probably conſiſted of in- 
ſtructions relating to chriſtian! doctrines and 
duties, which it might employ the prophets 
ſome conſiderable time to illuſtrate and enforee. 
This part of the public ſervice; together with 
the others of praying, ſinging, and diſtribu ting 
the elements of the ſupper among the com- 
municants, ſurely filled up more than an hour, 
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if they were all done decently, and in order, 
and 1 e eaſily furniſh employment for as 
many hours as are now uſually allotted for the 
public ſervices of the Lord's day 
Paul, in his firſt epiſtle to Timothy, ch. v. 
ver. 18. commands, Let the elders, that rule 
Dell, be counted worthy of double hanour, eſpecially 
thoſe, who labour in the word and doffrine. That 
the apoſtle comprehended, under the word 
banour, ſome recompence for the ſervices done 
the church, is manifeſt from the next verſe, 
which is introduced with the conjunction for, 
to ſhew that he is going to produce a reaſon 
for the command he had immediately before 
delivered. His words are, For the ſeripture 
faith, Thou ſhalt not muz3le the ox, that,treadeth 
aut the curn; and, the labourer is wertby of his 
reward. | But in his firſt epiſtle to the Co- 
rinthians, ch. ix. ver, 14. he ſays expreſily, 
The Lard bath ordained, that they who preach 
the goſpet, which I conceive to mean the lame 
as /abauring in the word and  dethrine, 'ſbeuld 
Ake of the gafpel. Now can it beat all likely, 
either that elders ſhould be called off from 
worldly occupations, which, had they purſued 
wow as other chriſtians who were not appoint» 
ed to any ſpiritual office, would have been 
the means of ſupplying their bodily wants 
without their being at all burdenſome to the 
church, if all they had been to do were o- 
cafionally to viſit the flock, and attend at the 
meeting of their brethren an hour before the 
2 of the day began, or after it was ended, 
which, e, to mn not re- 
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quire any interruption of ſecular purſuits, to 
aſſiſt at the celebration of the Lord's ſupper, 
and to deliver a few brief initructions---or 
that, if they. were, and were thereby thrown 
pon the bounty of the church for their ſub- 
ſiſtence, in return for ſo ſmall a ſervice, it 
would not have been warmly objected to, as a 
thing highly unreaſonable and oppreſſive? 
Perhaps Eubulus may ſay, that an objection 

of this kind was ſtarted againſt the apoſtles i in 
the Corinthian church, as he may think it 
implied by Paul's queſtion, 17 we have ſown 
unto you ſpiritual things, is it a great thing if 
Toe ſhall reap your carnal things? 1 Cor. ix. 11 
But the apoſtle's reply in the words immedi- 
ately following is founded on their conceſſion, 
that others had a right to ſhare in their carnal 
things, or at leaſt in their readily conſenting 
that they ſhould do fo, F others be partakers 


of this power over you, are not we rather? 


However, he choſe himſelf to wave the exer- 


cite of his right, that he might not hinder 
the ſucceſs of the goſpel. It therefore appears 
to be very evident, that the firſt chriſtians 
' ſubmitted to have public teachers eſtabliſhed 
among them with the incumbrance of pro- 
viding for their : ſupport, though the apoſtles 
had no worldly power to force them to ſuch 
a ſubmiſſion; and from this circumſtance it 
is highly probable, that the ſervice performed 
by thoſe teachers was ſomething more than 
adminiſtering the Lord's ſupper, and giving 
ſome brief inſtructions, at the beginning or 
cloſe of a day, the reſt of which was employed 


in temporal affairs. | 


* 

Farther, Paul tells Timothy, 2 epiſt. ai ii. 
ver. 4. that no man, that warreth, entanzleth 
himſelf with the affairs of this life: from which 
he would have him infer, that h ought to have 
nothing to do with worldly buſineſs. And that 
not only an evangelift, which Timothy was, 
but likewiſe all who preached the goſpel, were 
to act in the ſame manner, may be concluded 
from theapoſtle's comparing thoſe who preach- 
ed the goſpel, with thoſe who under the law 
miniſtered about holy things, and waited at the 
altar, in order to prove that the former were 
entitled to a livelihood, as were the latter, by 
virtue of their office, 1 Cor. ix. 13. 14. For 
his reaſoning would have been inconcluſive, 
had not the one been taken off, as were the 
other, from ſecular employments. Moreover, 
the words /ive by the goſpel either ſignified 
nothing, or that the perſons, of whom they 
were ſpoken, were to derive the whole of their 
ſubſiſtence from preaching the goſpel, without 
gaining a part of it by other means. Now, 1s 
it at all likely, that the apoſtle, who preferred 
death to parting with that glory, to which he 
conceived himſelf entitled for having preached 
the goſpel gratis to the Corinthians, 1 Cor. ix: 
15. would have himſelf acquieſced in, much 
leſs have countenanced, the inſtitution of an 
order of perſons in the church to be main- 
tained by its bounty, and aſſerted the expedi- 
ence, if not neceſſity, of their abſtaining from 
all worldly purſuits, merely that they might 
be at liberty to ſpend an hour once a week to 
promote the religious and moral improvement, 

P 
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of their fellow-chriſtians, and that at a time, MES 
when the engagements of buſineſs would have 
been otherwiſe ſuſpended? Did they want 
all the reſt of the week to prepare for the diſ- 
charge of ſo ſhort a ſetvice; or was it more 
inconſiſtent with the nature of their office, 
than with the ſaperior one of an apoſtle, to 
work with their hands to get a living? 
No doubt, the end to be anſwered by their 
keeping themſelves free from the entangle- 
ments of the affairs of this life was, that they 
might devote their time to reading and fludy, 
2 to the apoſtle's charge to Timothy, 

at they might be ſcribes well iuſtrudted unto 

the kingdom 9 heaven, able rightly to divide the 
word of truth, capable of guiding the devo- 
tions of the people, and thus qualified for per- 
forming, with propriety and uſefulnſes, ſervices 
which occupied a much larger portion of a 
certain day than Eubulus ſuppoſes to have 
been then employed in any public acts of a re- 
lgious nature. And I remark, that this day 
muſt have been the Lord s day, when chriſ- 
tains met to commemorate his death, and not 
the Jewiſh ſabbath; fince it is not ſuppoſable, 
that the elders were allowed to diſcharge the 
datics, which it hath been already ſhewn they 
were appointed to ditcharge, in Hnagogues, un- 
leſs all the Jews, who aflembledin them, were 
become converts to chriſtianity, which probably 
was not any where, certainly not every where, 
the caſe, where elders were ordained.  _ 
The author of tlie epiſtle to the Hebrews 
(probably Onan * thofe to hon 


tal. 


be wrote, not to forſake the aſſembling of 
themſelves together, x. 25. nd James, in for- 
bidding a preference to be ſhewn to perſons, 
who came into their aſſembly with a gold ring 
and in goodly apparel, ii. 2. are, if I miſtake 
not, generally thought, and on good grounds, 
to refer to the public mectings then held by 
_ chriſtians on the Lord's day for ſocial worſhip. 
. _ "Theſe writers, from the very nature of the ſub- 
jects they wrote about, can be ſuppoſed to 
peak of none but religious meetings, and in 
no other meetings of that kind could chriſ- 
tians have a right to manage but ſuch as con- 
ſiſted of chriſtians. Theſe, therefore, were 
the meetings which the writer to the Hebrews 
injoined them not to forſake, and in which 


James forbids any partiality to be diſcovered. 
And as chtiſtians confeſſedly met on the firſt 


day to commemorate the death of their Lord, 


it was no doubt to the meetings held on that 
occaſion, that both referred. 

Peter, ſpeaking of the views with which 
cldave] ought to take the overſight of the flock, 
 fays, that they ſhould do it got for filthy lucre's 
"ſake, but of a ready mind, 1 Eph. v. 2. i. e. that 
_ worldly gain ſhould not be their leading ob- 
ject in undertaking their office. From hence 
it alſo appears, that there were elders, that 
Peter approved of the inſtitution of ſuch an 
order of men, and that they were in ſome way 
orother rewarded by their flocks for their labours 
among them; from all which the ſame infer- 
ences follow as have been already deduced from 
the e mentioned by Paul. 


1 


Upon an impartial review of the evidence 
now produced, I cannot but think it ſufficient 
to prove, that a day was ſet apart every week 
in the times of the apoſtles for religious pur- 
poſes, that this day was the Lord's day, and 


that no worldly buſineſs was done upon it. 


To prove that the Lord's day was obſerved 
in the ſame ſtrictly religious manner in the 
following ages, prior to the days of Conſtan- 
tine, I have no need to quote paſſages from 
the writers of that period of time, this being 


- already done to my hands by ſeveral, to ſome 


of whom I beg leave to refer. See particularly 
Biſhop Pearſon on the Creed, Art. 5. p. 263 
to 266, ed. 9. King's Enquiry into the Con- 


ſtitution, &c. of the Primitive Church, pt. 2. 


where any one may ſee not only numerous proofs 
of the obſervance of the Lord's day, but alſo an 


account of the religious duties performed in the 


church in the firſt ages. Dr. Whitby on 1 Cor. 


xvi. 2. With reſpect to what was done in the 


church on the Lord's day, ſee alſo Dr. Benſon's 


Eſſay, annexed to his Paraphraſe on 2 Tim. 


Though what I have now advanced be, ac- 
cording to my preſent opinion, enough to vin- 


. dicate the practice of chriſtians in obſerving a 


day of religious reſt, from the charge of being 


ſuperſtitious,yet it may not be amiſs to examine 


Eubulusꝰs objections to thispractice, one by one, 


that nothing he hath ſaid may be left unahſwer- 


ed. This I. may do in a future paper. F if you 
will give me leave, and I ſhould not find it 
done before by ſome other perſon. © 


I am, Gentlemen, &c. &. | 
5 PHILANDER. 
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Tn Continuation. 


1 Now proceed, according to the intimation 
in my former paper, to examine the objec- 
tions of Eubulus. That Gentleman ſays, that 
« an inſtitution (of a day of ceſſation from all 
worldly buſineſs) cannot be productive of any 
valuable ends, but ſuch as are eaſily to be at- 
tained without it.” p. 14. Were the valuable 
ends, to be anſwered by the inſtitution of the 
ſabbath among the Jews, as eafily attainable 
without it ? If they were, what will Eubulus 
ſay to vindicate the divine wiſdom in ſuch an 
appointment? If they were not, what ſhould 
render them attainable among chriſtians, with- 
out their devoting one day of the week to re- 
ligious exerciſes? Are chriſtians differently 
conſtituted from Jews, or not ſuſceptible of 
like impreſſions from ſenſible objects, and the 
engagements of buſineſs and pleaſure ? If this 
cannot be aſſerted with truth, as I preſume it 
cannot, 1s not our withdrawing our attention 
from ſecular affairs during one day in ſeven, 
and transferring it to concerns of an infinitely 
more important nature, as expedient for us as 
it was for the Jews? Eubulus repreſents ** a 
very ſmall part of the great bulk of the people 
as having either inclination or ability, to employ 
the weekly returns of ſabbatical idlenelb in 
what are called religious exerciſes and medita- 
tions, p. 23. If the greater part of the maſs of 
the people be neither inclined nor ad/e to OY 


, 
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in this manner on a day in which law and 
cuſtom oblige them to ſuſpend their worldly 
purſuits, and they in general entertain an ap- 
prehenſion, though it do not properly influence 
their practice, that it ought to be ſpent in a 
religious manner, can there be any ground to 
expect, that they would be more diſpoſed, or 
more able to dedicate a ſingle hour of it, with 
greater ſeriouſneſs and advantage, to religious 
employments, when they did not think them- 
ſelves obliged to keep the whole of any day at 
all in a religious. manner; and when through 
the reſt of the firſt, and all the other days af 
the week, their minds were occupied with 
worldly affairs? Can one train of thoughts, 
continued by an unremitted attention to one 
| 8 e ſet of objects for a long time together 
ediſmiſſed, anda quite differentone introduced, 
at will, and in an inftant ? At leaſt, is it in the 
. power of any beſides the very few, who Habi- 
tually maintain a, pious frame of mind, to 
make ſo ſudden a tranſition? This I take to be 
contrary to the law which univerſally operates 
in regulating the ſucceſſion of our ideas, and 
to rub experience. : | 
Eubulus, ſuppofing that c the inſtitution of 
a day of reſt from all worldly buſineſs---induces 
a very large majority of the moſt uſeful and 
moſt numerous part of the people, to miſpend 
the ſeventh part of their time, p. 14, ſeems 
to inſinuate, that there muſt be, in the very 
nature of ſuch an inſtitution, a tendency to 
b this unhappy conſequence. I think, 
8 mug: e arraign the widom of * 
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pointing 2 ſbbath to the Jews; which, hows 
ever, he does not appear inclined to do, as he 
| ſeems to allow, that it was from God, and that 
chriſtians would be bound to comply with a 
like inſtitution, could ſuch be proved to have 
been eſtabliſhed among them by divine autho- 
rity. - Nevertheleſs, I do not ſee how he can 
avoid taking this ſtep, unleſs he can ſhew, that 
there is ſuch a difference between the circum- 
ſtances of Jews and chriſtians, as that ſuch an 
inſtitution among the former could not, but 
among the latter muſt have a bad tendency, 
which; is not to be compenſated by any benefit 
that can ariſe from it. It is not the circum- 
ſtance of the Jews having been promiſed, that 
if they duly obeyed their law, Their land ſhould 
be fraieful, and of chriſtians having no fuch 
promiſe, and that therefore the PI might 
ſafely abſtain from rural buſineſs for one day 
in ſeven, whereas the latter Tannot, which 
could make a ſabbatical reſt ſafe to the one, 
while it would be dangerous to the other, in 
& moral view; ſince in both caſes alike the 
inſtitation of ſuch a veſt muſt occaſion the 
idleneſs, from which Eubulus apprehends the 
bad tendency of it to ariſe. It is alſo proper 

to be obſerved, that Eubulus, both here and 
in other places, argues the diiufe of a thing 
from the abuſe of it; a mode of reaſoning 
Which, if it were fair and condlufive, would 
prove in many inſtances too mods a hath 
been frequently remarked. | 
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reſt is merely ſuperſtition.” With ſuch ſu- 
perſtition, however (if their practice mutt be 
called ſuch) I have ſhewn in my former paper 
that the apoſtles and firſt chriſtians were 
chargeable. But the practice of the apoſtles 
muſt be a full juſtification of the preſent one 
of chriſtians on the general grounds, on which 
their uniform conduct in any other inſtance 
challenges imitation. ES T0, | 
It is inconceivable that Paul, who com- 
manded his diſciples to be followers of him, 
thould not be aware, that chriſtians would 
draw his conduct, and that of the other apoſtles, 
in ſo important an article as the obſervance 
of a day of religious reſt, into a precedent, 
and that he and they would not therefore have 
taken care to guard them againſt ſo doing by 
a particular caution, had they entertained an 
idea, that under the chriſtian diſpenſation 79 


day of the week was to be religiouſly kept. 


Jeſus and his apoftles obſerved the Jewiſh ſab- 
bath, though not with the ſuperſtitious regard 
of Phariſees, which would have prevented 
them from doing acts of beneficence upon it. 
Had they thought, that not only that, but 
every other day of the week ought to be 
employed by chriſtians in worldly buſineſs, 
would they not have dropped ſome intimation 
at leaſt, that they fell into a compliance with 
the eſtabliſhed cuſtom of their country, merely 


ads a temporary expedient for propagating the 


goſpel among the Jews with the greater ſucceſs ; 
but that, when the expedient had produced all 
its effect, a diſcrimination of days ought to be 
entirely laid aſide? 
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Perhaps Eubulus may obſerve that, accord- 
ing to my reaſoning, chriſtians ought to keep 
the Jewiſh ſabbath, which very few of them 
are found todo. But I do not ſee how he can 
draw this conſequence from it with reſpect to 
any beſides Jewiſh converts at the moſt ; which 
{abject I leave to be diſcuſſed between him 
and Hermas. If ſuch a conſequence can be 
_ eſtabliſhed with reſpect to them, it would be 
ſtrange indeed, that the example of Jefus and 
his apoſtles ſhould not carry with it the leaſt 
ſhadow of authority with reſpect to the re/ of 
their followers. The ſpirit and intention of 
an example may demand the higheſt regard, 
where there may be no apparent obligation to 
do the very ſame thing, that the perfon who 

ſets the example hath done before. Jeſus 

waſhed the diſciples feet; yet we do not think 
| ourſelves bound to do the very ſame thing, 
though we allow, that this conduct of our Lord 
obliges us to be humble, and tocondeſcend to the 
performance of any kind offices for one another. 
Jeſus was a whole night in a ago, where 
he doubtleſs employed ail the time, either in 
direct addreſſes to his father, or in religious 
meditation, or in both. This cannot oblige 
his followers to ſpend whole nights in devo- 
tion in places appropriate for that purpoſe, 
though it certainly ought to induce them to 
cheriſh that devout frame of mind, which will 
qualify them for the proper diſcharge of theduty 
of prayer at ſtated times, and of any extraordina- 
ry acts of devotion, which peculiar circumſtan- 
ces may require. Jeſus fed thouſands at a time 


by miracle: it is impoſſible for us to do the 
like; yet his relieving in this manner the wants 
of his attendants, as well as every other diſplay 
of his benevolence, powerfully recommends to 
his followers the cultivation of a ſimilar temper, 
and the exerciſe of it in acts of kindneſs. In 
ſhort, different circumſtances and ſituations, 
which do not at all diminiſh the obligation 
to follow a worthy pattern, may yet admit of 
great latitude as to the manner, time, and 
znſtances, in which a perſon is bound to do it. 
Though therefore the obſervance of the Jewiſh 
ſabbath by our Lord and his apoſtles may not 
lay us under any obligation to keep fat day, 
yet as it gave a ſanction to the appointment, 
of one day of the week for reſt from bodily 
labour and religious exerciſes, it is plain, that 
they approved of ſome ſuch appointment, and 
that they conceived, that without it religion 
would not be able to keep its ground in the 
world. If this had not been the apprehenſion 
of our Lord, but, on the contrary, that the 
direct tendency and inevitable effect of a ſab- 
batical reſt would be the corruption of the 
morals of his followers, and that every valuable 
purpoſe of ſugh a reſt might be much more eaſily 
and certainl/ obtained, without the ſuſpenſionof 
worldly buſineſs for a whole day once a week, 
-we could not reconcile it with the idea of his 
being a wiſe and benevolent legiſlator, to ſup- 
poſe that he would not only have neglected to 
enjoin an alteration of ſo dangerous a practice, 
but alfo have left it in the enjoyment of all 
the countenance and ſupport, which the au- 
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_ thority of his example could give it. But if 
he ſaw ſuch a practice to be important, and 
even eſſential for the preſervation of religion 
among mankind, it is eaſy to account for his 
giving no expreſs command to his followers, 
to ſet apart the firſt, or any other day of the 
weck for religious exerciſes, in preference to 
the reſt, as he might not think it material 
which day they kept ; and not having the moſt 
diſtant apprehenſion, that, after what they had 
ſeen him do, and had been themſelves accuſ- 
tomed from infancy to do, they would think 
_ themſelves at liberty to keep % day at all, he 
might ſuppoſe that he could ſafely leave the 
choice of the day to the judgement of his apoſ- 
tles and firſt diſciples. And if theſe were our 
Lord's ideas, he may fairly be ſuppoſed to have 
been ſo far from judging an expreſs command 
to ſanctify ſome particular day requiſite, as 
Eubulus thinks, that he might regard ſuch a 
command as ſuperfluous. 

Eubulus's aſſertion, p. 16, that «the apoſ- 
« tles and firſt diſciples of Jeſus Chriſt, are 


* no where ſaid to have diſtinguiſhed the firſt _ 


day of the week in any manner whatſoever,” 

hath been already ſhewn in my former paper 
to diſagree with facts. In the twentieth 
chapter of John, to which Eubulus refers, we 
find that the diſciples aſſembled on the day of 
Chriſt's reſurrection, and again on that day 
ſennight; and though it were ever ſo clear, 
that they met only to confer about the teſti- 
mony of their Lord's reſurrection, it would be 
of very little conſequence to the cauſe of Eubu- 
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1 
lus, while there remains ſuch abundant evi- 
dence beſides, that it was afterwards their 
cuſtom to aſſemble on that day, for religious 
purpoſes. But with reſpect to the ſecond of 
the meetings recorded in that chapter, it is 


by no means fo plain, that the diſciples had 


no buſineſs together, but to talk about the 
evidence of their Lord's being riſen. Between 
the time of that and the former meeting, a 
week had intervened, during which, as they 
muſt have had ſeveral opportunities of con- 
verſing on that ſubject, it is very improbable, 
that they then came together merely to re- 
new ſuch converſation. I ſhould rather con- 
jecture, that all the apoſtles, except Thomas, 
being convinced of the reſurrection of their 
Lord, their ſecond meeting was held in part at 
leaſt, to commemorate that moſt important 
event, and that from this meeting is to be 
dated the commencement of the chriſtian 
cuſtom of ſolemnizing the Lord's day. Y 
Eubulus thinks that the meeting ſpoken of 
Acts xx. 7. was evidently in the very beginning 


of the firſt day of the week, i. e. in the evening, 


after the buſineſs of the preceding day was 
over; or, as he elſewhere obſerves, according to 
the Jewiſh computation, in the evening of the 


Jewiſh ſabbath, or our Saturday, and that it is 


probable, the diſciples were then met to par- 
ticipate of the Lord's ſupper, p. 17. In p. 25, 


he ſeems to intimate, that the rite of the ſup- 


per was celebrated in the evening of the Lord's 
day, and to aſſign that as a reaſon why the 


celebration of. it ſhould not interfere with the 
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| * hours of buſineſs. How are the repre- 
ſentations in theſe two paſſages to bereconciled? 
But not to dwell on this apparent inconſiſtency, 
I would aſk, where is there the leaſt proof that 
the meeting under conſideration was in the 
evening of the ſeventh day. I can find none 
in the hiſtory. But if we reflect that Paul 
haſted, if it were paſſible for him (attend to the 
force of theſe words), to be at Jeruſalem the 
day of pentecoſt, ver. 16, we ſhall fee reaſon ' 
to ſuppoſe, that Paul tarried ſeveral days at 
Troas, in order to meet the diſciples of that 
place on the Lord's day, and keep it with them 
according to their cuſtom, before he proceeded 
on his journey. And if this was the caſe, he 
muſt leave Troas early on the morning of 
Monday, See Wolfi. Cur. Phil. Dr. Whitby 
in Loc. and Dr. Benſon's hiſtory of the firſt 
planting of chriſtianity. b. 3. ch. 7. ſect. 9. 
The next paſſage quoted by Eubulus is x 
Cor. xvi. 2. in which the apoſtle ſays not a 
| ſyllable about fettling accounts, but merely 
orders the Corinthian converts to lay by, or 
throw into a common ſtock, what they could = 
afford for the relief of the faints at Jeruſalem, 
to prevent the trouble of making a col- 
lection when he ſhould come to receive their 
bounty. They had no need to examine into 
their gains-on the Lord's day, to ſee what part 
of them they could conventently employ in 
charity. That they could eaſily do at any 


time before the day came, on which the col 
lection was to be made. 


Fubulu * conüdered al the paſſages | 
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(as he thinks, but which I have ſhewn in my 
former paper, to be by no means the caſe) 
* which even by inference recommend the 


keeping the firſt day of the week ſacred as a 


« fabbath day, adds, ; there are others which 
8 *< cxpreſlly teach us that the goſpel does not re- 
«« quire of its diſciples any ſuch obſervance,” 
and he grounds his aſſertion firft on the apoſ- 
tolic decree mentioned Acts xv. This decree 
was occaſioned in the following manner. Cer- 
tain perſons had gone from Judea to Antioch, 
and taught the brethren of that place, that they 


muſt hes circumciſed in order to be ſaved, ver. 1 


Between thoſe perſons and Paul and Barnabas,. 
there aroſe ſo great a diſſenſion, that it was 
thought neceſſary to ſend the latter to the a- 
poſtles and elders at Jeruſalem, to take their 

opinion upon the ſubject in diſpute. Accord- 
ingly the queſtion was brought on, and agitated 
in a council] convened there for the purpoſe, 
and their deciſion is well known. Now if we 


_ conſider what gave origin to the decree, viz. 


the diſpute that had ariſen at Antioch, whether 


the gentile converts ought to be circumciſed, 
and what was the end which the fabricators of 


it had in view, viz. to remove obſtructions to 
fraternal union between them and the Jewiſh 


converts, I think we ſhall readily perceive, that 
it was intended to enjoin only thoſe things, 


which the gentile converts might be in danger 
of not otherwiſe attending to, and of thereby 
giving unneceſſary offence to the Jewiſh ; leav- 


ing the former at full liberty to act in concert 
with the latter in all caſes wherein their chriſ- 
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tian 3 was not concerned, and chore was 


a conſent of opinions between the two parties. 
If this be admitted, the gentile converts might 
keep a weekly ſabbatical reſt, without offending. 


againſt the ſpirit or deſign of this decree, or 
reſigning any right enjoyed by their chriſtian 
profeſſion. That they had no idea of their 
being forbidden by the decree to obſerve ſuch 
aà reſt, is evident from what hath been ſhewn 
to have been their practice in this reſpect. And 
indeed, had they diſtinguiſhed no day of the 
_ week from the reſt, by keeping it ſacred, and 


abſtaining from worldly buſineſs, ſuppoſing 


themſelves to be releaſed by the Jeruſalem 
council from all obligation to do ſo, there can 
be no doubt but that, conſidering the zeal of 
the Jewiſh converts for the la w, we ſhould have 
heard of their frequently cenſuring ſuch a con- 
duct, which muſt have appeared to them high- 


ly criminal. But where do we meet with 
any thing of the ſort? 


Though it be allowed, that . to ſay that only 


« ſuchand ſuch particulars of a law are neceſ- 
e ſary to be obſerved, is plainly and expreſſſy to 
ce declare that every other particular is un- 
neceſſary, it muſt alſo be granted, that it is 


to indulge a liberty with reſpect to thoſe other 
particulars of the law, and to permit the ob- 

ſervance of ſuch of them as are not otherwiſe 
forbidden by the authority which enjoins the 


obſervance of certain particulars of it. That the 

. council of, Jeruſalem. were of this opinion, ap- 
_ pears from the ſubſequent behaviour of the 

apoſtles, and particularly from that of Paul, 
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E 
who afterwards circumciſed Timothy at the 


very time when he was employed i in delivering 
the decrees in various cities, and who attended 


the worſhip of the ſynagogue on the ſabbath 


days. Acts xvi. beginning, xvii. 2. XXi. 24. 

[ beg leave alſo to remark, with reſpect to. 
the articles contained in the decree (that relat- 
ing to fornication excepted, which is forbidden 
by the divine law, whether communicated by 
the light of reafon or of revelation) that — 


ſeem to have been framed merely to preſerve 
harmony between the Jewiſh and gentile con- 


verts, and not to be binding in future, when 
the peace of the church ſhould no longer require 


the obſervance of them. After the ſeveral 


articles are enumerated, it is added, From which 
zf ye keep your ſelves, ye ſhall do well, This 
language appears to me to ſhew plainly, that 
all the injunctions, except the one concerning 


fornication, were founded on maxims of pru- 


dence, which affected the then ſtate of things, 
and that they were not intended to bind chriſtians 
in future ages, when if they ſhould be no longer 
regarded, there would be no danger of a ſchiſm 

in the church becoming the conſequence. To 
the idea juſt ee 8 relating ta the. conti- 
nuance of the obligation of the decree, the 


determination of our Lord, which muſt have 


been known to the apoſtles, that what entereth 
into the man cannot defile the man, and the ob- 
ſervations of Paul about the cating of things 
offered to idols, (1 Cor. viii.) alſo lead. Now, 


if what is here advanced be well founded, we 
. ſhall ſe ſufficient reaſon. for the obſervance of 5 
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Aa  fubbatical reſt not being preſcribed in the 
decree, viz. becauſe with reſpe& to that mat- 
ter there was no diſagreement between the 
two ſorts of converts, and becauſe the obli- 
gation to ſuch an obſervance would remain, 
when that to the obſervance of other particu- 

lars of the decree would ceaſe. | 
I would farther take notice, that the reaſon 
aſſigned by James, to whoſe opinion the coun- 
cil acceded, for the injunctions he propoſed to 
have laid on the gentile converts, ſhews, that 
they did not intend by their deciſion to prohibit 
the obſervance of a ſabbatical reſt, and that the 
decree itſelf implies the exiſtence of a religious 
intercourſe and communion between the two 
forts of converts. The words of Jaines alluded 
to, are, For Moſes of old time hath in every city 
them that Mae, bim, being read in the ſynagogues 
every ſabbath- The reaſon contained in 
theſe words wer "MY that the Jewiſh converts 
continued to attend the ſynagogues on the ſab- 
bath-day,and convey no cenſure of their conduct | 
in their ſo doing. If, on their reception of chriſti- 
anity, they hadwithheld, or been ordered tꝭ with- 
Hold, their attendance at thoſe placeson that days. 
where would have been the pertinence of ob- 
ſerving, that Moſes was then read in them? 
James's reaſon is evidently founded on the ſup- 
ſition, that they did tilt aſſemble with the 
le ws on their ſabbath; and by this means their 
attachment to the law was ſtill kept up, which 
rendered it neceſſary for their chriſtian brethren 
from among the gentiles to conform, in the in- 
ſtances — in the decree, to their practice: 
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But this conformity could only be needful on 
the ſuppoſition that the Jewiſhand gentile con- 


verts were incorporated into one body, and at 
ſtated times met e to join in the ſame 


religious exerciſes. For had there not ſubſiſted 


a religious union of this ſort between them, 


and the object of the decree had been only to 
preſerve an intercourſe and friendſhip of a civil 
nature between them, the decree would have 
been ſuperfluous, as ſuch an object might have 
been as eaſily and effectually ſecured with re- 
5 to theſe two bodies of people as with 

reſpect to either of them and thoſe who were 
without the pale of the chriſtian church, by 


| means of kind and courteous behaviour. Col. 


iv. 5. I Theſl. iv. 12. I, therefore, think, 


that we are conſtrained to infer from the decree, 


and the reaſon aſſigned for paſſing it, that the 
Jewiſh converts attended the ſynagogues on the 
ſabbath, that they were not blamed for ſo doing, 
and thatbetween them-and the gentile converts 
there ſubſiſteda church-union of great import- 
ance, in the eſtimation of the apoſtles, to the 


_ cauſe of chriſtianity and their own religious 


improvement, and therefore highly proper to 


be maintained. And as we have ſeen diſtin& 


evidence from the ſcriptures, that the Lord's 
day was kept ſacred in the firſt age of the 
church, this decree inſtead of rbidding 
ſuch a practice, is a proof that it enjoyed the 


| 1 of the a 7 in as much as. 


ey thought it requiſite to order the gentile 


converts to avoid certain things, which Would 
my umbrage. to their brethren converted from 
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judaiſm, and produce a ſeparation between 
them in their ſocial and public worthi 
Eubulus, ſecondly, grounds his auktion 
that the goſpel does not require of its profeſſors 
the obſervance of any thing like a ſabbatical 
reſt, on the deſign of Paul's epiſtle to the Ga- 
latians. I readily allow, that the object of the 


apoſtle in this letter was to prove, that the 


gentile converts were not required to obſerve 
any of the Jewiſh ordinances. But how it can 


be concluded from thence, either that they did 


not keep one day of the week ſacred, or that 
they ſhould look upon themſelves as exempted 
from all obligation to do any thing of the kind, 
I do not perceive. That the primitive chriſ- 
tians did actually obſerve the firſt day of the 
week in a religious manner, hath been already 


—_— and the Galatians would have drawn 


very ſtrange inference, if, becauſe they had 
dern told, that they were not bound to obſerve, 
among other Moſaic inſtitutions, that of the 


eweiſb ſabbath, they had conſidered them- 


ſelves as not obliged to keep any day of the week 


holy. Their being pronounced free from the 
yoke of Jewiſh ceremonies could not have been 


fairly conſtrued to mean, that they would fa- 
crifice their chriſtian liberty, or act inconfiſt- 
ently with it, by obſerving the day on which 
their Lord roſe from the dead, and which the 


_ apoffiles themſelves had diſtinguiſhed by marks 


of peculiar regard. Therefore, 7 whey Faul tells 
the Galatians, that he was afraid of having be- 
ſtowed upon them labour in vain, becauſe they 

obſerved days, and months,” and times, and 


* 
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years, he could be fairly . by them 
to do no more than expreſs his diſapprobation 
of their unneceſſarily encumbering themſelves 
with the obſervance of inſtitutions, to which, 
as gentile converts they could be under no ob- 
ligation toſubmit. Would a proteſtant church in 
a country of heathens, where there were alſo per- 
ſons of the popiſh profeſſion, conclude on re- 
ceiving from the man by whom they had been 
converted, a letter, containing exhortations, 
that they would not ſuffer themſelves to be 
prevailed on by their popiſh neighbours to 
join them in the obſervance of faſts and feſtivals 
not preſcribed by their religion, that their 
friend ordered or wiſhed them not to ſanctify 
any day at all, when ſuch a practice was re- 
commended by his own conduct, and followed 
by the chriſtian world in general? 
Upon the whole, I think we muſt Ganole, 
that there was an irreconcileable diſagreemenr 
between the practice and language of Paul, or 
a moſt unaccountable want of any. thing like 
ſyſtem i in his way of thinking, or of attention 
in his mode of writing, unleſs it be allowed, 
that i in the paſſages in which he reaſons on the 
impropriety of the gentile converts. adopting | 
Jewiſh ordinances, he had not the moſt diſtant 
reference to the fandtification of a ariden 
ſabbath. | 
That the reader may ſee hon ill Had is 
the obſervation of Eubulus, that the chriſtians 
of the three firſt centuries did not obſerve any 
day as a ſabbath, p. 20, 21, nothing more is 
neceſſary than to refer him to the Wore: be- 
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fore quoted; to whom may be added Joſeph 
Mede, from whoſe diſcourſe concerning chur- 
ches, or appropriate places of chriſtian worthip, 
it ſeems: evident, that from the days of the a- 
poſtles ſuch a day hath been kept. I refer to 
him only as producing evidence of the exiſtence 
of places of public worſhip, and of what was 
done in them in the firſt ages of the church; 
from which the concluſion appears to be jutt, 
that one day of the week was then kept holy. 
Direct proofs of this may be ſeen in the other 
authors referred to. See Mede's Works, b. ii. 
Eubulus aſſerts, but ſays nothing to prove, 
that Abraham and the patriarchs kept no ſab- 
bath. Directly the reyerte I apprehend to have 
been aſſerted by many learned men, who have 
endeavoured to prove, that one day in ſeven 
hath been ſet apart for religious purpoſes from 
the beginning of the world. But not to enter 
into the diſcuſſion of this ſubject, which doth 
not appear to have much, if any connexion, 
with the preſent diſpute, I proceed to obſerve, 
that, if the firſt chriſtians, as Eubulus ſay 8, 
met early in the morning, or in the evening, 
it was probably for fear of their enemies; but 
that, as often as they could do it with atety, 
they employed other parts of the Lord's day 
inthe public ſervices of religion. For the proof 
of this fact I muſt beg leave to refer the reader 
as before. | 
It is well known, that people who live in 
villages and country places, are the laſt to 
change Mir opinions and practices. This cir- 
cumſtance will furniſh a much better reaſon | 


"ly ä 
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than that aſſigned by Eubulus for Confſtantine's 
notextending his order to ſuſpend their worldly 
buſineſs on the Lord's day to thoſe places, p. 22. 
I the views of that prince were entirely politi- 
cal, his conduct may much more juſtly be 
aſcribed to a dread of exciting diſcontents The 
reaſon given by Eubulus for this conduct of 
Conſtantine is ſo expreſſed, that it may lead 
an unwary reader to think much more favour- 
_ ably of it than it deſerves. He repreſents Con- 

ſtantine, as ** providently apprehending, that 
the fu pprefſion of agriculture and other rural 
_ occupations for one ſeventh of the year might 
in ſome ſeaſons be, at leaſt locally, attended 
with very fatal conſequences.” A reader, who 
runs over this paſſage in great haſte, and with- 
out reflecting, may inadvertentiy conceive this 
| ſeventh part of the year to mean one connected 
period. It is true, he muſt read with very 
little attention not to correct his miſtake im- 
mediately ; but if he did correct it, I think he 
muſt at once difcover the improbability of Con- 
ſtantine's having acted with the view aſcribed to 
him by Eubulus. This thought would at 
once ſuggeſt itfelf to his mind, that if Con- 
ſtantine, for any reaſon whatever, choſe to 
enjoin on mechanics, manufacturers, &c. in 
cities and large towns, the ſuſpenſion of bufineſs 
one day in ſeven, by which they would be de- 
prived of one ſeventh part of their gains, - he 
mighteaſily have obviated the objection, which 
his ſubjects in country places were likely to 
make on account of the fatal conſequences, 
which Eubulus ſuppoſes him to have been 
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aware of, by inſerting a proviſo in his decree, 
that, to preſerve the fruits of the earth in pre- 
carious ſeaſons, they ſhould be permitted to 
work on the Lord's day. But what could have 
induced this prince to have enjoined a ſabbati- 
cal reſt on any part of his ſubjects, ſeeing he 
would thereby deprive the community of the 
benefit of a ſeventh part of their labour, and 
the perſons themſelves of the ſame proportion 
of their gains, if he had not found lach an in- 
ſtitution ſubſiſting among chriſtians? If he 
withed to pay his court to the clergy, and to 
ſecure their attachment, he might have eaſily 
obtained thatend without increaſing their duty. 
If the chriſtian laity had been accuſtomed to 
pay ſti pends to — miniſters for the ſhort 
ſervice of an hour at the beginning or cloſe of 
one day in the week, the reſt of which they 
employed in worldly buſineſs and had no idea 
of the ſacredneſs of one day above another, 
would it have been political in the prince, or 
likely to be pleaſing to his people, to introduce 
among them a weekly ſabbatical reſt, by which 

they would be deprived of a part of their uſual 
gettings, and which they had not before been 
taught to conſider themſelves as bound to keep? 
I am, therefore, fully of opinion, that Eubulus 
aſcribes the conduct of Conſtantine to a wrong 
cauſe, and that his enjoining at all the obſer= 
vance of a weekly reſt argues, that he found 
ſuch a-cuſtom among chriſtians, and, for ſome 
reaſon or other, wiſhed to make it as general 


in his W ond as he thought he could do it 
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Part of what Eubulus ſays, p. 2 z. is per- 
fectly juſt; but I cannot agree with him, that, 
becaule the religion of the goſpel ought to in- 
fluence the minds, and direct the practice of 
its profeſſors in every action and moment of 
their lives, the appointment of any particular 
days or ſeaſons for religious meditation is ſuper- 
fluous and unneceſſary. The quite contrary 
inference appears to me the only juſt one, and 
for reaſons founded on the ſtate of things, 
which he proceeds to deſcribe. For if, as 
Eubulus repreſents, a very ſmall part of the 
great bulk of the people be inclined to employ 
the day of ſabbatical reſt in religious exerciſes 
and meditations, now that it enjoys the coun- 
tenance of law and general cuſtom and opini- 
on, is there the leaſt ſhadow of probability, 
that, if they purſued their buſineſs and plea- 
ſures every day of the week, they would feel 
more of a religious temper ? Is it not evidently 
the influence of ſuch purſuits for fix days, not 
duly counteracted by private meditation and 
_ devotion, that tends to diſqualify them for the 
religious exerciſes of the ſeventh? What leſs, 
then, could be expected from their being en- 
gaged every day in thoſe purſuits, without 
Having their attention called for a confiderable 
rtion of one day in the week to religious 
and moral ſubjects, than the total extirpation 
of all pious and virtuous feelings from their 
minds, and the moſt alarming licentiouſneſs in 
their manners? Could they indeed be prevailed 
on ſteadily to perform the religious duties of 
the cloſet and family, and uniformly to govern 
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thai hes ghts, affections, and actions, by the 
rules of the goſpel, without keeping a ſab- 
batical reſt, the duty of obſerving fu an in- 
ſtitution, as far as it ariſes from the religious 
and moral tendency of ſuch a conduct, would 
be ſuperſeded. - But upon what grounds can 
ſuch an event be expected? 
_. Suppoſe the alteration, pleaded for by Eubu- 
iſ were adopted, would the luſt of * fleſh, 
the luſt of the eye, and the pride of life be a- 
| bated? Would the man now enſlaved to either 
of thoſe luſts, be likely, when he had more 
time and additional opportunities for indulging 
it, to become leſs ſo, to perform with more fre- 
quency or fervour the devotion of the cloſet or 
the family than he does at preſent, or to attend 
public worſhip for an hour twice or thrice a 
week, with more conſtancy or benefit than he 
does now the ſervices of the church on the 
Lord's day? All juſt reaſoning from the ſtate 
of things in the world, and the conſtitution of 
the human mind forbids the hopeof ſuch events. 
And it appears to me exceedingly ſtrange, that 
Eubulus ſhould not have been aware, that, in 
proportion as his ſcheme would allow more 
time far the purſuit of buſineſs and pleaſure, 
it would render mankind more worldly-mind- 
ed and ſenſual, and thereby more difinclined 
and unable to engage in reli gious exerciſes at 
| time. 
As to the model of prayer taught by our 
Loved; it is evident from the occafion-on which 
it was: preſcribed, and his dĩrection to his diſ- 
cxples to-enter into their cloſets to Pray, that 


E 


it was deſigned to guide them as to the fubjes | 


of their private devotions, though it contains 


no ſubje& improper to be introduced into pub- 
lic devotions, The command of the apoſtle, 
that prayers ſhould be made for. kings, and 


for all in authority, taken in connexion with 


the end to be anſwered by making them, plain- 
ly relates in a more peculiar manner to pub- 


lic worſhip. _ 
I entirely agree with Eubulus in opinion, 


that the preſent mode of preaching is not ſyſ- 
tematical enough; and I doubt not, but that 
| It would prove a very uſeful alteration, to ſub- 


ſtitute regular and connected expoſitions of the 


- ſcriptures in the place of ſermons on one part 


of the Lord's day. Perhaps, as- chriſtians 
have been always accuſtomed to hear ſermons, 
it would be improper, for that and other rea- 
ſons, to lay aſide the uſe of them entirely. 
From what hath been before obſerved, = 
think it muſt be evident to all, who will give 
themſelves the trouble to reflect, that the abo- 
lition of a ſabbatical reſt, inſtead of diminiſh- 
ing, would greatly increaſe the number of exe- 
cutions. There is not the leaſt reaſon for 
ſuppoſing, that fewer would be idle, expenſive, 
and diſſolute, or that the obligations to dili- 
gence, fobriety, juſtice, and honeſty, would 
be more generally felt and attended to, but 
the contrary. The motives which now deter- 
mine the unhappy creatures, who fall victims 
to public juſtice, to purſue thoſe courſes which 
bring them to an untimely end, would probably 


er ate with ſtill greater force, and e 


r 

their influence to many others, who now reſiſt 
and overcome their power. For ſo little would 
there be left of the appearance of religion in 
the world, and ſo much more difinclined would 
the generality be to cheriſh its princi ples in 
their minds, in conſequence of being ſo entire 

immerſed in worldly buſineſs and pleaſure, that 
the vicious would grow more hardened in 


iniquity, and their proſelytes become daũy 
more and more numerous. | 


Eubulus, after having l that the in- = 


ſtitution of ſunday ſchools will certainly be of 
benefit, informs us, that that benefit will be of 
very ſhort duration; for that, when young peo- 
ple have ceaſed to attend. thoſe ſchools, they 
will ſoon be blended with the general maſs of 
the 62-4 of their own rank, and be aſſimilated 
to them. Should, then, no care be taken to 

inſtil La principles into the minds of child- 
ren, becauſe early impreſſions may afterwards 
be effaced? Are there not ſome inſtances to 
juſtify the obſervation, Train up a child in tbe 
way he ſhould go, and when he is old be will not 
depart from it? As I hope and truſt, that 
Eubulus is right in his apprehenſion, that his 
reaſoning will have but a ſmall chance of ſuc- 
ceſs in a conflict with the inveterate univerſal 
prejudice in favour of a ſabbatical reſt,” ſo I 
flatter myſelf, that the good effects already 
ſeen to be produced by Sunday ſchools will 
cauſe them to be eſtabliſhed overy where 
throughout the kingdom, 

Many obſervations might be added to Ie» 

; commend the continuance of the Pracuce co con- 
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demned by Eubulus. If what I have written 
ſhould be thoughta full anſwer to that Gentle- 
man, who appears to be a well wiſher to the 


intereſts of virtue, and ſhould draw a more 
general attention to the duty of obſervin 8 the 


Lord's day, it will be a full n for 


the labour of, 
Gentlemen, &c. &. 


PHILANDER. E 


| Remarks on Rubulur, 


To the DIRECTORS, Sc 
GENTLEMEN, 


1 ſubject diſcuſſed by Fubvtus Kas often 
peared to me to have its peculiar dif- 


Beule, a and I was glad to ſee his remarks upon 


it,though they militateagainſt the common opi- 
nion and practice, and my own prepoſſeſſions. 


For I promiſed, myſelf, that they would call 


the attention of ſome able judge to the nt 
tion, and produce that rational, liberal in- 
veſtigation, which to me it appeared to need. 


- 


The obſervations, judiciouſly urged, and full ly | 


ſtated by Philander, have prevented. my ſu 


fering a diſappointment. But as-I am of i 
| that the ſubje& is not exhauſted by 


his pen, I ro leave to introduce into your 
R ome further thoughts upon it. 


SUBSIDIARIDS. 


8 ſeems 8 the obſtrvation 


of the Lord's day with a Jewiſh fabbath; as 


if ora: necefariy involved in it the latter. 
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With reſpect to the latter a ceſſation from 
all worldly buſineſs was the firſt and leading 
object of it; and this does not appear to be 
juſtly ſaid of the Lord's day. The law of the 
Jewiſh ſabbath, was in the firſt inſtance a law 
of reſt; and the injunction to keep an holy 
convocation was ſubſequent and ſecondary. 
The hints given us, in the New Teſtament, 
concerning the Lord's day, lead us to conſider | 
its primary deſign to be, to do honour to the 
Lord, by employing it in chriſtian worſhip. 
| Now the giving a day to one particular pur- 
ſuit or employment diſcriminates and marks 
that day: and implieth the deta ching it from 
all other engagements. A reſt from labour, 
in the caſe of the Lord's day, though not the 


primary deſign of it, will of courſe be the con- 


ſequence of devoting it to ſacred uſes. Yet that 
reſt may not be ſo ſtrict and rigorous as to give 
It the air of a Jewiſh ſabbath, or to entitle it 
to be confidered as one: for which, as Eu- 
bulus obſerves, there is no poſitive precept in 
the New Teſtament. So that this view of the 
ſubject eſtabliſhes a clear and important diſs - 
tinction between a Jewiſh ſabbath and a 
Lord's day. The latter is, what I cee 
chriſtians are concerned to defend. 
The queſtion therefore is, upon what au- 
thority ſhould chriſtians, really influenced by 
their religion, diſtinguiſh one day out of ſeven 
by this title and by acts of ſocial devotion? 
Here let it be obſerved, that an allowance 
ſhould. be made for the different modes, by 
which a divine ſanction is dirived to the rites 
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of the ola and New Teſtament. The For 
mer conſtitute part of a code of laws, laid 
down with great preciſion, authoritatively de- 
fined by the words of the legiſlator, and aſ- 


fignedto certain periods of time, and to cer- 


tain deſcriptions of men. The latter, at leaſt 
in the full extent and with regard to every par- 
ticular application, are not the ſubject of ex- 
_ phicit, ſet, and formal laws: but are incidentally 

introduced, as facts or events gave occaſion, 


and wear more the appearance of cuſtoms than 


injunctions. The reaſon of this difference in 
the mode of promulgation may be ſappoſed 
to be this: the former were appointed to a 
people, at one time, ſeparated from the world, 
and formed into a peculiar, religious, and poli- 
tical body. The latter were to be practiſed 
by thoſe who. were ſtill to continue in their 
fecular and worldly connexions. There a na- 
tion was concerned: Here only a few indivi- 
_ duals, as they were, fingly or in ſmall parties, 
brought over to the chriſtian” faith; but in 
other reſpects were blended with the "maſs to 
which they originally belonged. The ritual 
of the Jews was at once completely formed 
and eſtabliſhed: the chriſtian ritual was gra- 
qually to gain ground and to inſinuate itſelf, as 
opportunity permitted. Thus they are handed 
down to us, as cuſtoms which COOL aroſe, 
and gradually ſpread. 

E. G. We care aſſured · that Chriſt and his 
Apoſtles baptized many Jews in his life 
*« time: John iii. 22. iv. 1, 2. Vet the evan- 
Tum do not give us an account of the in- 
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2 Riturion of this baptiſm... The inftitution we 
« we read, Matt. xxviii. 19. was of ba 

* for the nations, or the Gentiles, long after 
* the forementioned baptiſm for the Jews that 


_ * believed in Chriſt*.” Thus alſo we find by 
the. caſe of the Corinthians, and by ſeve- 
ral paſſages in the Acts, that the Lord's ſup- 


per was adopted by every church and obſerved 


by all converts to the goſpel; yet the firſt in- 


junction, ſtrictly explained, extended only to that 
company of diſciples with which Chriſt firſt 


eat it. But this practice of the firſt chriſtian 


churches, eſpecially as corroborated by the 
ropublication of the ordinance, 1 Cor. vi. 23. 
&c. ſhews that it was meant to carry with it 


an univerſal and | tgp obligation, We may 
"conclude, there 


injunction of Chriſt, though that injuntion 


ore, that they acted upon the | 
be not expreſſly recorded. 80 the Lord's 


day may be a divine inſtitution, though we 
i have not in the goſpel an account of the 


c particular time when it was firſt appointed. 
It is natural enough to ſuppoſe, that it was 
« after Chriſt's reſurrection, when he ſpake 


« to the apoſtles of the things N to 


<« the kingdom of God.“ 

Eubulus however aſſerts, « that the yy 
«les and firſt diſciples of Jeſus Chriſt, are no 
« where ſaid to have diſtinguiſhed the firſt day 


«of the week in any. manner whatſoever.” 


'The paſſages uſually alleded, as proofs -that 
the firſt day of the week was not only diſtin 


* Hallet's notes and obſervations, Th ii, p. 17 ze | 
1 Id. P. 173. | NE 2 B OP Ke 
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guiſhed from other days by the firſt chriſtians, 
but diſtinguiſhed by acts of worthip, are quo- 
ted by him? but he judges them to be totally 
inconcluſive to the purpoſe for which they 
are alleged. And one paſſage in the Reve- 

lations, it is to be obſerved, is entirely 
omitted by him. 

The firſt text, John xx. 10. 26. it muſt be 

granted, does not ſpecify the end for which 
the diſciples were aſſembled together. It 
might be, as he ſuppoſes, merely to confer 
together on the teſtimony and evidence of their 
maſter's reſurrection: but, as this fact was not 
fully aſcertained to their conviction, their 
meeting could not be in honour of it. The 
other texts, notwithſtanding what Eubulus 
Has 'offered to invalidate their force, er 
to me clear and ſatis factory 
Acts xx. 7. deſerves particular attention. 
And upon the firſt day of the week, when the 
diſciples were come together to break bread, Paul 
preached unto them (ready to depart on the mor- 
row} and continued his ſpeech unto midnight. 
This paſſage, in my opinion, is full and explicit. 
It aſſerts the repetition of a general cuſtom, of 
which without calling a meeting, Paul availed 
himſelf, that he might preach unto them. «And 
e by aſſembling with them, and preaching to 
v0 them, at that time Paul approved of their 
_ ** cuſtom, and recommended it to us. If they 
s had done wrong in keeping up this cuſtom, 
* Paul would have ſhewn his diſlike of it, as 
* he always honeſtly did on all ſuch occafions : 
e witneſs his reproving the Corinthians for 
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tt the ill cuſtoms crept in amongſt them: and 
* blaming Peter to > the face. Gal. ii. 11.— 
86 1 4. 22 | 
The next paſſage is 1 Cor. xvi. 1,2. Now 
as concern ing the collection for the ſaints, as I have 
given order to the churches of Galatia, ſo even do 
ye. Upon the firſt day of the week, let every one 
of you lay by him in ſtore, as God hath profpered | 
Him, that there be no gathering when I come. Mr. 
| Locke's remark here is pertinent and forcible. 
It is certain, that the apoſtle directs, that 
they ſhould every Lord's day bring to the 
c congregation what their charity had laid aſide 
<© the foregoing week, as their gain came in, 
« that there it might be put into ſome public 
<< box appointed for that purpoſe, or officer's ' 

* hands. For if they had only laid it aſide at 
©. home, there would nevertheleſs be need of a 
* collection, when he came.” It may be added, 
that when the apoſtle told the church what 
«they ſhould do, when for the time to come, 
* they ſhould meet for worſhip on the Lord's 
day; he did as good as order them to per- 
e ſiſt in this cuſtom of obſerving this day in 
e this religious manner f. p 
The laft paſſa age in Rev. i. 10. I was in the 
ſpirit on the Lord's day: It is obvious, that this 
title marks one day above the reft : and which 
that day was is apparent from the uniform 
practice of the chriſtians who lived next after 
the apoſtles, of applying this name to the firft 

day of the week. Mr. Hallet, from parallel 
paſfages, en tits theLord ri is applied 
1 
a » Hallet, ut 3 p. 187, 182, + Hallet; p. 186. 


t. 74; 


to any. thing, has. they chat es cats; in- 
2 [on ay Pho to the honour, of. 
Chriſt, but alſo an appointment of his. 
Theſe paſſages, it muſt be allowed, are feyv, 
very bes le only three: : yet on the authority. 
a 


of theſe few. texts, is it ſuppoſed that an in- 
Nation, reac to all churches and to all. 
ages, doth depend; and, as I apprebend, the 
concluſion. 1 18 made with p propriety and weight. 
For, though, it, appears, that the Lord's day, 
or, the firſt. day of the week, as a day devoted 
ta the 5 of the Lord, and to chriſtian 
worſhip. is ſeldom abe in the original, 
| authentic regords of the the firſt planting of chriſ- 
au; yet be it rc the force of the 
| in 1 of the day does not — 
the ; number of times, the mention of it occurs; 
but, in che monzer,. in, which.,it is ſpokan of. 
It is men tioned, though ingidentally, as a cuſion,-- 
as A fixed and regular cuſtorn g, asa cultem-per-, . 
vading | lifferent churches, and different pagts-- 
of the.chriftian world, Tross, Galatias and Ca- | 
rinth, Much is impliedin,ſuch4, mention fit. 
It, is tangamount to, frequent. references: totit, - 
to the enumeration of many inſtances „of the 
obſeryange af it. It comprehends ma _ 
Rances.i EY 110 0 hen ame the Lard «day, i is very 
a held rt 2 e fog. 


eriod, 5 ty into — 
tian sch and had an extenſive. Teure 

clear and weight: as appears framithe 
thors to whic 2 — 
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But Eubulus deth not ſee that force in thefe 
texts from the Acts and 1 Cor. xvi. 1, 2. which 
is commonly aſeribed to them. If he means, 
that they do not prove the 6bſervance of a fab- 
bath, ſttictly and fully, conformable to the 
rigour of a jewiſh ſabbath, he is certainly right. 
But they plainly go to prove; that'the firft day 
of the week was diſtinguiſhed by 'chriftiah- 
worſtip : and fo far at Teaft, by a ſeparatioh 
'ofit from the common purſuits of life. Eu- 
bulus indeed aſſerts, that the meeting fpoken 
of in the © firſt of theſe paſſages was evidently 
in the very beginning of the firſt day of the 
„ Weele, i. e. in the evening, after the buſineſs 
« of the preceding day was over. And as the 
ec hiſtorian aſſures us, that Paul both intended, 
ad did ge nm outen is) journey at tbreak 
of day. This paſſage of ſcripture affords üs 
4 decide proof that St. Paul had no idea bf 
3s eee the firſt day oft the week as à fabbath. 

On what prineiples this is fo evident to Eü- 
N Bolus, that ſenſible writer has not 5otrited dit 
t6 us. With juſt reſpect for the ibilities which 
in the diſcufiori of this ſubject, he has diſt6- 
Vered, I muſt ay, that the aſſertion is not only 
unſupported ; but incompatible with the lan- 
nage of the text. The term, the f Jay of 
Th wee lz hu ra gv, octtirs Mat. vii. 1. 
In rbs end of the ſabbath, as it began to dawn 
towards the day of the week, came =_ 
Magdalene amd the ther Maj to ſer the ſepilcbve. 
Mark xvi: 1; 2. Aud very early r torts; i ; 
in the fn day of the * they caͤme to the, 
8 at the rying La a a 2 520 e xv. 1 $ 


— 


8 36 3 


| Now upon tbe frf day of the week, very early in 
| the morning, they came unto the ſepulchre. John 
xx. 1. The firſt day of the week, came Mary 
Magdalene, early, when it was yet dark. Theſe. 
are all the places, beſides the two paſlages 

under conſideration, where we meet with the 
phraſe. And, though the jewiſh civil day began 
at the ſetting of the ſun, yet, in each of theſe 
places the phraſe denotes that part of the civil 
day which ſucceeded to the ſyn-riſing, or the 
hours of light : which ſenſe of the word day, 
is very common in ſcripture#. 

It would be contrary to the analogy af lan- 
guage to underſtand it otherwiſe in the text 
before us. The morrow muſt ſtand oppoſed to 

this ſenſe of the word, day, and fignify the next 
period of light, which was Monday: other- 
wiſe the writer of the acts would be charge- 
able with refering, in the ſame clauſe to two 
different meaſures of time. And the Greek 
word, enevgo, will, I believe, be always found 
to Rand thus oppoſed to the meaning of the 
Word, day, as ſignifying: the time of light. 
Beſides, as Paul ſet out on his journey at break 
of gay, the time of his departure accord 
the computation adopted here by Eubotas, 
does not agree with the reaſon aſſigned for 
Holding the meeting till midnight; which 
Was his eagerneſs. to depart on the morrow. 
For this day- break, on ſuch computation, was 
not the morrow, of the fit day of the week, 
but a part of that day, which haꝗ commence 
the evening before, at ſun- ſetting: : the. mor- 


7 * See Lardner n! on Pr. — _— Nee. | 


E 
row of i did not commence till the ſucceed- 
ing evening. 

Theſe are deciſive proofs that the chriſtian 
meeting was held on. the Sunday evening, and 
that Paul's journey was deſignedly poſtponed 
to Monday: proofs, that if he did not keep a 
_ jewiſh: ſabbath, yet he did not travel on the 

firſt day of the week, but to avoid that, ſub- 

mitted to the inconvenience of holding a meet- 

ing till midnight, which the calling the chriſ- 

tians together, on the preceding evening, at 
the cloſe of the Jewiſh en would have 
| prevented. 

The hiſtorian does not diſk us, at coker 
hour the diſciples came together. It was pro- 
bably late in the day. 'The chriſtians, in that 
early period, could not act as we now do in 
countries where chriſtianity is eſtabliſhed, aud 
where we enjoy the convenience and protection 
of a national law, prohibiting to the whole 
body of the people all ſecular employment on 
the. firſt day of the week: but they were 
obliged to hold their religious aſſociations, as 
their ſituation permitted. Juſt as it has always 
been in times of perſecution, and in the in- 
fancy of a religious intereſt : when pious per- 
ſons adapt the hours and time of their meeting 
to the neceſſities of their condition. When 
theſe neceſſities, or difficulties ceaſe, they chooſe 
the portions of time for the purpoſe of their 
religious aſſociation according to the principles, 
on which they allot the ſeaſons for other tranſ- 
actions. What they did before early in the 


morning, or late at night, they do __ in the 
full and open wy. 


LT 23 | 
This will account, I apprehend, why the 
obſervation of the firſt day of the week for re- 
ligious and chriſtian worſhip is ſpoken of in 
the writersof the ſucceeding ages of the church, 
without any direct mention of a ceſſation from 
labours, as what diſcriminated and occupied 
the day: till Conſtantine, finding what was 
the practice of the chriſtians paſſed it into a 
law, and enacted an univerſal reſt from the c- 

cupations of life; it may be preſumed, to in- 
Suite hunſelf with ſo large a body of the 

people, by a law, which would give the royal 
+6 e to their cuſtom, and ſcreen them from 
the oppoſition and infults of their pagan neigh- 
bours. Whether Conſtantine, in this, acted 

conſiſtently with the attention which he gught 
to have paid to the rights of his other -fab- 
jects; whether he acted upon any grounds 
Which the principles of chriſtianity ſuggeſts 
and jules ; or whether any prince, in ſuc- 
ceeding ages hath, from the principles of 
government, juſtly and liberally explained, 
much more from the ſpirit and principles of 
chriſtianity, any right to debar his ſubjects, 
without their conſent, of a ſeventh portion of 
their time, are queſtions not connected, I con- 
ceive, with the obligations under which eon- 
ſcientious chriſtians lie to ſet apart to the Lord 
the firſt day of the week, and to diſtinguiſn 
it by acts of chriſtian worſhip. In this reſpe&, 
as well as in every thing that concerns religion 
they are to act, not upon human authority, 
but from the conviction of their own minds, 


doing what: they do, heartily, at to thei Lord, 


- 
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and nt unt: nen; aunſdering that: they Herde 
the Lord Chreft: 
It appenmuüenag thas Eubulus has not a 
verted ta the diſtinction, which this queſtionn 
admits, between the duty and obligation lying 
on chriſtians; I mean ſincere and ferious chriſ- 
tians, to obſerve the firſt day of the week to 
the Lord, and the interference of the magiſtrate 
to appoint a day of univerſal ceſſation from the 
occupations of life; which is only to enforee 
idleneſs where he cannot implant piety! To 
this, the New: Teſtament: giveth no ſanction. 
But doch it not ſpeak to the prery of ehriſtians; 
ta their ſenſe of religion, to their zeal for the 
chriſtian cauſe, to their concert for mutual 
edification, by ſhewing what©the firſt chriſ- 
tians did ? See tho firſt part of Philander's Re- 
marks; and Mr. Hallet's Dic ſe on the Lord's 
Day; wherein the obſervance of it is pres 
on the proper grounds. 
Eubulus, I would further okfirve ah not 
appear to have-taken into confideration the na- 
tural obligations to the worſhip of the Deity, 
nor many other. arguments which his diſqui- 
ſition hath given Philander an opportunity ably 
and fully to repreſent. He has not, I conceive, 
made a due allowance for the natural diſpoſi- 
tion of the human mind to add the aids of ſo- 
ciety to every. purſuit; and for the vaſt im- 
of thoſe aids to the improvement and 
. of individuals, and to the advance - 
ment and ſupport of a common cauſe. From 
this diſpoſition, moſt wiſely given to us by our 
Wale all. aſſociations; our literary 
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ſocieties, our academies: of * and our 
various clubs. Chriſtianity, that moſt benevo- 
lent ſyſtem, can never be unfavourable to the 
exertion of that principle. Under its auſpices, 
this ſocial propenſity ſhewed itſelf, from the 
firſt plontiog of of that divine faith, with energy 
and glory; and wherever the goſpel was re- 
ceived, churches were formed. 
Hence, without deriving the eee of 
the Lord's day from the fourth commandment, 
without extending or perpetuating the obliga- 
tions of that command, theſe churches fixed 
on the day of Chriſt's reſurrection for the pur- 

ſes of 2 religious aſſociation: and, if not 
commanded to do it, were certainly counte- 
nanced and ſupported in it, by the apoſtles. 
A cuſtom, of this antiquity and authority, as 
well as utility, deſerves to be perpetuated in 
the churches, and to become a law: for all 
chriſtians —_ all —_— . 


To hy DinzcToRs 1 Se. 


"GznTLaEMED,. | 


1 Fear the reply I here fend y you to Philander's 
remarks upon my objections to the inſti- 
tution of a ſabbath amongſt chriftians ' may 
reach you too late for its inſertion in the third 
number of your ſixth volume. But my atten- 
tion having been neceſſarily drawn off to other 
objects, I have not, till now, found leiſure to 
take notice of that gentleman's two letters, and 
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can only requeſt the e of you to give this 
reply a place in your very uſeful eng, | 
as ſoon as it may be convenient. 

The obſervance of a ſabbath can be con- 
ſidered only in a political, a moral; and a re- 
ligious point of view. In each of theſe I con- 
ſidered it in my former letter: and urged 
arguments againſt ſach an inſtitution, in all 
theſe reſpects, which appeared to meunanſwer-. 
able, as being founded upon the very nature of. 
things, and confirmed by the experience of 
fourteen centuries in one — 1 and by the ex- 

reſs teſtimony of the earlieſt chriſtian writers 
in another. And after all that Philander has 

thought fit to allege againſt them, as far as 
I am capable of judging, they ſtill remain in 
full force. 

If it be the beſt policy i in civil magiſtrates | 
to encourage and excite to the utmoſt the in- 
duſtry of the people. they govern (as it moſt 
| indiſputably is) it is manifeſt that, toeſtabliſh 
an inſtitution which utterly annihilates one- 
ſeventh part of the national induſtry, 1 is ex- 
ceeding bad policy. 

This, indeed, is fo obvious an axiom, that 
Philander does not attempt to controvert it. 

But he ſeems to think he has confuted the objec 

tions I made to the modern bene 

both in a moral and a religious light. And. 
what furprized me not a little, his only argu- 
ment, which can be ſuppoſed to have any weight, 

is founded upon an idea, that, the reaſon of the 
inſtitution of the ſabbath amongſt the Jews and 

and of all 5 Were Sa e it was en 
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forced was, becauſe theobfervante was neceſſary 
to the moral virtue of that people. If fo, why 
was not that obſervance, as well as the rite of 
circumcifion, enjoined upon Abraham and all 
138 before Moſes? Te Philander 
that the great patriarch and his progeny, 
before their ryan of Ao ies Sh 
thore immoral than the Jewifh nation was after 
che promulgation of the fourth commandment ? 
Nether that gentleman, nor any perſon, who 
has read the bible, can imagine ſo. The truth 
s that, as God inſtituted therite of circumciſion 
to be a ſign of the covenant made by him with 


the father of the faithful, which ſhould diſtin- 


5 ured: family vf Abraham from the reft of 
e world, before it became a nation, fo he or- 
dained the ſabbath after wards to be a ſign of the 
covenant made with the Jews by the meditation 
of Moſes, which fhould diftinguifh them from 
all the other nations of the earth. =» 
"This is the very account of its inftitu 
which God himſelf gives of it, both by Mofes 
and the prophet Ezekiel, thou gh Phitander 
ſeems unacquainted with any other reaſon for 
befides its fuppoled moral tendency. In Ex. 
a, Polos by Vicks, wheat 7252 
of ra e ſhall keep, for ir ts n 
gn Ber wee ine und yin [om your treme- 
 *>zt10ns,” and verſe 16. therefore the rb. 
chen z Harl ſbu den the #bbath, to obferve = 
« 7þt fabbath r. Te: generations, for 
& 2 perpetual rovimnant. n verween 
® ye and the thiltren f For ever.” To 
* xk. Xx. 11 and 12. 
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I gave them my ftatufes and ſhewed them my 
** judgments, which if a man da, he ſhall et en 
live in them. Moreaver alſa, I gave them my 
* ſabbaths to be a fign between me and them.” 
Where an evident diſtinction is made between 
thate ordinances of the Jewiſh law which were 
intended to be a moral rule of life, and were 
alone requiſite, and ſufficient for ſalyation, and 
the merely political inſtitution of the ſabhath, 
which was only a ſign of the covenant made by 
God with that people. And from hence appears 
the trus reaſon why particular violations af the 
ſahbath were ordered to be puniſhed with ſo 
much greater ſeverity than any ordinary inſtances 
af immorality, even with the death of the of- 
fender; and why their national tranſgreſſions of 

the ſame ſort are declared to be puniſhed with 
_ the exciſion or captivity of the whole nation. 

Becauſe the non-obſervance of the abbath was 
a rejection of that, covenant of which it was 
made the perpetual fign, and an act of qpen 
treaſonand rebellion againſt the theperacy under 
which they lives ;. crimes which every govern» 
ment in the world finds e e 
to puniſh with baniſhment or death, So far: 
therefore, is the inſtitutionof the ſabhath among 
the lewis from being a reaſon for its obſervancę 
among chriſtians, that the declared intent of 
it as n diſtinguiſhing ſign of that partial cove» 
nant, ſhews it to be as improper for the univerſal 
_ covenant. of Chriſt, which in its very nature 
puts an end to all marks of diſtinction amongſt = 
mankind, ag the rite of circumciſion itfelf. _ 
With reſpect tothe moralor immoral tenden · 


3 
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ey of an listigen, which puts a ſtop to all the 
uſual occupations of the people, and obliges 
them to ſpend one ſeventh part of their lives in 
idleneſs, a judicious and accurate obſerver o 
human nature muſt ſee that, in the common 
courſeof things „its tendency will neceſſarily be 
immoral. And to expect that the bulk of the 
people, who are habituated to an active employ- 
ment of ſix days of the week, ſhould ſpend the 
ſeventh in inſipid idleneſs, or abſtracted medi- 
tation, is nearly as unreaſonable as it were to 
expect the earth, at regular periods, to ſtand 
ſtill, and the fun to revolve round it. Of the 
generality of the working orders of men, as 
well as of children it may with truth be ſaid, 
hen they are doing nothing, tbey are doing 
miſchief. And to be cnoviaced of this, one 
needs only to ſurvey the ſtate of alehouſes, 
and other places of public entertainment, with 
thoſe ſcenes of intemperance, or extravagant 
diſſipation, which preſent themſelves every 
ſabbath, not only i in the metropolis and its en- 
virons, but in every populous town and village 
in the kingdom. And for the pernicious in- 
fluetice, which this inevitable abuſe of the idle. 
nefs of Sunday has upon the morals of the 
people, Iappeal not only to the confeſſion of 
dying malefactors, and the arguments alleged 
in favour of Sunday-ſchools, to which I ap- 
pealed in my ee letter, but alſo to the 

brutum fulmen of the late royal proclamation, 

which was merely an official paper, iſſued of 
courſe in every reign, at a period (if I miſtake 
Ka of about twenty years, and which ſerves 
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vily to probe, that notwithſtan din is the ins 
terpoſition of the magiſtrates a as far as they find 
it practicable, the vicious immorality of the 
people ſtill continues, and by natural conſe- 
quence is increaſed; and that government ĩt- 
ſelf is convinced, that this deplorable corrup- 
tion of the public manners is greatly owing to 
what, in common cant, is called the pro- 
phanation of the ſabbath, but is, in truth, 
only the inevitable abuſe of a moſt unneceſ- 
ſary and impolitic inſtitution of the ſuperſti- 
tion of the fourth century. Abe 

Among the Jews, the divine author of the 

inſtitution guarded: againſt this fatal conſe- 
quence, by the very rigid manner in which it 
was ordered to be obſerved; ard the ſevere 
puniſhment of every violation of it. Not only 
all buſineſs and travelling, but all ſocial, plea- 
ſurable intercourſe with each other was pro- 
hibited; and each family was, in a manner 
circumſeribed within the limits of its o-w-n 
dwelling; except during the hours of attend- 
ance at the temple, or in'the ſynagogue.” And 
if modern legiſlators will perſiſt in eſtabliſh< 
ing by law a fimilar ceſſation from the ordinary 
occupations of civil life, and really wiſh' to 
prevent the immoral and pernicious abuſes 
of the idfeneſs they alone ordain, they ſhould 
_ imitate alſo the 1 ſeverity of the Jewiſi 
law, and (if they think it right, or even 
cticable) puniſh every offender with death. 
But as the inſtitution of the-ſabbath e ö 

heiſt ans, is, at preſent, cireumſtanced, gover- 
nors the mſelves are, in a conſiderable degree, 


. 
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the authors of that very vice and immorality 
which they thus publicly lament and menace, 
_ In ufeleſs, inſignificant proclamations, _ 

As to what Philander ſays in page 46, 
| concerning the difficulty of making a ſudden 
tranſition of our ideas from worldly affairs to 
religious reflections, if it does not favour of 
that enthuſiaſm which firſt led men intodeſerts 
and monaſteries, under the pretence of with- 
drawing from ſecular concerns in order to pre- 
ſerve continually 4 pious frame of mind, it is 
to me unintelligible. I can only ſay, that, for 
my part, I am perfectly convinced, .unleſs the 
dictates of a man's religion be, at all times, ſo 
prefent to his mind and thoughts, in the midft 
not of buſineſs only, but of pleaſure and a- 
muſement alſo, as to controul and regulate his 
conduct even in thoſe circumſtances, his piety is 
not of the leaſt utility either to himſelf or others, . 
and conſequently of no value in the fight of 
God, or thinking men. And with reſpect to 
any benefits ariſing from religious inſtructions 
or admonitions, to thoſe who are willing to 
attend npon them, I again repeat; that they 

might be much better attained by employing 
to thoſe purpoſes. an hour or two in an even- 
ing after the buſineſs of the day is ended, twe 
or three times a week, than by employi Fe 
three or four hours in that manner every ſeven 
day, and ſpending: the remainder of P 
idleneſs. So much for the infiention of 1 
modern ſabbath, conſidered in a political 
2 moral point ef view. In taking notice of 
what I had objecte againſt it, conſidered as 
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an ordinanoe-of the religion of Jeſus Chriſt, 
Philander has thought fit to charge me, p. 51, 
with an affertion contrary es facts, that is, . 25 
a direct falſchood. A charge of iv ſerious a 
nature as ſhould not have been urged, without 
te cleareſt proof, againſt one whoſe only mo- 

tive for writing at all, is the inveſtigation of 
religious truth, and the important, cauſe of 
moral virtue. 

For the proof of this charge be c | 
to his former paper. A paper which I have 
read over and over, and cannot only not find 
in it any ſuch proof, but not a ſingle argu- 
ment beſides Ant! is built upon mere con- 

e and inferences, as anfapported and un- 
allowableas that extraordinary one in his ſecond 
Pres p. 53, where he infets, that Paul 7ar- 

days at Treas, to ſpend the Lord's 

pat the Ates, becauſe be bafted ro be 
at Ferufalem, The only argument which ap- 
tome intended to controvert my affertion, 
that in the holy ſcriptures, the apoſtles and firft 
difeiphes of Fefus Chrift are no where ſaid to have 
xa) e end tov week in any man- 
is contained in his ſecond 
15 ae; p- $1 and. 52, where he mentions 4 

Ppaſfage in St. John, not taken notice of by 
me, in which the diſciples are ſaid to be af- 
_ ſeenbled © together in the evening, eight days 

after the evening that followed the day of our 
Lord's reſurrection, This paſſage T omitted 
as nothing to the purpoſe, eſpeciafly fince the 
firſt day of the week is not mentioned in it; 
nnn 1 had obfervedithat, according to 
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the Jewiſh computation of time, every day 


began about our ſix o clock 1 in the afternoon, 


and as our Lord confeſledly roſe from the dead 
upon the firſt day of the week, from the late- 
neſs of the hour at which the two diſciples mul 
have returned from Emmaus to Jeruſalem, it is 
certain that the evening-aſfſembly mentioned John 
xx. 10. and in the parallel paſſage af St. Luke 
(and conſequently the aſſembly holden eight 
days after) was not upou the firſt, but on the 
beginning of the ſecond day of the week. And 
tecondly, becauſe, in the words immediately 
following, I had remarked, that nothing in 
the practice of the apoſtles revious to the 
feaſt of- Pentecoſt could be of any obligation 
to us. Yet Philander, without taking the 
{lighteſt notice of theſe two difficulties, and 
though it is notorious, that. the apoſtles did 
not even underſtand the goſpel themſelves at 
that early period; and were ſo far from inſti- 
tuting ordinances for the univerſal obſervance 
of future chriſtians, that they did not attempt 
to teach the religion of Jeſus Chriſt, till they 
had received the miraculous pledge and proof 
of their commiſſion above thirty days after, 
chooſes, to perſiſt in calling the day on which 
theſe meetings were holden zhe firft day of the 
aveek, and to conjecture that from this af meet- 
ing is to be dated the commencement of the chriſ- 
tian cuſtom of  folemnizing the Lord's day. 

But I will not waſte my own or the readers 
time in a controverſy about fanciful inferences 
and conjectures, or about the meaning or au- 
ente of one particular word in the apo- 


a ˖ rity. can be ſufficient for its eſtabliſhment. than 
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which therefore tends to annihilate one-ſeventh „ bs 


A pels them to paſs one-feventh part of their lives 
in uſeleſs inactivity, or the too natural abuſes 


"the firſt day a8 a reli 18 ordinance. can pro- = . 1 


| al lenets of. their inſtitution, I ſhould not have . 
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lypſe.. | Tann repeat that, a; "8 


Ache the ſabb⸗ athamong chriſtians as an — 
ordinance of a religion intended to be univerſal,  . © 7 


part of the induſtry of all mankind, and com- 


of that periodical idleneſs which. cannot butt 3 
be fen to moral virtue , no leſs autho- 


the expreſs command of the author of A 1 
gion, as fully and clearly delivered as that fer 
the fabbath of the ſeventh day under. the Jewiſh „ 
law, Or for the commemorative rite of. 6 1 5 55 IJ 
Lord! ? ſupp - ynder the goſp. el. Unleſs, there S 42 BS 7 ; 4 
fore, the defenders of the modern ſabbath - 


duce ſuch à command, they really do nothing. 
 However,. well kpowing 1 Ap. xcrtinacity. with, EE 4 
- which mankind. adhere to cuſtoms they have _ 
been long. habituated to, without any. regard =, 
their origin, or the reaſonableneſs or Nee : . 9 9 70 


5 
* 
p 2 * 
* 


attempted to call the attention of the public tio 
this ubject, important as it is, if it had . 5 

xen demonſtrable, beyond all doubt, tha WES. 
* fach ordinance as the ſabbath was n 5 
. chriſtians till after the ſecond century; TS - 5 1 15 1 
that no ſuch. obſervance was enjoined upon by A CREED 
them before the reign of Conſtantine, who, by 
the interpofition of his civil power, eſt blithed, _ 
not the religion. of Jeſus. Chrift, but that idol. 
trous, blaſphemous ſuperſtition, the very apo. 
* W hs omen" 8 . goſpel; winch WIS 


_ K 90 1 


is FED peculiar obj ec of almoſt all the pro- 


phecies of the New Teſtament. _ 
Philander, indeed, does not deny that Con- 


* ſtantine firſt publicly enjoined the obſervance 


_ "of the fabbath, but concludes; that he found 
it in the practice of chriſtians before his time, 
1 and therefore eſtabliſhed it by . 


That he did not find it in the pfackice of 


15 chriſtians in general isevident, becauſe hewould 


then haveeſtabliſhed it univerſally, and not in 


cities and large towns only. But it is indeed, 


by no means improbable, that he found it a- 


mong ſome profeſſed chriſtians, as he did the 

celibacy of monks, the uſe of the ſign of the 

_ croſs, the veneration of ſaints and martyrs, and 
the veſtiges of almoſt every other ſuperſtitious | 


practice that was afterwards adopted into ge- 


neral uſage by the hierarchies of both the 


— 4 


eaſtern and weſtern chufches. e 


* 


Philander ſeems to know no trend . 


. 35 EO, the firſt chriſtians aſſembling together 5 
for religious purpoſes at ſome appointed hour 
of the firſt day of the week, and their keeping 
the whole day as a ſabbath; and his way of 


arguing is from ſuch and ſuch circumſtances - 


or expreſſions, I rnfer, il ſeems highly probable = 


d and 7 zhink that the apoſtles and firſt chriſ- 
* tians did abſtain from all worldly occupa- 


e tions on the firſt day of the week; and that 
e ſucceeding chriſtians continued to obſerve the 


new ſabbath, -thus approved and inſtituted 


by the example, though not by the precept 


6 of the apoſtles-. Ant this de is W to 


| call Land _ . 125 
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Now, though, in my jadgment, 1 Philanider® 1 
has nat in the leaſt fed the a guments * 
drew from the apoſtolic deeree and St. Pauls 

5 to the Galatians :' and Lam convinced, 
if they had themſelves kept or encou- 
raged | the keepinga ſabbath on the firſt day of the 
week, they would have contradicted their own 
plain precepts and inſtructions, and conſequent- . 
Iy that their having done ſo is, in the higheſt 
degree improbable; yet. that the chiitians of 


the ſecond century practiſed every obſervance 


which they had received as an ordinance of 
the chriſtian religion, from either the precept 
or the example of the apoſtles, there cannot 
be a · doubt. But whether they obſerved an 
day as a ſabbath, or not, is not a point to be 
determined by Philander 8 or my inferences 

and conjectures, but by the written 1 


N thoſe chriſtians themſelves. e 


TO them I appealed, in my former letter, e 
as expreſſ] aſſerting (though they inform us 
of their af ſembling for religious purpoſes, 1 
the firſt day of the week) hat neither had the _ 
Do enjoined, nor did they practiſe any ſuch ob. 

1 zance as a ſabbath. If therefore Philander + _ 

7 8 never read the writings of the very few 
.. chriſtians of the ſecond century, whoſe works 
are come down to us, he was not qualified to 

argue upon the queſtion; if he has, "bis r 
tending to conclude, in oppolition to their 


. own clear teſtimony, that they. gd. obſerve 3 


0 fabbath, i is unpardonable. 


However, to put the EE + fact Shi: * 


an Oe with thoſe readers who. Ae not be 5 85 ; A 


Fe 92 +3 . 


| 5 \ e with the writings of that it 


period, I will tranſlate a few paſſages out of 
Juſtin che martyr (Who has given us a moſt 
explicit account of the time and purport of their 


religious aſſemblies, and every thing tranſacted 


in them, and to whom all thoſe commentators 
muſt refer, whoſe opinions ſeem to 985 for... 
Sete with Philander). X 
In his dialogue with Trypho { (p. 227. ed. 

Par.) he inform us, the Jew. objected againſt 
the Chriſtians that, Though they boaſted of the 
truth of their religion, and wiſhed to excel other 
People, they differed in nothing fromthe heathen in 
their manner of living; becauſe they neither obſer- 


ved fe eſtivals nor ſabbaths, nor the rite of cir- © 


cumesſion. To this objection, according to 
Philander's ſtate of the caſe, the chriſtian ſhould 
have replied, that it was not juſtly founded fo far 
as concerned the ſabbath; for that they did 
keep one, only, for reaſons peculiar to OY 
religion, they had transferred it from the ſeventh 
to the firſt day of the week. But inſtead of 
this Juſtin acknowledges the whole charge to 


be true; and ſets himſelf to prove, that „ 


the ne lay and univerſal covenant of the goſ- 
pel, the external ſigns of carnal circumciſion, 
and a temporal ſabbath were unneceſſary and 
incapable of anſwering the purpoſes « of the new 
religion. There ig now, ſays he, p. 229, med 
25 another kind o circumciſon; and. you. think 


hl of. that in your he T, he new law will 5 
3 keep a ans , and. You, when 5 
you have oe ſed one day 77 idlene s, thynk You. _—_ : 


* 2 1 ** 


"rely WA. got ORE * * That ey eee 


1 peryury « or fraud, let him ceaſe from thoſe cries ; 3 


cCovenant, and not for any moral p purpaſe, or 


. 0 ee Wut to e Fhilan- 


15 93 " 3s 7 Oe 
you. T Wort our God is nat 1 Wit fuck 5 
Things as theje.. If i any among o is gui 7 ty N r 


if be 1s an adulterer, let him repent, and he mil!“ 
have fept the hind of "ſab tath- truly pleaſing to. 
God. In p. 241, Do you ſee that the elements. 
are never idle nor rep 0 Sabbath ? Continue as 
you were greated. For if there was na need of © 
circumciſion before Abraham, nor of the ol ſer- 15 
vation of the jabbath, and jefitvals, and oblations. n 
before Moſes, neither now likewiſe is there aa, 
need of them after Feſus Cbriſi, Sc. In p. 245, 
* ſays, Tell me, why did not God teach thoſe 
o perform juch tongs, Who preceded Maſes and 
h 1b raham, juſi men, of great renown, and who 
Deore well pleafing to him, though theyneither were. 
Circumciſed nor obſerved fabbaths? And p. 261, 
As therefore circumcifion began from Abraham, 
and the ſabbath, ſacrifices, and oblations from 
Moſes; which it bas been ſbe en, were ordained. on 
accouns,of your nation's hardneſs of heart, fo ac. 
.  Corading to the council of the Father; they were to 
end in Feſus Chrift the Son of God, SS. 
Other paſſages of the fame purport might 
be quoted, not only from this writer, but alſo 
from Irenæus and Tertullian. (The former of 
whom, by the way, cites the very ſame paſſages 
5 that have cited out of Exodus and Izekiel „ 
do prove, that the ſabbath was at firſt ortlaingag 
merely as a diſtinguiſhing ſign of the Mofic 


for any reaſon which-madeit neceflary tomany - 
kind in general.) But I perſuade myſelf, thefp 
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der him, 1 every l reader, that 2 | 


- chriſtians of the ſecond century did not ob- 
ſerye, and conſequently had not received, any 
ſuch inſtitution from the apoſtles of Jeſus 


Chriſt and their immetliate diſciples : i. d ä 


the contrary, that they underſtood the docttine 


of the e (as it Teems to me every unpre- 


PE reader of the acts of the apoſtles, and 
St. Paul's epiſtle to the Galatians muſt do) , 
to teach, that the ſabbath as well as circumi- 


ö ciſion, and every other Jewiſh ordinance, was 
a aboliſhed by the new covenant, and not an- 


neceflary i only, but imptoper to be adopted i into 
the practice of the diſciples of Jeſus Chriſt. 
Thus, Gentlemen, I truſt, it is clearly evi- 
dent, that the modern inſtitution of a mY 
fabbafl or day of ceſſation from world! bu 
nels, Whether it be conſidered i in a. Sho Oh a 


: = ora religious Ba oh VWs is wee 


defenſible. \ 
Whether my feeble voice may excite. "the 
attention either of our governors, or any num 
ber of my fellow citizens, I cannot judge. 
And, if it ſhould, that it will have any efficacy 


in perſuading them to relinquith 1 ſo TOON. « Ph 


_ tinned a prejudice, is much more than I per- 
ſume to hope for. By whatever means it may , 
be accompliſhed, we are, however, aſſured, 
that the whole fabric of anti- chriſtian ſup 

_ Kition, which has been ſo fatally e erected and 


1 pheld by Conſtantine and his ſucceſſors in 
the civil power of Europe, ſhall, at length, be 
utterl demoliſhed. In the mean time, having, 
7 to _ beſt 0 m bo TO earns endeavoured... 


"6 9s 'Þ 1 
to explode : an erroneous 3 a a very.p | 
nicioùs tendency, and ſhewn that though it 5 
generally ſuppoſed to be an ordinance of the 1 
f ligion of ſeſus Chriſt, it is; really, onlya ground © Hes 
lels inſtitution of that very predicted ſuperſtiti- 

5 8 3 5 1 haye e my own duty, ay am, 


5 1 Gentlemen, &c. &c. 5 
. EUBULUS.” | 


to the Dinz6rons, Sc. 15 "Sls 


Gerner 79 115 55 


Fot ſome e Circ unfdncoad it 


marks, till ſome time after I had ſent you my 
reply to Philander; and though, in my own. 

WY nh an inſtitution detaching one day in 

" ſeven from all other 2 gagements, and devoting " 
to facred uſes, 1s much too important in its 

5 _ conſequences to ſociety to reſt upon no better 
foundation, than mere inferences, deduced by 
any body, from ambiguous paſſages of ſerip- 
ture; yet, as Sublidiarius acknowledges the 
_ we from whence the apoſtolic ſanction of 
ch an inſtitution is deduced to be but three, 

and aſſures us, thoſe three appear to him clear 

and ſatisfactory; and that in particular, from 

1 the Acts full and explicit ; it will perhaps be 
4 en that | thould IE why i wp" 15 


happened, that I did not ſee. your third he — oY 
number nor, conſequently, Subſidiarius's wad. 


1 85 1. 


differently from theſe e and why 1 


4 6 TOE the two firſt of a FI & 2 ro is 


entirely omitted the pai: e in the Revelation . 


upon which they Py pleaſed to lay ſo great a 
ſtreſfs. Subſliarle, 1 is to be obſerved, makes 
| ; great ofe of the argumentum ad verecundiam, | 
and confronts. me with the names of Hallet 
and of Locke, in defence of his interprefations. 
But a fincere friend and prudent inveſtigator 
of truth, like the God of truth himſelf, is no 
felpecter of perſons; nor will he rely impli- | 
citly upon the authority even of a Locke, in a 
caſe where he is competent (as, in this, every 
man of. common. ſenſe and moderate erudrtion - 
"9 to determine for himſelf, 
In Acts xx. 7. the hiſtorian, by mentioning 5 
the purpoſe of the aſſembly. of the diſciples, 
informs us clearly alſo of che time of the day 
"When it was Held + for, he tells us, it was zo 
- Break bread. That is, it was either to partake 
ol one common farewell-meal with the apoſtle 
before his departure, or elſe to celebrate toge- 
ther with him the Lord's Supper. If it was 
the firſt, all writers, both ſacre and prophane, 15 
teach us, that the cuſtomary time of their chief 
and only fixed meal, was in the evening, c on the 
F of the Es day. If the latter, Py 
till, from what St. Paul writes to the Co- 


"rintKians upon that ſubject, we know i it was, 
in thoſe days, celebrate according to its firſt 
"Infltitution;in theevening at the hour of ſupper: 
bis - therefore, this breaking bread of the diſ- 5 
ciples 7257 5 a8 St. 5 at lures us it Was, on 


«a 
5 
% 


„„ 

ur Saturday evening. For the next evening 

would have been, according to the Jewiſh com- 
putation bf time, on the ſecond day. And I 
leave it to any perſon of common ſenſe, who 
has read the paſſage, to judge whether St. Paul 
preached to them one whole night, and ſet out 
on his journey on Sunday at break of day, as I 
underſtand him to have done ; or whether he 
. continued to preach to them two whole nights 
and the intervening day, arid ſet out on Mon- 
day morning as Philander and his auxiliary 

ſuppoſe. Subſidiarius indeed, avoids the 

abſurdity of ſo prepoſterous a predication, by 

making the diſciples aſſemble on Sunday even- 
ing; but as the hour of breaking rn on our 
Sunday evening was on the ſecond day of the 

week and not the firſt, he thereby flatly con- 

tradicts St. Luke, and if he could be right, the 
aſſembly would have no reference to the ſub- 


ject of the preſent debate. As to the difficult 


- which he ſuggeſts about the word morrow, the 
quibble would really have amazed me, if I did 
not well know'the omnipotence of habitual 
prejudice. I only beg that Gentleman will take 
the trouble of reading the fix firft verſes of the 
* chapter of the very ſame hiſtory, and 
he will there find the ſame word morrdw. in- 
diſputably uſed, twice, in oppoſition to the pre- 
ceding evening, though; with the Jews, the 
evening and the morning were the fame day. 
The next paſſage affords a ſtriking proof how 
dangerous it is to allow the imagination to infer, 
any doctrine of importance from the words of 
feripture, which is not expreſſly taught in them. 


fn... ng Me an oe 


worthip, gag 69 bring to the . er lie. the 
portion of their gain deſtined for charitable 
nes; and an order for the perpetual obſervance 
of che {ame day in a religious manner, deduced 
by. circumſtantial inferefice, not only without, 
but even in direct oppoſition to the plain ſenſe 
of the apoſtles own words. For inſtead of or- 
dering ther en their alms to the congre- 
gation, which is the ſuppo 35 eircumſtance 
that firſt ſet all the wheels of this curious in- 
, eee 
every one to lay up a portion 8 by him, 
in the Greek, much ſtronger, wap blu, af bis 
own houſe, and he was to lay up this Charitable 


= 


quota making, or when he madea fund or treg- 
| Saree} av bat ve had gained, for that is the real meaꝑ- 
ing of the original, and neceſſarily implies, that 
every one was to balance his accounts, on that 
day, for the preceding week. A buſineſs which 
the Jewiſh converts would not haye performed 
on the ſabbath, the day before: and which js 
as inconſiſtent with the idea of detaching that 
day from all ſecylar engagements, and approx 
priating it to ſacred uſes in honour of Jeſus 
Chriſt, as St. Paul's ſetting out to travel upon 


_ a * * 


it was in the former inſtance, 


As for the expreſſion the Lord's day in the 
firſt chapter of the Revelation, ſuppoſing, fot 
the preſent, the epiſiles ta the ſeven churches, 
and the preface to them, in which only this 
expreſſion is found, to be the work of the ſame 
author, and of the ſame age with the reſt of 
that prophetic book, it is very far from clear, 
that the apoſtle meant by it what has been ſince 
called heTord: day, and conſecrated as a new 
| ſabbath in pretended honour of Chriſt. The 

book of Revelation muſt have been writt 
prior to ſeveral of St. Paul's epiſtles, bea 
they evidently refer to it; and at a time When, 
we learn from St Luke that the Jewiſh con= 
verts and even the apoſtles themſelves conti- 


nued to obſerye the law of Males, and cone- 
quently to keep the Jewiſh ſabbath. And fince 
the language of the fourth commandment of 
that law. is, the ſeventh day is the {abbath of 
ie Hard thy Goo, how, can;it be mary ime 

Probable or more improper that the figurative 
 vrriter of the apocalypſe ſhould call the Jewith 


* 


| (1 ] 
abbath the Lord's day, then that other pro. 

phets ſhould call the temple the Lord's bouſe? 

Before it can be admitted therefore, that St. 
John, by that expreſſion, meant the fit day 
of the week, Subſidiarius mult perform the im- 
poſſibility of proving from other authorities, 
that it was the cuſtom of the apoſtolic age to 
call the firſt day of the week by that name. 
p ill then his urging that paſſage of ſcripture 
in argument is a mere petitio principii, an un- 
reaſonable taking for granted the very point in 
debate; which, I truſt, I have, in my reply to 
Philander, demonſtrated to be inadmiſſible. | 


1 am Gentlemen, &c. &c. 
| | EUBULUS. 


* * 1 


To the DixzeToRs, Se. 


Senbrepiny; | 


N addition to the a of Plilander 
and Subfedrarius,” arid in reply to the laſt 
communication of Eubulus, I beg leave to 
make a few remarks on what he has advanced 
with reſpect to the manner in which chriſtians 
in general ſpend the Sunday, or the Lord's day, 
makin g it a ceſſation from all worldly buſineſs. 
This, Eubulus ſays, p. 14, is an inſtitu- 
« tion which cannot be productive of any va- 
< Juable* ends, but ſuch as are eaſily attained 
* without it. It not only accaſions a loſs to 
25 individuals, and to the ae at large, 


„ 


e of one ſeventh part of the induſtry of "YE 
* manufacturers and labourers of every kind; 
but, what is infinitely more important, in 
duces a very large majority of that moſt uſe- 
ful and numerous part of the ſpecies, to miſ- 

e pend that ſeventh of their time in diffipation 
and intemperance; which too naturally, and 
too certainly, leads them to vicious immo- 
* ralities, and crimes, of every degree. 

In ſupport of this opinion, he ſays, p. 16. 
« The apoſtles and firſt diſciples of Chriſt are 
* no where faid to have diſtinguiſhed the firſt 
*« day of the week, in any manner whatſoever ;” 
and again, p. 94. The chriſtians of the ſe- 
* cond century did not obſerve, and conſe- 

e quently had not received, any ſuch inſtitu- 
< tion from the apoſtles of Chriſt, and their 
ce immediate diſciples.” 
 _ Farther, ſpeaking of the writers of the three 

firſt centuries, he ſays, p. 21.—22. Inſtead of 
_ *< informing us that ſuch a ſabbath was kept, 
e they expreſſly aſſure us, that neither had the 

« goſpel enjoined, nor did they practiſe any ſuch 
* Obſervance. In the firſt and pureſt ages of 

« chriſtianity, their meetings were ſhort, and 
either very early in the morning, before the 
e uſual hours of buſineſs, after which they 
„ departed, each to their ſeveral occupations, 
vor elſe in the evening, after the bulineſs of 
« the day was ended. 

As Eubulus ſeems to acknowledge that the 
practice of the ſecond and third centuries, will 
enable us to aſcertain what was the practice of 
the WO and agrecable to the will of Chriſt, 
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1 ſhall endeavour to ſatisfy him, that Sunday 
was ſpent by chriſtians of that age, as far as 
circumſtances would permit, in the {ſame man- 
ner as it is generally ſpent now, viz. that it 
was conſidered as @ ſacred day, and that then 
chriſtians paſſed as much time in places of 
public worſhip as they do now. | 
I need not quote particular paſſages, t to proye 
what muſt be allowed by all, viz. that in every 
place in which chriſtians were numerous, there 
was a place for their afſemblin g themſelves, 
diſtinct from a private houſe. This, is evi- 
dent from Paul's epiſtles to the Corinthians, 
| eſpecially 1 Cor. ii. 22. Indeed it is natural to 
ſuppoſe, that chriſtians would imitate the Jews 
in this reſpect. In theſe places of general afſ- 
ſembly, the epiſtles directed to whole churches 
were, no doubt, publicly read, as they continu- 
ed to be in after times. In theſe places ſeye- 
ral ſervices were regularly performed, and pro- 
per officers were appointed, and paid for the 
purpoſe. We read in the New Teſtament of 
elders, deacons, and deaconeſſes. This ſo exactly 
reſembles the cuſtom of a later period, that it 
_ affords a conſiderable preſumption that thoſe 
officers were em ployed in the fame manner 
from the beginning, viz. ſome of them in the 
inſtruction of chriſtians aſſembled for r that pure 
poſe, and eſpecially on the Lord's 1 
That there wete theſe aſſemblies 9950 chrifti- 
ans, and that they were held on the Lord's 
75 appears pretty clearly fram the epiſtles 
of Ignatius; which, whether genuine or not, 
were no doubt written within the SPEAR men: 

tioned by Eubulus. 
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Exhorting Chriſtians to perfect unanimity, 
he ſays, As therefore the Lord did nothing 
„ without the Father, being united to him, 
„neither by himſelf, nor yet by his apoſtles, 
% (© neither do ye any thing without your 

* biſhop and preſbyters. Neither endeavour 
« to let any thing appear rational to your- 
* ſelves apart; but being come together into 
e the ſame place, have one common prayer, 
one common ſupplication, one mind, one 
e hope, in charity undefiled. --= Wherefore come 
« ye all together as unto one temple of God, 
as to one altar, as to one Jeſus Chriſt, who 

*« proceeded from one F ather, and exiſts. in 
one, and is returned to one*®,” 

Again, ſpeaking of perfect chriſtians, he 
Frog „ No longer obſerving fabbaths, but 
4e keeping the Lord's day, in which alſo our 
life is ſprung up in him, and through his 
e 

To theſe places of general afſernbly, which | 
were called churches, chriſtians came ſome- 
times from conſiderable diſtances, which muſt 
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have taken up much time, as alſo muſt the 
buſineſs that was done when they were aſſem- 
bled. The moſt authentic account of this is 
found in Juſtin Martyr, and is as follows: 

On the day that is called Sunday, there 
e js an aſſembly of all who live in the cities, 
ce or in the country; and the acts of the apoſ- 
* tles, and the writings of the prophets are 
* read, according as the time will permit. 
* Thepreſidentdiſcourſes, inſtructing the peo- 


ple, and exhorting thera to good actions. 


Then we ſtand up to pray, and after prayer, 
* bread, and wine with water, ate brought, 
and the preſident offers prayers and thankſ- 
& givings as he is able, and the people join in 
* ſaying, amen. Then there is a diſtribution 
* and a partaking of the things for which 
thanks were given, and they are ſent to thoſe 
* who are abſent by the deacons. The rich 
give according to their pleaſure, and what 
* is collected is depoſited with the preſident 

4 for the relief of widows, and orphans, the 
&« ſick, &c*.” 1 


This is certainly very ſimilar to the account 
that any perſon would now give of chriſtians 
ſpending the Lord's day. Nothing is ſaid of 
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| this buſineſs being tranſacted in the morning 

or evening only; ſo that we cannot but con- 
clude that it was done in mid- day; and it muſt 
have taken up a conſiderable part of it. 

The Lord's day had not the appellation of a 
ſabbath, nor was it a faſt ; but it-was always 
called a feſtival; and both with the Heathens 
and the Jews, feſtival days were no more em- 
ployed in labour than faſt days, though on them 

they were at liberty to work if they pleaſed. 

The writer of the epiſtle of Barnabas, eom- 
_ paring: the jewiſh religion with the chriſtian, 
ſays, The ſabbaths which ye now keep are 
** not acceptable to me; but thoſe which I 
* have made, when reſting from all things I 
5 ſhall begin the eighth day, that is the be- 
** pinning of the — world. For which 
*© cauſe we obſerve the eighth day with glad- 
* neſs, in- which Jeſus roſe from the = 
e and having manifeſted himſelf to his lei- 
<< p les, aſcended into heaven“. . 
Tertullian comparing the feſtivals of the 
Heathens with thoſe of chriſtians, fays © If you 
te would-indulge to pleaſure, you may; and not 
* on one day, but on many. With the Heathens 
60 feſtival days return once a year, but to thee 
6 _— __— 8 is a feſtival 19 85 
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Dionyſius biſhop of Corinth, in his letter to 
the church of Rome, quoted by Euſebius, ſays, 
This day, being the Lord's day, we keep it 

© holy. In it we read your epiſtle, as alſo the 
. firſt epiſtle of Clemens x.. 
Clemens Alexandrinus ſays, that “a true 
* chriſtian, according to the commands of 
«« Chriſt, obſerves the Lord's day, by caſting 
* out all evil thoughts, and entertaining all 
<<. good ones, glorifying the reſurrection of the 
Lord on that day+.”* The ſame writer even 
calls the Lord's day, though not a ſabbath, a 
day of reft, the chief of days, our ref indeed ; 
intimating, at the ſame time, that the obſerv- 
ance of the ſeventh day was intended to prepare 
the way for the obſervance of the eighth}. 

We cannot collect with exactneſs how much 
time the primitive chriſtians ſpent in public 
- worſhip. But it ſhould ſeem that it-could not 
be leſs, but rather more, than we uſually em- 
ploy in it. According to the excellent author 
of the Enquiry into the Conſtitution of the Primi- 
tive Church, they uſually preached an hour. 
The leſſons were alſo of conſiderable length. 
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That which was the ſubject of Origen's homily 
on Jeremiah, reached ſrom chap. xv. ver. 10. 
to xvii. ver. 5. and another was from 1 Sam. 
XXV, xxvi, xxvii, xxviii. part ii. p. 13. | 

Their pſalms, Bingham ſays (Summary 
of Chriſtian Antiquities, vol. ii. p. 87) © were 
« lengthened to an indefinite mm between 
every one of which they had liberty to medi- 
tate, and fall to their private prayers, which 
*- Stillingfleet thought had always a place in 
their ſervice. They met, he ſays, ibid. p. 
88. at three o'clock, or our nine in the 
morning.” It is evident from Cyprian, that 
they had ſervice both in the morning and 
the evening; in the morning in commemora- 
tion of the reſurrection, and in the evening to 
partake of the Lord's ſupper*. _ 

I have not quoted any later writers, as Eu- 
bulus would not allow them to be of ſufficient 
authority ; though when there is no trace of 
any difference in opinion or practice, among 


ſo many diſcordant ſects as chriſtians were ſoon 


divided into, it may be preſumed that what 
we find to be the univerſal opinion, or practice, 
of a later period, was alſo that of a former one. 
I ſhall, therefore, only juſt mention what 
Auftin ſays of the Lord's day. It is, there- 
ce fore, he ſaysF, called the Lord's day, becauſe 
in it, abſtaining from all earthly labours, and 


* Nos autem reſurrectionem domini mane celebramus. 
Chriſtum offerre oportebat circa ee * Cyprian, 
Gig” Ixiii. p. 156. 


- + Ideo dominicus appellatur, ut in eo a terrenis operities vel 
mundiillecebris abſtinentes, tantum divinis cultibus ſerviamus. 


Aug. Civit. Dei. 1, xxii. c. xxx. Pearſon on the Creed, p. 266. 
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the allurements of the world, we employ it 
only in divine worſhip.” In the Apoltolical 
Conſtitutions alſo directions are given to ein- 
ble continually on the Lord's day. nde 
As. Lib. vii. cap. 30.“ 

Beſides the public worſhip of the Lord's 
as, the /ove Feafts of the primitive chriſtians. 
were alſo held on the ſame day, and generally 
in the evening; as may be inferred. from the 
famous letter of Pliny, in which he ſays * the 
< chriſtians meet on a certain day to ſing hymns 
« to Chriſt, and lay themſelves under a ſolemn. 
« obligation not to commit any wickedneſs, 
a K. then they depart, and meet again to 

partake of an entertainment very innocent, 
cc To common to all.” Tertullian ſpeaks of | 
this love feaſt as @ ſupper, a little before night; 
and in the three firſt centuries, Bingham ſays 
it was held in the churches, vol. i. p. 252. 
According, to theſe accounts, the chriſtians of 
the threefirſt centuries muſt haveſpent a wy” 
great part of every Sunday in their churches. - 
What is here ſaid relates to times of peace, 
in which chriſtians were at liberty to ſpend 
their Sundays as they pleaſed. In ſeaſons of 
perſecution the public aſſemblies of Chriſtians, 
would, no doubt, be much interrupted, diſ- 
continued, or be held by night. But there could 
be ne occaſion. to do this in any place out of 
Judea. till the reign of Nero, becauſe chriſ- 
tians were not perſecuted by the Romans till 
that time. Conſequently, their firſt cuſtoms | 
would be fixed very early, in the age of the 
apoſtles; and they would be the ſame to which 
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they would revert, when, after a ſeaſon of 
perſecution, peaceable times ſhould return. 
The latter, therefore are an indication of the 
former. 
All, therefore, chat 1 be meant by che 
primitive chriſtians When they ſaid chat; they 
kept no ſabbaths, muſt, if we judge by their 
practice, have been either that they did not 
obſerve the Jewiſh ſabbath of the feventh day, 
or that, as on other feſtival days, they did not 
hold: themſelves abſolutely obliged to refrain 
from labour on Sundays; and in climates in 
which the weather was uricertain, they would 
probably work in the fields in time of harveſt. 
Indeed, I ſee no good reaſon why we ſhould 
ſcruple to do this; as work of this kind comes 
under. the deſcription of work of neceſſity, as 
much as the lifting up an ox or an aſs that 
ſhould fall into a pit on the ſabbath day, which 
the moſt rigid of the Jews themſelves allowed. 
In Judea the ſeaſons and the changes of wea- 
ther are regular; ſo that no inconvenience 
would ariſe from a conſtant reſting every 
_ ſeventh day. 

That Conſtantine intended an abſolute ceſ- 
Kation; from all labour on the Sunday, is not 
probable, ſince his order reſpected Friday *, as 
much as Sunday; and two days in a week would 
certainly have been thought too much to abſtain 
om Mur. 5 Beſides, it is well known, that the 
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chriſtians reſpected the Jewiſh ſabbath, though 
not in ſo high a degree as the Lord's day, and 
had aſſemblies in the churches on that day. 

I would obſerve, however, that Eubulus is 
miſtaken in aſſerting, p. 85 that with the 
Ni ſs not only all buſineſs and travelling, 
* but all ſocial and pleafurable intercourſe with 
* each other was prohibited; and each family 
© was in a manner circumſcribed within its 
* own dwelling, except during the hours of at- 
t tendance at the temple, or in the ſynagogue.” 
No fuch precept as this is found in Moſes, and 
the Jews in all ages, generally made choice of 
the ſabbath in preference to all other days for 
their ſocial] entertainments. On the ſabbath,” 
fays Reland, they put on their beſt cloaths, 
* in honour of it, and uſe every expreſſion 
of joy, eſpecially. in feaſting, and indulging 
« themſelves as well as they can afford*.” 

J am the more furprized that Eubulus ſhould. 
imagine the Jews ſpent their ſabbaths in 
this recluſe and rigid manner, when it appears 
from Luke ch. xiv. 1, &c. that Jeſus was in- 
vited to what may well be called a fea}, at the 
_ houſe of one of the chief Phariſees, on the ſab- 
bath day. That the company on this occafion 
was large, is evident from their ching out the 
chief rooms, and that it conſiſted chiefly of per- 
ſons of diſtinction, is probable, from its giving 
our Lord occaſion to adviſe his hoſt that, when 

* Porro in ipſo ſabbatho requiritur indutio veſtium pre- 
tioſarum, in honorem ſabbathi, et ſumma lætitia, cujus plu- 
rima ſigna edunt, epulando et indulgendo genio, quantum 


res unius cujuſque patitur. Antiguitates ſacræ, Far. IV. 
rr. e 
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he made a feaſt, he would not invite bis friends 
and rich neighbours, Sc. which ſeems to im- 
_ ply that he had then done ſo. 
The chriſtians of Tertullian's time were far 
from ſpending the Sunday in the rigid and 
gloomy manner in which it was obſerved by 
the old Puritans. * It is faid” fays he, let 
your works ſhine, and now our ſhops, and 
gates ſhine. For you will find more doors 
without lights and laurels among Heathens 
« than among Chriſtians d.“ And this book 
was written when he was a Montaniſt, the 
moſt rigid of all the ſects of chriſtians. - 
Hilary ſays, We oa the eighth day, which 
« 1s alſo the firſt, rejoice in the feſtivity of a 
perfect ſabbathF.” It is evident, however, 
that the Sunday feſtivity of the primitive chriſ- 
tians did not conſiſt in ſports, but in ſinging 
pſalms, and other expreſſions of religious joy, 
or in chearful ſociety, 
What were the practices of the Chriſtians in 
the times of the apoſtles, may be pretty ſafely 
inferred from thoſe of the times that immedi- 
ately ſucceeded them, fince we have no account 
of any difference between them. Beſides, the 
apoſtles, and all the Jewiſh chriſtians, having 
been uſed to a weekly day of public worſhip, 
and having, no doubt, experienced the benefit 
of it, would naturally continue the fame cuſ- 
| Sed luceant inquit opera veſtra. At nunc luceat tabernæ et 


jandæ noſtræ. Plures jam invenies ethnicorum fores fine lucer- 
nis et laureis, quam Chriſtianorum. De Idol. c. xv. p. 94. 


Nos in octava die, quæ et ipſa prima eſt, perfecti ſab- 
bati feſtivitate lætamur. Prologus in Pſalmorum explana- 
tionem. Opera, p. 637. | 5 
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tom when they becarne chriſtians, and r recom- 
mend the fame to the gentile conyerts. Indeed, 
it is moſt evident, and allowed by all, that the 
cuſtoms reſpecting the Jewiſh ſynagogues were 
kept up in chriſtian churches, the tormer hav- 
ing been, in all reſpects, a model for the latter. 

But independently of theſe ſtrong preſumptions, 
from practices both prior and ſubſequent to 
thoſe of the apoſtolic age, there appear to me 
to be ſufficient marks of regular aſſemblies 
being held by chriſtians in the books of the - 
New Teſtament, and alſo of thoſe aſſemblies 
being held on the firſt day of the week. 

As this day was unqueſtionably in after times 
called the Lord's day, it may ſafely be concluded 
to be the ſame that was intended by the fame 
term in the book of Revelation. For chriſ- 
tians, who made ſo much uſe of the books of 
the New Teſtament, would never uſe words 
in ſenſes different from thoſe in which they 

apprehended them to be uſed there. This day, 
therefore, had, even in the age of the apoſtles, 
acquired a peculiar appellation, and was, in 
the cuſtomary forms of ſpeech, diſtinguiſhed 
from all the other days of the week ; ms the 
probability will be that, along with the fame 
name, the early chriſtians received from _ | 
apoſtles the cuſtoms peculiar to that day, and 
ſuch as have been recited from their writings. | 

But there is not wanting, in my opinion, 
the cleareſt evidence in the books of the New 
Teſtament themſelves, that all the chriſtians 
in ſuch large cities as Cotinth and ee 
aſſembled for public worſhip at mid-day, and 


C- tg: J 
that theſe aſſemblies were held on the Lord's 


day. This is more particularly evident from 
the epiſtles of Paul to the Corinthians, whoſe 
public aſſemblies required much regulation. 
In them he diſtinguiſhes the church , from 
private houſes, as was mentioned befere, 1 
Cor. ii. 22. He ſpeaks of the whole rh 

coming together into one place, 1 Cor. xiv. 
23, 26. and again 1 Cor. xi. 18. In theſe 
churches, or public aſſemblies, women were 
to keep filence, 1 Cor. xiv. 34, 35+, and 
ſtrangers were frequently preſent, ſo as often 
to be converted by what they heard or ſaw in 
them, v. 23. J therefore the whole church be 
come together, into one place, and all ſpeak with 
tongues, and there come in thoſe that are unlearned 
or unbelievers, will they not ſay that ye are mad. 
But if all prophecy, and there come in one that 
believeth not, or one unlearned; he is convinced 
of all; he is judged Fall. And thus are the 
ſecrets of his heart made manifeſt ; and fo falling 
down on his face, he will worſhip God, and re- 
port that God is with you of a truth. It ap- 
pears alſo from the epiſtle of James that 
ſtrangers frequently attended the public aſ- 
ſemblies of chriſtians, ch. ii. 2. If there come 
into your aſſembly a man with a gold ring, in 
goadly apparel, and there come in alſo a poor 
man, in vile raiment ; and ye have reſpect to 
him that hath the gay clothing, and ſay unto 
Bim, fit thou here, in à good Place; and ſay to 
the poor, ſtand thou there, or fil here under 
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What do theſe circumſtances give us an idea 
of, but of ſuch promiſcuou 8 aſſemblies as are, 
Dy held by chriſtians in al countries, and in 
mid- day, to which any ſtrangers that chuſe i it 
may refors ?, What were churcl es in private 


houſes? ( Cor. xvi. e v. I e aſſem- 
blies, of dee h 
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has iv. 16. That theſe aſſemblies were held 
frequently and regularly,” appears from. ſeye-. % 
ra circumſtances. Their b ing atten ed, by 
ſtrangers ſufficiently implics | " a For how. | 
could 1000 perſons know of private, or ON 
occaſional aſſemblies? In, Ads i it. 2 5 we on, 
of. Paul and Barhabas affembly ng” themſelves 6, 
whole year worth the church, and reaching much 
People. What ul this he but attending re- 
gular allemblies of tlie whole church. in, "that. 
| populous city, where the chriſtians were nu- 
merous in a very, early period 3 

theſe aflemhlies were, 1 1 there 0 
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(1 Cor. xvi. 1. 2. as lai by indiv1 uals, on. 
the firſt day of the * I. can vngt help, 
thinking with Mr. Log. that,” it was al 
on that day to be GY ed in ſome one hand, 


„ 


K 


Xx. 6. that at this time Paul ſpent ſeven days 


in Troas. Why then ſhould he preach to 

them on the firſt day of the week, if it had 
not been the time of their uſual aſſemblies. | 
He had his choice of all the ſeven days; but 
probably, the wind not being favourable, for 
ailing, he did not chuſe to call the church 
together before their uſual time of meeting, 
and before that went from houſe to houſe. 


+ 
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Eubulus lays much ſtreſs on the Jews be- 
ginning the day on the evening. But, as Dr. 
'Lardner ſays in his Obſervations on Mack- 
night's Harmony, p. 9. (in which he ſhews 
that the women went to embalm the body of 
Jeſus on the morning of the firſt day of the 
week, and not on/the evening of the ſeventh, 
though that morning, juſt before fun riſe, is 
ſaid, Matt. xxviii. 1. to be the end of the Sab- 
bath) All know very well that the Jewiſh 
civil day began at the ſetting of the ſun; but 
cc that day was divided into two parts, night 
* and day; by day meaning the natural day, 
or that part of the civil day which is light.” 
To uſe the term day for 4a light was as 
cuſtomary with the Jews as it is with us. 
Thus, Luke ſays, ch. xxii. 6. As ſoon as it 
was day, the elders of the people, &c. led Feſus 
into their council, though, according to Eu- 
bulus, the Jewiſh day was then half expired ; 
and all the preceding tranſactions (of the fame 
day, according to him) are ſaid to be done on 
the evening, and the night, as if they belonged 
to the preceding day; juſt as we ſhould now 

| Tpeak. So alſo Ezra is ſaid (Neh. viii. 3.) to 

have read in the book of the law from the 
morning until mid-day, though, according to 
Eabulus, their mid-day was paſſed about the 
time of his beginning to read. Alto the term 
next day is uſed in oppoſition to the evening 
before, though, according to him, it was a 
part of the ſame day, Acts iv. 2. They put 
bim i in Sue to che next day, for zt Was nor even- 


„ 


— 
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tide, And yet Eubulus refers to this paſſage 
as in his favour, 

I have no doubt, therefore, but that when 
we read, Acts xx. 7. And upon the firſt day 

of the week, when the diſciples came together 

to break bread, Paul preached unto them { ready 
to depart on the morrou and continued his 
Speech unto midnight, the aſſembly began in 
day-light of the Sunday, and that the nent 
day was the Monday following ; eſpecially 
as there was then no perſecution of chriſ- 
tians, to induce them to hold their aſſemblies 
in the dark. I ſhall conclude with a few ob- 
ſervations of a more general nature, but I 
ſhall not enlarge upon them. | | 
I. If the appropriation of one day in ſeven 
for the purpoſe of public worſhip was the 
practice of the apoſtles, we may conclude that 
it is not hurtful, but uſeful. And though 
we Gentile chriſtians are not bound by the 
Jewiſh ritual, we may ſafely infer that if the 
ſabbath, as obſerved by the Jews, neceſſarily 
led to evil, it would not have been appointed 
by God for them, And from its not being 
hurtful to them, we may ſafely infer that it 
cannot be ſo to us, fince human nature is the 
ſame. That this obſervance was prevented 
from being hurtful to the Jews by any pe- 
culiar reſtrictions with reſpect to ſocial inter- 
_ courſe, I have ſhewn to be a miſapprehenſion 
of Eubulus. 

2. In my opinion the ceſſation from labour 
on the Lord's day makes a pleafing and uſeful 
diſtinction in our time; and beſides its ex- 
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cellent religious and moral uſes, greatly con- 
tributes to the civilization of man nd. The 
expectation of it relieves the, labour of all the 
preceding. fix' days; and conſequently that 
labour is done better with this interval tlian 
it would have been without it, to ſay nothing of 
the relief that it affords the labouring cattle. 

3. Beſides, I cannot help thinking that in 
this country. the manufacturers labour to ex- 
ceſs; and that it would be very deſirable, 
ald contribute to lengthen 1 their lives, and 
make their lives much hap ier, if their la- 
bours could be moderated. The riches of 
this nation are procured” by the premature 
exhauſting of the ftrength | and vital powers 
of the greater part of our ee 
though it is not denied that the intemperance 
of many of them contributes to the ſame 
effecłk. Like our. horſes, their lives are ſhor- 
tened, and made wretched, by fatigue. 3 
4 4. If the lJawe did not provide intervals of reſt 
tom labour, the labogrers themſelves would 
3 fall to do it; and the ibterväls of their | 

providing would. have a worle le efteck than 

the teſent. "Our" annual Nate in every 
town Fer village in the kin dom, are far 
more miſchievous then Sun ſpent in, the 
worſt manner. For no "ideas of religion 
being now annexed. to them, licenttoulhef 
has no reſtraint.” 1 0 

5. If it were left to every individual to 
chuſe his own time for public worſhip and 
inſttuction (if ſuch a cuſtom. could be et | 
Public > 2 ny would greatly a abridge, 4 
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many would neglect it altogether ; as we ſee 
to be the cafe with family worſhip, even 
where the obligation and uſe of it are ac- 
kowledged. The conſequence would be 
that ſecular concerns would engroſs their 
whole time, and the very appearance and 
profeſſion of chriſtianity would be in danger 
of diſappearing among us. But on ſuch 
topics as theſe I forbear to enlarge, as it 
has been done ſufficiently by TELL ANION 
and SUBSIDIARIUS. 

That much evil ariſes from the manner in 
which Sunday is now ſpent by many, both 
of the lower and higher ranks in the com- 
munity, cannot be denied ; but I hope it 1s 
not without a remedy, and I am fully per- 
ſuaded that the abolition of the obſervance 


of Sunday would be attended with much 
Sreater evil. | 


I am, Gentlemen, 
 Your's, &c. &c. 


HE R MAS. 
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Rev. Dr. PRIESTLE V. 


Dean $18, 


TAVING, in the laſt letter I 3 to your | 
Repoſitory upon the ſubject of ſabbatiz- 
ing, or ceafing from all worldly buſineſs upon 
the firſt day of the week, under the ſignature 
of EvBuLvus, produced the cleareſt evidence 
that the chriſtians of the ſecond century nei- 
ther obſerved nor knew of any ſuch eeſſation 
inſtituted by the firſt and only authoritative 
teachers of the religion of Jeſus Chriſt, I per- 


| ſuaded myſelf I had fatisfactorily ſhewn, that 
ſuch a ſabbatical inſtitution, univerſally ol 


ſerved by profeſſed chriſtians of later times in 
- pretended honour of the Lord Jeſus, is not a 
religious ordinance of his goſpel; but a ſuper- , 
ſtitious practice gradually introduced in the 

third and fourth centuries by the Fathers of 
the predicted apoſtacy : and (like all the reſt of 
that irrational, abſurd ſyſtem of baneful fa per- 

ſtition which is the peculiarobjectof the goſpel- 

prophecies), eſtabliſhed partly by the Emperor 
Conſtantine, and more completely ſo by his 
ſucceſſors in the civil power, throughout all 
the nations of Europe. And having repeat- 
. obſerved that in the caſe of an rinnen : 


A ; 
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ſo very important in its conſequences as the 
ceſſation of all manufactures, agriculture, and 
commerce, and an univerſal idleneſs of all ranks 
ol people every firſt day of the week, certainly 
is, its advocates as a religious oblervance did 
nothing to the purpoſe, unleſs they produced, 
from the authentic records of the goſpel, an 
expreſs command to obſerve it, as | lainly de- 
livered as that for the ſabbath under the ald, 
or for the Lord's ſupper under the new cove- 
nant, {which we all know to be abſolutely 
impoſſible) I looked upon the argument as 
at an end. And being fully convinced that 
every the moſt important queſtion reſpecting 
either the faith or precepts of the goſpel of 
Chriſt, as preached by Fe/is and his apoſtles, 
is determinable by the common: ſenſe of any 
eandid, unprej judiced mind, and therefore 
thinking all prolix, theological controverſies 
as uſeleſs and unneceſſary, as they have 
been unſatisfactory and difeuſting to the pub 
he, Jam ſorry to And eytelf egen called forth 
into the liſts 2 divinity by a writer of 


your juſtly. acquined, extenſive celebrity, whoſe 


very name muſt give conſiderable weight to 


whatever opinion he ef] poules, and oreathy : dif= 
parage the contrary, per ſuaſion. But the cauſe 
of truth, of rational religion and of moral 
virtue, is too important to be given up in com- 
pliment to the perſonal dignity of any cha- 
ractcr, Wewer great and reſpectable. 
When, induced by the motives mentioned: 
in my firſt letter, I ventured to offer to pub- 


lie notice my objections againſt the medern 


{ 12g 4 
=, fabbathof profeſſed chriſtians, I was well aware 


that ſo hardy a ſtep in behalf of rational chrife 
tianity, againſt mere error and \ ſuperſtition; 


would offend the prejudices of the great bulk 


of mankind, who are ied blindly on by habit 
and popular cuſtom, and, in religious matters 
eſpecially, far from uſing their reafon with 
freedom and candour, ſcarce ever think at all: 
It was etſy alſo, for very obvious reaſons, to 
foreſee that it would be peculiarly diſpleaſing 
to the Clergy of all the various ſects. But I 
confeſs I did not expect that your philoſo- 
phic mind, in the inveſtigation of an import - 


ant truth, could have yielded to the bias of 


habitual or profeſſional prejudice. Yet, with- 
out ſuppoſing that to be the caſe, I cannot 
account either for your ſolicitude to infer the 
neceſſity of different orders of miniſers, main - 
tained ſolely for the performance of religious 
offices, from the appointment of Elder and 


Deacons mentioned in holy ſcripture, nor for 
your uncandid manner of pretending to con- 


trovert my argument, whilſt you really change 
the queſtion in debate, without attempting to 


ſhew the falſehood or fallacy of what I had a- 


"ago as apſolute demonſtration. . _. 
ith reſpect to the modern miniſters of the 


goſpel, I have too great a diſlike of theolo- 


gical controverſy, as it is uſually carried on, 


to ſuffer myſelf to be drawn into a freſh dif- 


pute on their account. Every civil govetn- 


judges neceſſary, or beneficial to the communi- 
ty, and to provide for their maintenance at the 


ment has a right to appoint ſuch officers as it 
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public charge. And the individuals of particular 
ſocieties have the undoubted liberty of diſpoling 
of their own private property in whatever way. 
they approve. So long, therefore, as either r policy, 
Pride, or ſuperſtitious error, ſhall induce mycoun- 
trymen tomaintain the miniſters of their religion 
as an order of men ſecluded from all ſecular oc- 
cupations, and as much diſtinguiſhed and ſepa- 
rated from the reſt of the people as the leviti - 
cal prieſthood under the law of Moſes, I 
ſhall never take upon me to object to their 
doing ſo. Much leſs am I inclined to blame 
the clergy of any ſe themſelves, for preferring 
otium cum dignitate, genteel eaſe and honour- 
able leiſure, accompanied, in all caſes, with a 
ſecure and certain competence, and, in ſome, 
with opulence and the higheſt honours, to the 
| uncertain acquirements of their own active 
induſtry in the more obſcure and leſs reſpected. 
employments of commerce or the various arts, 
But, as an impartial inveſtigator of truth in 
the very important ſcience of revealed re- 
ligion, I muſt have leave to ſay, that there is 
nothing in the nature or precepts of the 
goſpel, nor in the practice of the apoſtolic 
age, to induce any one to think ſuch a pe- 
culiar appropriation of an order of men, to 
the ſole purpoſe of teaching chriſtianity to 
chriſtians themſelves either neceſſary, or in- N 
tended by the great author of our religion. 
It is true, that Overſeers or Biſhops, El- 
ders or Preſbyters, by contraction Prieſts, and 
Deacons are ſpoken of in the New Teſta- 
ment. And you ſay Deaconeſſes too: 1 3 


1 i 
poſe, alluding to the ſituation of Phebe in the 
church of Cenchrea, by whom the epiſtle to 
the Romans is ſaid to have been ſent. And 
if you are ſatisfied from that or any other circum- 
ſtance, that female miniſters were appointed in 
the chriſtian churches, even in the times of the 
apoſtles, you muſt allow that it makes an order 
of Clergywomen, as Sterne calls them, amongſt 
both Papiſts and Proteſtants equally neceſſary, 

is the mention of the former does orders of 
Clergymen. The ſame ſcriptures however, 
which mention thoſe male officers or miniſ- 
ters in the apoſtolic age, mention alſo the na- 
ture of their office and the reaſon of their ap- 
pointment: and teach us, that they were 
ordained on account of the exigencies of the 
little chriſtian communities of thoſe early times, 
which do not exiſt amongſt us. Andeven then 
teaching the chriſtian religion, was ſo far from 
being the peculiar office of thoſe original Prieſts 
and Deacons, that many of them never at- 
tempted it, whilſt many others, and thoſe the 
moſtautkoritative preachers of the goſpel, were 
not, and indeed could not be either of one order 
or the other. 

The man e mind is perpherel and en- 
tangled in that myſterious complicated web 
which the bigotted prejudices and corrupt paſ- 
ſions of erring men have, from time to time, 
ſpun out of Judaiſm and Pagan ſuperſtition, 
is ſo far from being capable of teaching the 
goſpel of Jeſus Chriſt to others, that he does 
not underſtand it himſelf. But he who views 

the religion of the new covenant in its native 
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plainnefs, purity and undiſguiſed ſimplicity, 
fo peculiarly characteriſtic of that goſpel which 
was avowedly preached to the poor, and ad- 
dreſſed to the underſtanding of the moſt illite- 
rate, well knows, that there is nothing in the 
genius, the precepts or the intent of chriſtiani- 
ty, which he cannot, in the ſpace of a ſingle 
hour, explain fully and intelligibly even to the 

meaneſt intellectual capacity. The teaching 
ſuch a religion as this can never be a ſufficient 
employment for any perſon's whole time and 
attention. And, indeed, the inceſſant purſuits 
of your own active, indefatigable mind in the 
various reſearches of natural and experimental 
philoſophy ; the laborious taſk of educating 
youth, which ſome of the clergy and the con- 
ſtant round of diſſipated idleneſs, which others 
are ſeen to make compatible with all the 
functions of their miniſtry, prove that it is not 
To, even under the complex ſyſtem of doctrine 
which is adopted more or leſs by almoſt every 
religious ſociety of the preſent — 4 
When the firſt heaven-commiſſioned preach- 
ers of the goſpel were obliged to leave their 
uſual occupations and abode, and to travel into 
diſtant countries, it was highly reaſonable, it 
was neceſſary, that they ſhould be maintained 
in their peregrinations by thoſe they taught. 
But even in this inſtance, St. Paul both by ex- 
ample and precept*, diſcouraged the making 
uſe of ſo juſt and reaſonable a claim upon the 
diſciples, except in caſes where they could not 
by their own induſtry maintain themſelves. 

* See 2, Theſſ. iii, 6—12, and Tit. ili. 8 and 14. 
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And whatever compenſation may be fup 


to have been made to the Elders, or Priefts 


and Deacons, or miniftring ſervants of each 
CO 
and loſs of time, I find not the flighteſt rea- 
ſoa to believe that any dent preacher of 
the goſpel was maintained as ſuch, at the ex- 
pence of his fellow chriſtians before the latter 
half of the third century; when corruptions 
multiplied apace, and the fatal predicted apoſ- 
tacy advanced with large and haſty ſtrides. 
Fhelanguageof Chriſt's apoſtles, is, f any man 
will not work, neither ſhould he eat. And 
indeed, my good Sir, his goſpel is much too 
perfect a ſchool of moral virtue, either to 


furniſh to any ſet of men a pretence ſor ſpend- 


ing their whole lives, or, to his diſciples in 
general, the ſeventh part of their lives amidſt 
the ſnares of idleneſs and inactive leiſure. 

But enough, perhaps you will ſay too much, 
upon a ſubject which in whatſoever light it 
may be viewed by others, is certainly quite diſ- 


ſtinct and different from the queſtion of debate 


propoſed in theſe letters. 
That queſtion, Sir, is fimply whether the 
keeping the firſt day of the week as a ſabbath, 


that is, as a day of general reſt and ceſſation 


from all ſecular occupations, which is the only bt 4 


meaning of the word /abbath that I am ac 
quainied. with, be an inſtitution either ap- 

by the precepts of the goſpel, or ob- 
ferved by the chriſtians of the apoſtolic and 
next ſucceeding ages. 


In my reply to Philander, I prod uced the 


regation, for their extraordinary trouble 
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clear expreſs teſtimony of the moſt reſpectable 


writer of the latter half of the fecond century, 
to prove; that the chriſtians of that century 
did not obſerve and conſequently had not received 
any ſuch inſtitution from the apoſtles and their 


immediate ſucceflors. And fince you have 


been pleaſed, in aid of Philander and his for- 
mer aſſiſtant, to undertake to invalidate this 

proof and eſtabliſh a perſuaſion, that the firſt 
day of the week has been obſerved, even from 


the times of the apoſtles themſelves, much in 


the ſame manner as chriſtians-obſerve it now, it 
was abſolutely neceſſary, that you ſhould have 


| ſhewn the teſtimony I had . produced to be 


either falſe, or at leaſt, irrelevant and inſuffici- 
ent; and alleged contrary evidence from the 
fame or other writers of that century, For, 
as to the writers of the third century, were the - 
paſſages you have quoted from them, much 
more to your purpoſe than they really are; 
did they expreſſly declare that on the Lords 
day as they then affected to call the firſt day of 

the week, "hey really /abbatized or abſtained 


from all worldly buſineſs ; ſtill ſo long as there 
remains irrefragable demonſtration that the 


chriſtians of the ſecond. century obſerved no 
ſuch inſtitution, they would be ſo far from 
affording any preſumptive proof that ſuch a 
practice had deſcended to them from the apoſ-_ 
tles, that an impartial mind attending duly to 
the great prophecies of the goſpel, could regard 


the obſervance only as one effect of the pre- 
dicted, gradually increaſing „ W 


appitncy,£ from ay pane; 
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bai hs 1 \ have quoted affect tb 
ſich thing; ſome of cher quite the contrary: 
and none of them except Auſtin, who live © 
many years aftef Conſtantine had commatidetl = 
the obſervance of the modern ſabbath; prove 
any thing more than, that he fr day of the 
Week, as it was called by the diſciples: of the 
| age, Sunday as Juſtin Martyr calls it, 
of the Lord's day, as it was. denominated in the 
third century, was the day on which their -— 
ligious afſetmlies were chiefly and tholſt x | 
rally held. A fact which Iam ſo far from Go. 
troverting, that T myſelf had remarked it in 
p. 21 of my firſt letter. And in my reply to 
Philander, p. 92, I referred to the very paf- 
ſage in Juſtin 's apology, which you have born 
red at My 2 as containing infottt 
that I was acquitted: with or ſach' a8 oh 
n my argument. 

In my firſt letter, p. 21 1 hire; that it 
ſeemed neceſſary fore Rated time ſhould be | 
Te the purpoſe 'of celebrating the Lord's ſupper 

in particular, atid I neither made, nor could 
Have the leaft objection to its being fixed o 
the firſt day of the week. All that I Pate con-. 
tended for is, that on vrhatevet day or days of 
the week the rekigidus aſſemblies of chriſtiatis 
are appointed to be Held, there ts nothing in 
the of Jeſus Chtiſt, or in tie practice af 
Mis ext Heſt diſciples; tliat enjéins of cdunte- 
Kaneed u eeffatien frem the ordinary occupt. 
tions of ki 2 the be ihe B ner 5 
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that the hours appointed for TY aſſemblies, 
- after, the example of the two (I might fay, 
three) firſt centuries, ſhould be fixed 1 as not 
to interfere at all, or as little as poſſible, with 
the uſual hours of labour and worldly buſineſs. 
But ſince you have been pleaſed to infer from 
1 uſtin, that the religious; aſſemblies of chriſtians 
In his time were held in mid-day, and took up 
@ conſiderable part of every ſunday ; and to aſ- 
ſert with Mr. Bingham, that they met for 
morning ſervice at our nine in the morning; and 
to tell us that ſunday was ſpent by chr: iſtians of 
that age, as far as circumſtances would permit, 
in the ſame manner as it is generally ſpent now, it is 
neceſſfary to examine, particularly, the ſeveral 
paſſages you have quoted from the early chriſ- 
tian writers as teſtimonies in favour of dur 
argument. I Fi 
The two firſt of theſe are © frm the. apoc ry= 
phal writer of the · epiſtles called Ignatius s. 
And as the former only forbids the ſeparating 
from the general ſociety of chriſtians, and, 
perhaps, t — withdrawing into hermitages and 
Vollrath places, for the purpoſes of reſigion; 
and enjoins their aſſembling all together, as 
one 1.4 in one common place of worſhip, to 
all which I neither do nor ever did make the leaſt 
objection; I can have no concern withi it. The 


latter, even allowing the very unyarrantable 1 | 


liberty which you and other critics are 
to take with the ori inal, expreſſly contradicts 
Jour aſſertion that they ſpent munen 
A chriſtians ſpend it now; 1 
wi ns all that I have adranced por che lbject, 


* 


Co 
For it declares that profeſſed chriſtians of the 
writer's time did not keep any /abbaths. And 
therefore let what will be meant by the words 
keeping the Lord's day, as you tranſhte them, 
they certainly cannot mean keeping it as a day 
of reſt and ceſſation from all buſineſs, as chriſ- 
tians keep it now. For then the author's words 
would run, no longer obſerving ſabbaths, but 


. obſerving every Lord's day as a ſabbath,” an 


abſurdity too great to be attributed to any writer. 
But pray, good Sir; by what rules of conſtrue- 
tion do you tranſlate Gris ra, keeping ? The 
only meaning of thoſe two greek words, that” 
I am acquainted with, is #ving- according to. 
And if the word: Gp be allowed to be part of 
the original ſentence, the phraſe living accord ' 
ing to the Lord's life, viz. the' ſpiritual life 
he now lives in heaven, is perfectly intelligi- 
bie and much of the ſame kind with what we 
meet with in · ſeveral places of the canonical 
N particularly in that to the Coloflians, ' 
c. 3. But, if the phraſe living according to the 
Lord's s day, has any meaning at all, it is en 
tirely beyond my comprehenſion: 
Your next authority is the well known re- A 
lation of all that was” tranſacted i in the reli- 
gious aſſemblies of chriſtians; in the ſecond 
century, contained in Juftin's firſt apology to 
the Roman Emperors, of which you have 
favoured us with a-tranflation. | And you are 
to remark upon it, that it i very mi- 
tar tothe account that any e. Oo out A 
give of chriſtians ſpending the Lords day; that 
3 * of the bulmeſe being a 
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cannot nm ag this it Was * * in nk * 
day ; and it mu, baus token up a confiderable 
part ꝙ it. What dite 5nferences: nd. 
concluſions do different p perſons draw from the 
fame premiſes] Juſtin's account informs us of 
only one religious meeting held on Sunday by 
ohriſtiansof his time, whereas; in our times, they = 
aſſemble twice and ſore three times on that 
day. The huſineſd tranſacted Aer; as tells 
us, was, Iſt, reading either the hiſtory of the 
apoſtles or the veritings of the prophets, 
E af Ibs time permit; an expretion 
ich appears plainly 0 intimate, that no 
os: time way emplleyed in it. adly, A dif. 
oourſe of the nt of the ſociety upon th 
lecture they juſt heard, explaining the 5 
propheeias and exhorting thee er that innitas. 
tion of ſuch good! examples: - 3dly; Their 
ſending up all together and praying to God, 
ngt vicatiouſly by the mouth of another; but 
by their: πn. And Athly, The receiting the 
Eucbariſt on Lord's ſupper. 
ing up a con6detablo. part of che dax, k fru 
Nothing here chat can be reaſtmabiy ſuppoſtd 
to: have uſually taken; un more than an house 
asd half at: the umaſt. eee Ait. 
ceurſe Was Emited to the - expalaetyo J 
portion, of ſotipture read. and a few prac 
comments upon. it: very different from the 
practice of any) been of modern. 
times, that Lamacquainted with. Here was 
no pfalmody or Hoang eancert of voices, 
— 6 . 
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after times, whenreligious meetings weretrigde: | 
the chief and indeed the only buſineſs of the 
whole day, were introduced both to fouſe the 
flagging attention of the audience, and agree 

ably to ocoupy:-nb fmall part of that time, 
Which it was then thought right to white a- 
way in thoſe afferablies*. You, Sir, indeed 
have tranſlated Pling's letter to Trajan, fo as 


to make him repreſent the ehriſtians as meet 


ing folely for the purpoſe of ſinging Hymns. 
But you know, Sir, e. the word carmen does 
nat always fignify'a fong, but very frequently 
a prayer. And what P/zy intended to felate 
to the Emperor was merely his own erremcous 
concluſion, that the chriſtians to Obriſt 
as to a Gad. Fun, it is ti be obſerved, dif- 
feting from "Taſtes account, mentions two. 
religious meetings of chriſtians en the füme 
day. Nut it muſt alſo be remembered, that, 
at the date of his letter, the ſevere per * 
tions they laboured under, ce tem 

to hold their affemblies by ftealth, and; in oro 
| _ to eſcape the notice of informers, thay! 
= : foo! Piny account 

tho uluch bufineſs — aſſemblies, and wel 
eee mann nr of day, de- 
fore the ordi hs of the day were 
begun, for the pd f inſtruction and 

It was common for fck as EE voices and muſi- 


ea men ta fing Hymne an at che love 
e when, in times of — uſually followed the 
of the Lord's ſupper, as the only kind of mirth 
<aſurable CT ng that EE of. as. 
5 — — could wit mit. But it 
i de Caric 


not appear that muſic, ages, ever made a 
part of —— Geda. | * 


L 234 1 


prayer; and to have reaſſembled in the even- 

ing to partake of the Lord's ſupper, As to 
the time which the congregation ſpent in 
offering up their own prayers as mentioned by 
Tuſtin, when we conſider the very conciſe 
model of prayer given them by Jeſus Chriſt 
himſelf, his repeated cenſures paſſed upon long 


prayers and vain repetitions ; and his teaching 


his diſciples that 70 2hink they ſhould be heard 
of God for. their much ſpeaking, was a ſuper- 
ſtitious idea fit only for the ignorant heathen, 
we cannot ſuppoſe it to have been confiderable. 
And there is nothing ſurely in the celebration 


of the Euchariſt which could occupy any great . 


length of time. | 
This circumſtance alſo of the Lord's s ſup- | 


per conſtantly. making a part of the buſineſs 


of their weekly religious meetings, is certainly, 
Sir, very far from being ſimilan to the pra- 
ctice of modern chriſtians, at leaſt, T know 


of no ſect amongſt whom it is fo obſerved. 


Give me leave likewiſe to remark upon this 
2 of the Lord's ſupper, that directly 
to your concluſion, that the aſſem- 
bly deſcribed by Fuftin was held in mid-uay, 
it very clearly aſeertains the time of holding it 
to have been in the evening. For from St. 
Paul's epiſtles, Pliny's letter, and even from 
the paſſage you yourſelf have quoted from that 


father of the * Romiſli. Church, Cyprian, : it tis 


The 9200 effere n which | vou have than gat 
fit to render partaking of the Lord's Supper, ſhews that 
I 1 the NEU NI vogn ng the mals, i 2758 
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Ev ident, that during the three firſt centuries, 
the evening was the only time of celebrating 
the Euchariſt or Lord's ſupper. Such a meet- 
ing therefore could not at all interfere with 
the uſual buſineſs of the dax. 
Hlaving mentioned your quotation from 
Opprian, that I may avoid the neceſſity of 
repeating hereafter any remarks upon a pat- 
fage of ſo little importance to the queſtion in 
3 between us, I will here juſt obſerve, 
that though he ſpeaks of two religious meet- 
ings as common in his time, he is very far from 
agreeing with you, that either of them was 
held at our nine in the morning, or at any 
hour which would have occaſioned it to in- 
terupt their uſual daily occupations. He ex- 
preſſly ſays the firſt was held mane early in the 
morning, as indeed ĩt muſt have been, to make 
it properly commemorative of the time of our 
Lord's reſurrection, for St. Luke informs us, 
that had taken place in the very obſcureſt 
part of day break. From the reafons Cypriaz 
gives for holding. their religious aſſemblies at 
ſuch times, it appears, that, in the latter end 
of the third century, ſuperſtitious motives had 
induced them to adopt the very ſame practice 
to which cruel neceffity compelled their pre. 
deceſſors in the reign of Trajan. But not the 
leaſt hint is given, that the intervening hours 
of the day. were paſied.i in ſabbatical reſt and 
idleneſs. | 

Vour next quotations, . Sir, are, from the 
ſpurious; fanatick epiſtle of Barnabas, which 
refers us, for the ks ſabbaths acceptable to 
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God, to thoſe 8 
place in another ad, where the week (he 5 
ſeems to imagine) is to conſiſt of cight days 

inſtsad of ſeven; from Tertullian; from a 
letter quoted by Etſebius; and from Clemens 


Auandrinus. This laſt writer, by the way, 
in both the paſſages you have quoted from him, 


declares that the only ay labbatical reſt of chriſ- 


tans, is, 4 rot from evil thoughts and euil ar 5 


tions, according to the cummand f the Goſpel. 
Ac which extends equally to every 

dayofaman's whole life; and by the performance 
of which, a trus chriſtian, in Clemeat's ſenſe uf 
the expreſſion, makes not Sunday only, but 
every: day of the week, te Lord t s. 
But why do I waſte my own and the reader's 
time in remarks upon which have no 
reference to the . queſtion that I am at all 
concerned in, viz. Whether the keeping ſunday 
as a ſabbath, or day of reſt from all 
8 _ Fo Ante of qeſus Chriſt,” or 
s , conſequently; „the religious 
Auty fa chriſtian ? The only inſenenca chien 

pen yourſelf, Sir, deduce from them, * 

| r 

to denominade it, thr: Lond's day, la not ' the 
appellatron of a fabboth, ot day of reſt, in ter 
says nid afeftrou/; and on feſtivals, ”_= 
tall us, hofb:-the Heathen; : and Jeun 


af dibervy ta work of they pleaſed: ene; tha 


* You have thought. ft to t Cl f 
cri — 4 0 trauſlay q Clement: t as Be 5 
woe e a : 


. W mut! ave m thet yr « 
| 4 at nt re the x rds 
but eicher ure or i 8 
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is granting every thing that I contended for! 
For nothing can be more evident, than that if 
the apoſtles of Jeſus Chriſt had, by their ex- 
ample and precept, enjoined upon their diſ- 
Ciples a ceſtation from all worldly labour on 
that day, as Philander, and Subſidiarius, and 


yourſelf, in other parts of your letter, main- 
tain, to keep it ſtrictly as a ſabbath muſt. 


have been an indiſpenſable duty, and no chrif= 


tian could have been at liberty to work on 
it, though he had wiſhed to do ſo. And, 
therefore, if even the chriftians of the third 
century did not call it a ſabbath, but only a 
feſtival, a day on which men were at liberty 

to work if they pleaſed, it is a demonſtration 
that they knew of no apoſtolic ordinance of a 
ceſſation wn worldly labour on that day. And 
all the writers of the third century, quoted by 
you, concur with thoſe of the ſecond, referred 
to by me, in proving that the ſabbatical ob- 
ſervance of ſunday, is not an inſtitution of the 
goſpel of Chriſt. 
Indeed, Sir, to me who have no Ae 8 
cauſe to ſerve by the diſeuſſion, and no habitual 
prejudices of any religious ſect to ſooth and 
gratify, and whoſe ſole motive in this and every 
other theological enquiry, is the inveſtigation 
of truth, and detection of ſuperſtitious error; 
which muſt ever be beneficial to the cauſe. of | 
rational chriſtian Piety, and, conſequently, of 
Humanity, it is matter of amazement and 
concern to ſee a philoſopher of your diftin- 
Sony eminence, contending, againft an ob- 
tru] mans — 18, — | 
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forced to admit) 1 with an inconſiderate precipi= 
tancy and a confuſed ineonſiſtency of argument, 
equally unworthy the importance of the point 
in queſtion, and the uncommon talents: and 
Jae acquired fame of Dr. Prieſtley. 1 
Yet in one page of your letter you inform 
us, that the primitive chriſtians obſerved the 
- Grſt day of the week nuch in the ſame manner 
in which chriſtians opferve if now, when not 
only from a general opinion of religious duty, 
but by the expreſs command of the legiſlature, 
men are compelled to reſt from worldly labour 
of every kind. And when your own particular 
friends, the Diſſenters, obſerve the ſabbatical 
_ reſt of that day, after the example of their 
predeceſſors the Puritans, with much more 

rigid ſtrictneſs than the members of the legally 
eſtabliſhed church. And in another page you 
tell us, that with the chriſtians of the three 
firſt centuries, -it was not 4. ſabbathᷣ or day of 
reſt from worldly buſineſs, but a pleaſurable 
Feſtival; and that, as on other feſtival days, they 
aid not hold themſelves abſolutely obliged to re- 
frain from labour on Sundays; that they probably 
worked in the fields in time of bar veſt, and that 
you ſee no good reaſon why we ſhould ſcruple to 
do this. To which 1 beg leave to add, nor 
I neither. : 
Tou obſerve, further, that it is not probable 
that Conſtantine intended an abſoliite ceſſation 
from all labour on the Sunday, becauſe his order 
reſpected Friday as much as Sunday. Had you 
not written too precipitately to allow yourſelf 
time to conſult the order of * Conſtantine itfelf, 


„ 


vou would have ſeen, that notwithſtanding the 
groundleſs criticiſm about the original reading 
of an expreſſion in Euſebius, that order had 
not the leaſt reſpect to friday, and that it was 
not probable, but certain, that Conſtantine, 
with a prudent policy, which ought to put the 
modern legiſlators of chriſtendom to the blaſh, 
gave his ſubjects the moſt unreſtrained per- 
miſſion to follow the buſineſs of huſbandry on 
ſunday; not only in harveſt time, but in every 
ſeaſon of the yearÞ. Let all Judges, ſays the 
Emperor's edict, and fowns-people, and the oc- 
cupations of all trades reſt on the venerable day of 
the fun. But let thoſe who are fituated i in the 
country, freely, and at fulll iberty, attend to the 
buſineſs of agriculture ; becauſe it often happens, 
that no other day is fo fit for ſowing corn, or 
planting vines, left the critical moment being let 
Arb, men hould laſe the commodities granted them 
by the providence of heaven. Upon this im- 
perial order, which is the firſt authoritative 
_ inſtitution of a ſabbatical obſervance of ſunday, 
J muſt beg leave to remark, that the partial 
manner in which Conſtantine enjoins a ceſfa- 
© tion from their ordinary buſineſs upon his ſub- 
jects, demonſtrates that he knew of no pre- 
vious ordinance of ſuch an obſervance derived 
from the apoſtles of Chriſt: for that, like 
1 Ones judices urbanzque plebes et cunctarum artium 
8 die ſolis quieſcant. Ruri tamen pofiti agrorym 
culture libere licenterque inſerviant, del a0 frequenter 
evenit, ut non aptius alio die frumenta fulcis aut vineæ ſero- 


bibhus mandeutur, ne occaſione momenti pereat commoditas 
_celeſti proviſione conceſſa. Dat. Nonis Mart. Criſpo 11. 


et ; Cont oak 11. Conf. i 
Corp. Jur. Civ. Codicis Lib. ili, Tit. 12. 


been equally obligatory on all c 
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all other ordinances of the goſpel, muſt have 
iſtians what- 

| ſoever ; and, therefore, he could have had no 
more right, i in that caſe, to have remitted the 

obſervance to his country ſubjects from motives 
of good policy, than any Ruler of the Jews 
had to diſpenſe with the obligation of the 4th 
_ commandment of the Moſaic law in favour of 

the Jewiſh huſbandmen. 

In one part of your letter you tell us, gon 
7 ertullian, that chriſtians were allowed to in- 
dulge to corporeal or carnal pleaſure Ccarni 
Indulgendum every feſtival of the Lord's day; 
and, in another, that they were far from 
Spending the Sunday in the rigid and gloomy man- 
ner in ab it was ob ſer ved by the old Puritans. 
And thay they adopted the Pagan cuſtom of 
adorning their doors with lights and laurels 

on that day, more generally than the heathen 


themſelves did on their feſtivals. I ſuppoſe to 
àrenote to all the worla their joyous, pleaſurable 


feſtivity. And yet, in the very next page, you 
tell us, it is evident however that the feſtivity 
of the primitive chriſtians did not conſiſt in ſports, 
but in ſinging pſalms and other expreſſions reli 
gowus joy or in chear/ul ſociety. What meaning 
you may have, Sir, in the words obearful ſo- 
ciety, I do not preſume to determine; but as 
far as feſtivity conſiſts in expreſſing religious 
joy, by hymns and devout effuſions of praiſe 
and thankſgiving to heaven; I am fatisficd the 
old Purtians were quite as feſtive as the primi- 
tie chriſtians could be. And I cannot ſee thiy* - 
Propriety of making their Shops and gates ſhine © 
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with lights and laurels, becauſe they were in- 
dolging themſelves in the carnal pleaſure of 
plalm- finging. Seriouſly, Sir, the ſubject of 
debate between us is of ſufficient importance 
to have demanded of you an attentive and ma- 
ture conſideration of whatever paſſage you 
choſe to quote in arguing upon it. And ſuch 
4 man as Dr. Prieſtley, ſhould read no author 
ſo imperfectly, nor write on any ſubject ſo 
| haſtily, as to be in danger of miſrepreſenting : 
and perverting the authority he quotes. | 
Ter tullian, in the paragraph which you have 

| quoted from him, is not talking of the manner 
in which the chriſtians of his time ſpent the 


Sunday; but is pointedly arraigning them of 


8 the guilt of idolatry, for partaking of the feaſts 


made by their pagan friends, in honour of their 
falſe Gods, and for adopting the very rites in 
uſe amongſt the heathen, as ifgnia of = 
celebration of their idolatrous feſtivals. 

obviate one plea againſt the firſt part of his 
charge, their afliſting at the pagan feaſts, viz. 
the bh defire of ſometimes enjoying better 
cheer than their ordinary fare, he ſays, If any 
ind ulgence muſt be allowed to the corporcal 
= appetite,” {which as a rigid montaniſt he 
was inclined to doubt) . you have frequent 
© opportunities of gratifying it, for to you 
every eighth day is a feaſt-day,” manifeſtly 
alluding to > the love feaſts; which, as you right- 
ly obſerve, were held on Sunday evening. To 


another plea for their thys living in common 
with the heathen®, that it afforded them an 


& Sed luceant, inquits opera veſtra : At nunc lucent ta- 
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opportunity of fulfilling the Evangelical pre- 
cept of letting the light of their works ſhine 
before men, he replies, But now,” (inſtead 
of our works) “our ſhops and gates ſhine, 
* you will now find more doors of the heathen 

* 

* without lights and laurels than of chriſtians.” 
As the heathen could never have been expected 
to hang out lights and laurels in honour of 
the Lord's day, I ſhould have imagined it 
impoſſible for any man to underſtand, even 
from this firſt ſentence of Tertullian's argu- 
ment, that he was talking of rites practiſed by 
chriſtians on Sundays; but if you had allowed 
yourſelf time to read only one line farther, his 

very next words would have put it out of your 
power to have fo ſtrangely miſapprehended and 
miſreprefented him. What,” (adds Tertul- 
han) © muſt be thought of ſuch a ſight as that 
* alſo? If it is an honour paid to the Idol, 
** without doubt honouring an Idol is idolatry. 
If it is done on account of man, let us recol- 

* lect, that all idolatry is on account of man. 
Let us recollect that all idolatry is a reſpect 
paid to men, ſince it is granted even by the 
derne et januæ noſtræ: plures jam invenies ethnicorum fores 
fine lucernis et laureis, quam Chriſtianorum. De iſta quoque 

cie quid videtur? Si idoli honor eſt, ſine dubio idoli honor 
idololatria eſt, Si hominis cauſa eſt, recogitemus omnem 
idololatriam in hominis cauſam eſſe, recogitemus omnem 
idololatriam in homines eſſe culturam, eum et ipſos deos na- 
tionum homines retro fuiſſe, etiam apud ſuos conſtet. Itaque 
nihil intereſt, ſuperioris an hujus ſeculi viris fuperſtitio iſta 
æſtetur. Accendant igitur quotidie, lucernas; quidug | 
u 


ux nulla eſt, adfigant poſtibus lauros poſt modum arlurasz 
quibus ignes imminent ; illis competunt et teſtimonia tene- 


Brarum, et auſpicia pænarum. Tu. lumen es mundi, et 5 


arbor virens ſempfer... 3 1 
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« heathen' themſelves, that their gods were 
formerly men. And therefore there is no 
difference whether that ſuperſtitious cere- 
mony be performed from a reſpect to men 
of a former age or of the preſent. To the 
ſame purpoſe, he continues to argue at ſome 
length againſt this culpable practice of pro- 
feſſed chriſtians upon the feſtivals of the hea- 
then Gods, in compliance with the cuſtoms of 
their pagan friends and neighbours, and hav- 
ing contraſted it with the oppoſite conduct of 
the-three jewiſh brethren, under Nebuchad- 
nezzar, and of Daniel under Darius, concludes | 
his argument thus, ** Let them therefore daily 
« light up candle, who have no light in 
* themſelves. Let them ſet up, before their 
doors, boughs of laurel which muſt ſoon after 
ce be thrown into the fire, who are themſelves: 
*© doomed to the flames. Such rites are ſuit- 
able to them as being both an evidence of 
ce their darkneſs, and an omen of their future 
e puniſhment. But thou Cchriſtian art the 
** light of the world, and a tree ever Houriſh- 

ing with verdure. 
But the inconſiderate haſtineſs with which 
. yon have entered into the public diſcuſſion of 
a queſtion of great importance, that has betray- 
ed you into fo groſs a miſrepreſentation of 
Tertullian, is not the only thing that I cn 
plain of, and am truly ſorry to obſerve in ſuch 
a writer as Dr. Prieſtley. In your mode of 
arguing you have ſhewn a want of candoar, 
on this occaſion, which I know not how to 
account for i in a liberal, Philoſophic . and 


1 144 J 
an avowed friend to the inveſtigation f re- 


ligious truths. 


many years. after the edit of nen ad 


The only point in debate between us, 1 | 
mulſt agai r whether the apoſtles 
of Jeſus Chriſt inſtituted, or their immediate 
diſciples and the chriſtian churches, previous 
to the ore bodbæ church eſtabliſhed by Conſtan 
tine, obſerved a ſabbatical reſt from all worldly 
occupations on the firſt day of the week, as 
all ſects of nominal chriſtians do at preſent. 
That they did not, I had demonſtrated by the 
cleareſt and moſt inconteſtableevidence. And 
you yourſelf give up the whole that I ever con- 
_ tended for, by allowing that the primitive 
chriſtians of the three firſt. centuries were at 
liberty to work on ſunday, as well as on the 
other days of the week, if they pleaſed. Yet 
ſtill, Sir, you undertake, at the beginning of” 
your letter to prove, that thoſe ſame primitive 
_ chriſtians ſpent funday in the ſame manner as it 
it generally ſpent now. And to effect this, you 
quote ſome paſſages from early writers to ſhew, 
firſt, that ſunday was the day on which they 
uſually held their religious aſſemblies, a fact 
which Lneverattempted to controvert. Though = 
both you and I know, that with a great many , 
thurſday and friday were held as ſaered as fun- 
day ; Rr a by all, ſaturday was a day as 
generally uſed for holding their religious af- 
ſemblies as the Lord's day itſelf. Nay, when 
the Judaizing diſpoſition to fabbatize one day 
in the werk, prevailed in the fourth century, 


Ses Moſhoiw: Sues 2. Far. 8. G 4. fl. 8. 


fact 
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_ more reaſonable did it appear to many 
to keep the fourth commandment of the Moſaic 
lav completely, than to keep the ſpirit of it, and 

tranſgreis it according to the letter, that che 

Council of Laodicea® thought fit to publiſh an 

_ anathema apainſt the practice. And that even 
chat epiſcopal denunciation was inſufficient to 
revent it, the ſect of ſabbatarians which ſub- 
liſtst o this day, is a living evidence. A varie- 
ty of practice and of opinion, reſpecting the 
reaſon for pteferring one day of the week for 
their religious meetings before another, which 
muſt convince every impartial mind that the 
- meetings on the firſt day of the week record- 
ed in che Acts of the apoſtles are mentioned 
merely by accident, toaſcertain the date of ſome 
bother Circumſtance; and that the apoſtles them 
ſelves, whoſe duty St. Paul derte us was to 
1 the in ſea out of hin 
and e bag | 
ing chriſtianity to ay one day in the * 
from ordaining any day to be obſerved as a 
Jewiſh ſabbath, did not even preſcribe any 
particular day for the neg weit eee 
aſſemblies. 885 

The ſecond object of your quotations: is to 

23 that in the very latter end of pry 
or beginning of the third century, Sunday wa 
diſtinguiſhed from the other daysof the Hooks, 
not by being accounted 4 ſabbath, which 
the ſide you have been pleaſed to take in the 
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ſenſe or other, called a' feaſt or feſtival day. 
And in order to accompliſh even this inſignifi- 


cant purpoſe, you have quoted writers whoſe au- 


thority you yourſelf cannot allow. For you have 


not only produced a quotation of Euſebius from 
Dionyſius of Corinth, as if it might be as ſe- 


f 


curely depended on as the work of the author 


_ himſelf, although the ſame Euſebius informs 
zus (Lib. 4. c. 23.) that Dionyſius himſelf 


* 
of 


_ «complains of the alterations and interpolations 


made in his letters in his own time, and the 


eccleſiaſtical hiſtorian is notoriouſly fo little 


cautious and accurate in diſtinguiſhing ſpuri- 
ous writings from genuine, that he has attri- 


buted to Juſtin Martyr the queſtions and anfivers 
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Fo the orthodox,' a book which refers to cir- 
cumſtances that did not take place till after 


- Juſtin's time: but you have alſo quoted paſ- 
ages from the epiſtles of Ignatius and Barna- 


bas, writings which, I believe, every competent 


impartial judge is now ſatisfied, belong to very 


m 
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— 
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as every learned reader will perceive, in the r of your 
letter; although, with a prudent: caution, (confidt 
"own avowed-re 


different authors and times from thoſe to whom 
they have been ſo long attributed: but whoſe 


authority you, Sir, as an unitarian aſſertor of 


the proper manhood of Jeſus Chriſt, and as a 


Preſbyterian muſt diſallow. For they both 
expreſſly aſſert the pre · exiſtence of Jeſus Chtiſt 
in heaven, Ignatius as God * and Barnabas as 
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Even in the firſt paſſage you have quoted from him, 


Ignatius fays, one Feſus Chriſt, than whom there is nothing greater, 


ing your 
igious principles, and that you were 9 .* 
his authority to prove what was the religion of the apoſtolie 
age) you have entirely omitted thoſe words in your tranſlation. 
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the ſon wh God, before his a pearance . upon 
earth. And aka pretended Ignatius, in the 


N paragraph preceding that which contains one 


of the ſentences you have quoted from him, 
Inſtead of agreeing with you, that the office and 
authority of a Preſbyter is equal to that of a 
Biſhop, exalts the latter to ſo. much higher a 
degree, that whilſt he compares the Preſbyters 
to the council of the apoſtles, he reſembles the 
Biſhop: to almighty God himſeif. Now, Sir, 
whatever weight the teſtimony of ſuch writers 
as theſe may be ofa determining thedoctrineand 
diſcipline of the apoſtolic church, reſpecting 
the obſervance of Sunday, or, as it was deno- 
minated, in the third century, the Lord's day, 
8 muſt certainly be of equal weight to deter- 
mine the doctrine and diſcipline of the ſame 
: — reſpecting; the divinity and pre-exiſt- 
ence of - Jeſus: Chriſt, and the. ſuperior pre- 
eminence of the order of Biſhops — that of 
Preſbyters. And I appeal to yourſelf, whe- 
ther ĩt be not a mode of arguing in the higheſt 
degree uncandid and diſingenuous, to urge any 
authority whatſoever in favour of ſuch opini- 
ons ag you approve, and to reject the very ſame 
authority in fuch caſes as yo difapproye and 
condemn. {+1 
he — any impartial perſon 
will be convinced, who attentively reads be 
Ad of the apoſtles and the epiſtles of Paul, par- 
ticularly that to the Ga/atians and the writ- 
ings of Juſtin Martyr and Irenæus, that eat 
_ Gays or fejtrvals, were abſolutely incom Poe 
with the genius of the chriſtian religion; a 


church. But they did not ſtop here. For 
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taught by the apoſtles and their immediate 
ſucceſſors, and the very term unknown in the 
church for far the greateſt part of the two firſt 
centuries. But becauſe the Jews had not only 
been themſelves the firſt perſecutors of the 
chriſtians, but, after their — power was at 
an end, continued to inſtigatè the Pagans to 
perſecute them alſo; in order to reconcile their 
religion, in ſome degree, ta the habitual pre- 
judices of the Jews, and to leſſen their invetera : 
ee. them, the chriſtians in the cloſa of 
IE, ſecond century, forgetting or diſregarding 
all the timehy admonitions of St. Paul, againit 
this very perverſion of the religion of the goſ- 
pel, adopted the annual feſtival ſeaſons of 
Eaſter and Whitſuntide, in refemblance of the 
Jewiſh feſtivals of the Paſſover and Pentecaſt. 
And, as the Jewiſh ſabbath was accounted a 
weekly feſtival, they alſo by celebrating their 
love-feaſts every felt day of the week, in pre- 
tended commemoration of our Saviour's refur- 
rection, - inſtituted a kind of weekly feſtival 
_ amongſt chriſtians alſo, ebdchinged the name 
of it to the Lord's dag. . 
Theſo were the firſt praiical. corruptions 


introduced into the diſcipline of the chtiſtian 


early in the third eentury after the perſecution 
under the emperor Decius, with a ſimilar view 
of reconciling themſelves to their perſccutors, 
by making the public inſtitutions of their re- 
ligion reſemble thoſe of Paganiſm. itſelf, they 
began to adopt alto the feſtivals of the heathen 
gods, and even. to celebrate them with the 
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fame feſtive rites and ceremonies that the hea- 
then themſelves did, only under the name and 
in pretended honour of our Saviour or his apoſ- 
tles, or of ſome diſtinguiſhed chriſtian ſaint and 
martyr, And, to complete the reſemblance, the 
fimple commemorative rite of the Lord's ſup- 
per, which they celebrated on their new feſti= _ 
_ vals, was repreſented as an actual facrifice cw 
ce to Almighty God. | 
Thus every heathen feſtivali in the eee ca- 
| letiadr was, by degrees, transferred into the ritual 
of the church. And this mode of aſſimilating 
their manners and religious cuſtoms, to thoſe 
af the Pagans around them, was found to an- 
{wer the purpoſe of diminiſhing the odium, that 
till then had attended thechriſtian name, far bet 
ter than thoſe fabulous corruptions of the doctri- 
nes af the goſpel which had been introduced in 
the ſecond century, in reſemblance of themytho- 
logical origin of Minerva, Hercules and Æſ- 
culapius. For, as Sir ſaac Newton hath juſtly 
remarked, from that time profeſſed chriſtians 
increaſed greatly in numbers, though they de- 
arcaſed as much in virtue. And the rich that 
flowed into the church, through the channel 
of their ufual akiarinibile collections, from the 
continually increafing multitude and wealth 
of the converts to this new religion, being at 
the diſpoſal of the elders and miniſters of the 
ſeveral congregations, and ſupplying them with 
the means of living in eaſe and indolence, un- 
known and impracticable to the teachers of 
genuine chriſtianity, ſoon prompted them to 
arrogate to themſelves an exemption from all 
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the laborious or careful occupations of civil 
life; and, in imitation of the Levitet amongſt 
the Jews, to claim an entire ſeparation from 
the. reſt of the people; to aſſume a diſtinc- 
tion of dreſs and title, calling themſelves 
Clergy, men peculiarly allotted to the ſervice 
of God; as if the Goſpel of Chriſt knew-of 
any other ſervice of God beſides a virtuous; 
benevolent,-and holy life; or as if all ranks and 
orders of real chriſtians were not equally r- 
dained, and bound 'to a faithful, conſtant diſ- 
charge of that ſervice. 7 

In this heterogeneous medley of religion, both 

_ idifcipline and doctrine, derived partly from 
_ Judaiſm, but much more from Pagan ſuper- 
ſtition, and retaining in it nothing chriſtian 
beſides the name, the great object aimed at was 
not ſo much the reformation of mens lives, 
the ſole purpoſe of Chriſt's goſpel, as the eſta- 
bliſhing a commutation with Almighty God 
n behalf of his creatures, for their wilful and 
 __ thabitual tranſgreſſions of the plain precepts of 
he goſpel. For this irrational, this criminal 
purpoſe,  profefied chriſtians: were taught and 
enjoined to do much more than the Deity has 
-commanded in many caſes, in order to attone 
for their diſregard of what he has actually com- 
manded in others. The merit of the perfect 
:obedience of Jeſus Chriſt himſelf was held up 
as a complete ſatisfaction for thediſobedience of 
his diſciples. The times and ſeaſons of auſtere ab- 
ſtinence and mortification, introduced by ſuch 
Auperſtitious enthuſiaſts as Montanus, were a- 
idopted by the church. And its members 
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fondly believed, that the devout obſervanceof 
faſting days, made amends for the intemperate 
exceſſes of the newly eſtabliſhed: feſtivals ; and 
the abſtemious penance of lent, for all their vi- 
ious .Irregularitics during the reſt of the year. 
Such, Sir, was the origin and abuſe of both 
feaſt and faſt days in the orthodox church. And 
ſo little reaſon is there for your aſſerting; that 
in the apoſtolic and primitive church of Chriſt, 
the firſt day of the an was Mac called a 
festival, 
But it is curious to oben how Wodan, 
even in this depraved ſtate of the church as it 
exiſted in the third and ſucceeding centuries, 
the myſtery of iniquity, as the apoſtolic prophet 
it, worked its way. in the ſuperſtitious 
adoption of a Jewiſh ſabbath upon this weekly 
feſtival of the Lord's day, and how. long! it was 
beſora. it could fully accompliſh it. 
When mens minds were once reconciled. 
to. the ideas of . recommending themſelves to 
heaven, by an extraordinary degree of ſanctity 
and devotion, diſplayed on particular days and 
_ ſeaſons, it could not be difficult to perſuade ' 
them, that by remitting all attention to the 
concerns of the preſent world one day in every 
week, an inſtance of pious confidence in di- 
vine Providence enjoined upon theJews by God 
himſelf, in the fourth commandment, and 
ſpending the feſtival of the Lord's day wholly 
in frequenting public worſhip, or other devout 
- occupations, they would ſhew a piety highly 
acceptable to God, attone in ſome degree for 
their tranſgreffions of the other ſix days, and 
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derive a bleding upon their affairs in general. 
And to the clergy themſelves, who had now 
no other employment beſides the parade of 
thoſe external rites and ceremonies which had 
been adopted by the newly transformed church, 

and the preparing for an oſtentatious diſplay 

of their learning, and rhetorical abilities fk 
the pulpit, it muſt have been particularly de- 
ficable, and almoſt neceſſary, in order to mam- 


tain that Levitical diſtinction, and Pontifical 


dignity and importance, to which they had 
elevated themſelves, that there ſhould be one 
day in the week, at leaſt, in which the Laity 
as all chriſtians but Eccleſiaftics were now hu- 
miliatingly denominated, ſhould have their at- 
tention taken off from all worldly buſineſs, 
that they might be at full leiſure to attend to 
the ingenuity or brilliancy of their oratory, and 
the pomp with which they now affected 
to perform the miniſterial functions of their 
religion. Let, to oppoſe their attempts of 
this kind, even in the third century, frequent 
remonſtrances were made againſt this ſpirit of 
 Fadaizing, 10 it was then called, as being in- 
conſiſtent with the religion of the goſpel. Cle- - 
ment of Alexandria, in the very book you have 
3 54 225 We are commanded to wor- 
6 — Chriſt, not on cbb- 
e fen — as — do, 'but continually 
through our whole life.. Wherefore a 
ell informed chriſtian worſhips God not in 
r place nor choſen temple, nor eon 
- ah Ig and uppointed gays,” but through 
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© his whole life, i in every place, whether he 
** chance to be alone or in company with 
© other believers.” And ſome copies of that 
epiſtleof Ignatius to the Magneſians, which you 
have thought fit alſo to quote, have the follow- 
ing ſentence®, · Therefore let us not keep ſab⸗ 
te baths in the Jewiſh manner, as if we de- 
ec li ghted i in idleneſs, for according to the ſa- 
3 Ws oracles, whoſoever doth not work 

“ ſhould not eat, and in the ſweat of thy face 
** ſhalt thou eat bread; But let each of us ſab- 
batize in a ſpiritual ſenſe.” This paſſage, _ 
indeed, is by ſome critics ſuppoſed to be an 

5 interpolation. But, however that be, it af- 
fords an undoubted proof that the keeping any 
day as a day of reſt 3 worldly labour, was 
diſapproved and publiekly cenſured in the time 
of the writer. And though Conſlantine, from 
motives of the ſame intereſted policy, which 


induced him to eſtabliſh the new religion, was 


without doubt deſirous to gratify the wiſnes 
of the clergy, they could not, as we have ſeen, 


prevail with him in the fourth century to ordain 


more than a partial ceſſation of worldly buſi- 
neſs on that day. So that it was not till near a 
century and half afterwards, that, in obedience _ 
to a fecond imperial decree, in the reign of 
Leo, profeſſed « chriſtians ſpent Sunday in the = 
Jame'a manner as 1 FA ie. generally Jpent * JF us ur. 5 
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+ Dies feſtos majeſtati altilime tes gulli we 3 
voluptatibus occupari, nec ullis exactionum vexationibus pro- 
maxi. Duminicum Kaque diem ita ſernper honorabilem 


(154 J 
And fince, in conſequence of the diviſion of 
the empire, the decrees of the eaſtern emperor 
Leo did not bind the chriftians of the welt ; 
we find the council of Orleans, in the fixth 
century, in their 28th canon, decreeing as fol- 
lows*, © Becauſe people are perſuaded that 
„ they ought not to travel on the Lord's day 
* with horſes, oxen and carriages, nor to pre- 
* pare any thing for food, nor to employ them... 
«© ſelves in any way conducing to the cleaning 
«© and adorning their houſes or perſons, a per- 
« ſuafion which is proved to be fitter for Judea, 
t than forthe obſervance of chriſtians, we ordain 


decernimns, et venerandum, ut a cunctis executionibus ex- 
cuſetur: nulla quemquam urgeat admonitio: nulla fide jufhonis 
flagitetur er e taceat apparitio: advocatio deliteſcat: fit 
ille dies a cognitionibus alienus: præconis horrida vox ſileſcat: 
reſpirent a controverſiis litigantes et habeant fæderis interval - 
lum: ad ſeſe ſimul veniant adverfarii non timentes, ſubeat 
animos vicaria pænitudo: pacta conferant, tranſactiones lo- 
eres, Nec hujus tamen religioſi diei otia relaxantes, ob- 
ſccenis quemquam patimur voluptatibus detineri. Nihil eodem 
die ſibi vindicet ſcena theatralis, aut circenſe certamen, aut 
ferarum lachrymoſa ſpectacula: et ſi in noſtrum ortum aut 
natalem celebranda ſolemnitas inciderit, differatur. Amiſſionem 
militiæ, profcriptionemque patrimonii ſuſtinebit, fi quis un · 
quam hoc die feſto ſpectaculis intefeſſe, vel cujuscunque judicis 
apparitor prætextu negotii publici ſeu privati, hæc quæ hac 
lege ſtatuta ſunt credederit temeranda. Dat. Id. Decemb. 
Conſtantinop. Zenone et Martiano Cont, 
| Corp. Jur. civ. Cod. lib. 3. Tit. 12. 1. 11. 
* Qunia perſuaſum eſt populis die dominico cum caballis et 
bobns, et vehiculis itinerare, non debere neque ullam rem ad 
victum præparare, vel ad nitorem domus, vel hominis pertin- 


entem, nullatenus exercere quæ res quia ad Judzam magie 
quam ad obſervantiam Chriſtianam pertinere, probatur id ſtateu , 
imus die dominico quod antea fieri licuit licere. De opere tg 
men rurali, i. e. agricultura, vel vinea, vel ſectione, vel meſſn g 
vel excuſſione cenſuimus abſtinendum, quo facilius ad ectis 


ſiam venientes orationis gratia 5 
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<« that thoſe things are lawful to be done, as 
as they have heretofore been lawful.” With 
ideas indeed very different from thoſe of Con- 
{tantine, the council proceeds to determine, 
that people ſhould abilain from thoſe works 
of huſbandry which uſually occupy the whole 
day, * that they might be at leiſure to come 
* to church for the purpoſe of public prayer. 
But that religious duty performed, they are 
left at liberty to employ the reſt of the day as 
they pleaſed. In no nation of Europe there- 
fore, except our own, nor even in that till ſince 
the reign of Charles II. has the ſunday fabbath 
been kept i in the rigid manner in which the 
emperor Leo decreed, and the Puritans of 
later years preached up its obſervance. Vet, I 
perſuade myſelf, you will readily agree, that it 
were better for the morals of the people, that 
they ſhould be occupied in their ordinary la- 


bour than in frequenting ſports and paſtimes. 


As to the inſtances I produced from St. 
Paul's firſt epiſtle to the Corinthians, and the 
Acts of the apoſtles, to ſhew that St. Paul him+ 
ſelf neither Tron the firſt day of the week as a 
ſabbath, nor had any idea of enjoining ſuch an 
_ obſervance upon his diſciples, they fill appear 
to me clearly concluſive of the point I intended 
to prove. And if the arguments deduced from 
them in my former letters are not ſufficiently 
intelligible, as I muſt ſuppoſe from your man- 


ner of replying to them, | have to regret that 
It is not in my power to make them more ſo. 
But I would as ſoon miſpend my time in at- 


aeg in prove that he fun ſhone at noon. 
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day, to a perſon who ſhould perſiſt in affiemin; g 
it to be then midnight darkneſs, as I would 
contend with any one who will aſſert, that an 
' expreſs precept for a man to lay by money, in 
his own cuſtody, ſignifies that he ſhould depoſit 
it, in the cuſiody,of another perſon : or, who well 
knowing that, in the times of the apoſtles, the 
hour of aſſembling together, both for their 
ordinary chief meal, and for the celebration of 
the Lord's ſupper was in the evening, at the 
beginning of the Jewiſh day, perſiſts in main- 
taining, that a predication which St Luke 
informs us took place at that particular time, 
did not commence then, but at an hour when 
they never aſſembled for thoſe purpoſes. I will, 
therefore, only remark, on the latter inſtance, 
that I am forry to appear ſo ignorant to Dr. 
Prieftley, as not to have known, that amongſt 
the Jews, as in every other nation, the word 
day was uſed ſometimes to denote the periodical 
revolution of eh Wwe hours; at others, 
tio expreſs daylight, in oppoſition to darkneſs 
or night. I am ſure, the force of my 
ment required that it ſhould be fo underſtood, 
And I only quoted the beginning of Acts iv. 
toconvince Subſidiarius, whoſe head ſeemed to 
be prepoſſeſſed with modern Engliſh ideas, that 
though the word morrow, or morning, in our 
language fignifies the next civil day, becauſe 
our evenin 8 and ſubſequent morning ate in 
different days, yet, amongſt the Jews, when 
oppoſed to the preceding night or evening, it 
meant the ſame civil day, becauſe, with them, 
the evening and following morning . che 
ſame day. 
e 


CE 

With reſpect to the paſſage quoted from the 
epiſtle to the Corinthians, 1 mult obſerve, that 
though I doubt not St. Paul's exhortation 
in this inſtance, being miſunderſtood by the 

chriſtians of after times, gave riſe to their week- 
ly collections both for charitable purpoſes, 
and the defraying the neceflary expences in- 
_ Curred in the ceconomy of their ſeveral aſſem- 
blies; yet, in the times of the apoſtles them- 
ſelves, no ſuch cuſtom was inſtituted, And 
the collection, propoſed by St. Paul, was not 
an uſual practice, as Mr, Locke and you, vir, 
| ſeem to imagine; but an extraordinary con- 
tribution; which St. Luke tells us (Acts xi. 29) 
e the diſciples, every man according to his 
ability, determined, to ſend,” to relieve the 
chriſtians of Judea, unde rthe preſſure of that 
famine which the prophet Agabus had pre- 
dicted would happen; and ** which came to 
* paſs in the days of Claudius Cæſar-. And 
ſo far was the apoſtle from ſuppoſing, with 
you, that their deſtined contributions were 
depoſited weekly in a charity-box, or in the 
hands of a treaſurer, that in his ſecond epiſtle, 
c. g. written a full yearafterwards, he mentions 
ſame charitable contribution, hopes they are the 
ready with it, and exhorts them to contribute 
| liberally and chearfully. And ſo delicate was 
he in money matters, that he tells them, 
1 Cor. xvi. 3. when he comes he will not take 
charge of their liberality himſelf; but will ſend 
it to Jeruſalem by ſuch perſons as they ſhall 


approve; and if there be any neceſſity for his 


own going, thoſe perſons ſhall accompany him, 


r 5 
undoubtedly, as witneſſes of his diſintereſted | 
integrity. Accordingly, St. Luke informs us, 

in the Acts, that the money was ſent to the 
elders at Jeruſalem, * * ne hands of Barnabas 
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Of my obſervation that all ae! pleaſurable 


FN intercourſe with each other, was prohibited by 


| have thought fit to allege, ſeem to me very 


the Jews upon the ſabbath day, you are pleaſed 
to ſay that I am miſtaken in the aſſertion. And, 
in the cloſe of your letter you affirm, that n 
bave ſhewn the idea of ſuch a prohibition to be 
a miſapprehenſion of mine. [cry your mercy, 
Sir, for my dulneſs, but I am unable to diſcern 
any thing like demonſtration in the caſe. You 
tell us indeed that tbe Fews, in all ages, gene- 
xally made choice of the ſabbath in preference to 


all other days, for their ſocial entertainment. 


And if you, Sir, are not deceived, and the fact 
could be as you ſtate it, that the Jewiſh ſab- 
bath was in all ages, a day of joyous, ſocial feaſt- 
ing and indulgence, then I muſt ſay, that the 
Almighty himſelf could not have deviſed an 

inſtitution more effectually tending to corrupt 
and deprave the morals of ſuch a creature as 

he hath made man; and that all blame and 
puniſhment of that people, for their immorali- 
ties, and particularly for their pollution of the 
fabbaths, would have been unteaſonable and 
unjuſt. But, I am perſuaded, you are too can- 
did an arguer to * that your. bare affir- 
mation of ſuch a fact ſhould paſs for proof. 
And the only two teſtimonies of it, which y 


eee 3 doxical a conclu- 
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fion. In my preſent ſituation, I have not the 
means of recurring to Mr. Reland's book it- 
ſelf, which I muſt own I rather regret, after 
the ſpecimen you have given me of your quo- 
tation from Tertullian; becauſe as the cuſtom 
amongſt the Jews, of wearing their beſt ap- 
parel, and eating and drinking of the beſt they 
had in every family, inihonour of their /pouſe, 
the ſabbath, are mentioned, from the Jewiſh 
doctors, both by Calmet and the authors of 
the Univerſal Hiſtory, I cannot help thinking 
that Reland, and every other writer upon the 
fame ſubject, muſt, like them, have mentioned 
other cireumſtances alſoabſolutelyincompatible 
with that convivial mode of keeping it which 
you aſcribe to them in all ages. But even the 
ſingle ſentence you produce, from his Anti- 
Juitates Sacre, does not ſay what you are pleaſ- 
ed to infer from it. Epulando has by no means 


the force of Con vivando, which it ſhould have 


to imply the cuſtom of making ſocial enter- 
tainments on that day; nor does he fay, as 
you repreſent him, that they uſed every ex- 
- prefion of joy; for he muſt have known that 
the moſt common expreſſions of joy, muſic, 
dancing, ſinging, and the like, were never ad- 
mitted by the Jews on the ſabbath day. He 
only ſays, ron they gave many tokens of the joy 
and gladneſs, with which they were required 
to honour the ſabbath, by making the beſt 
cheer at their tables that each particular per- 
ſon's circumſtances could afford. A mode of 
expreſſion, which ſeems almoſt to limit the 
_ uſual participation of the good cheer he ſpeaks 


I 
of, to the members of each particular family: 
for at feaſts and great banquets, the good 
cheer of the gueſts is ſuppoſed to be propor- 

tioned to the circumſtances of the inviter, and 
not to thoſe of each individual houſekeeper. 
In the fourteenth chapter of St. Lukeit is ſaid, 
that our Saviour went into the Phariſee's houſe 
to eat bread on the ſabbath. day. A mode of 
phraſeology, which ſeems 3 to denote 
only the ſimpleſt ordinary repaſt of the day, 
and as unexpreſſive of his going to a feaſt, as 
can poſſibly be imagined. From which, and 
from our Lord's. mentioning a dinner as well 
as a ſupper, in his admonition to the Phariſee 
who.had invited him, it appears maſt probable 
that this was not a ſupper, as all the enter- 
tainments of the Jews, which can with pro- 
priety be called feaſts were, but a dinner, a 
meer morning or mid-day refreſhment after 
their return from the ſynagogue. Why there- 
fore you ſhould ſay it way well be called a feaſt, 
I cannot comprehend, unleſs you infer jt from 
the multitude of the gueſts invited z for you 
tell us, c ig evident that the company was large, 
from their chuſing out the chief rooms. Surely, 
*$ir, you did not write this with ſuch precipitats 
Haſte, as to ſuffer yourſelf to be miſled by the. 
ound of the double-meaning word roms in the 
Engliſh tranſlation, and to conclude that the 
gueſts were numerous enough to occupy dif- 
ferent rooms or apartments in the houſe. 
The original, you well know, ſignifies only the 
higheſt places at the table. And whether, 
that table were _ or only of a moderate 


* 
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ze, the eagerneſs of thoſe ho were to ſit at it; 
to arrogate to themſelves the precedency; muſt 
be equally diſcernable and equally deſerving the 
reproof it met with. For my part, I under 
ſtand our Lord's invitation from this Phariſce 
to take the uſual mid-day refreſhment at his 
houſe, in a very different light. Jeſus was at 
that time travelling towards Jeruſalem, and 
preaching the goſpel in every town and village 
In his way. And the rumour that went be- 
fore him, which his doctrine and miracles had 
excited, we are informed was, That God 
e had viſited his people, and that a great pro- 
© phet was riſen up amongſt them. Now it 
ſeems very natural that motiyes partly of hoſpi- 
tality, partlyof curioſity, ſhould have induced the 
chief man of the place to ſupply ſuch a ſtranger 
with the uſual repaſt after their morning attend- 
ance at the ſynagogue; and that he ſhould have 
invited ſuch of his friends and acquaintance; as 
were deſirous to ſee and diſcourſe. with fo dif- 
tinguiſhed and extraordinary a perſonage, to 
meet him at his houſe and partake with him of 
ſuch things as according to the cuſtoms of the 
Jews, mult have been, not only prepared, but, 
alſo, placed upon the table the preceding day. 
And as the occaſion of the meeting, being to 
hear and converſe with the new p. Aphet, may | 
be juſtly deemed religious, it was the means of 
dis more effectually and uſefully obſerving 
the precept to ſanctify and keep holy the ſab- 
Pech day. 12 5 if one, e Oe ſhould. 
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be produced, in which the chief methodiſt of 
3 + Luke vii. 16. 
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a town or village bes 1 the late! 
1 Weſtley; in the Courſe of Ba e © bo. | 
Aide with him on a Sunday; antaſked fore of 
bis friends and deighbours to meet him; would 
it be juſtice to that ſect of profeſſed chriſtians, to 
infer from it, that, Sunday was in all ages gene- 
rally made choice of, by the methodiſts, 7: Pre- 
| ference to all other days for ther focial enlertain- 
ents and Joyous' Feaſting ? Yet it is far leſs 
pro nay, as it appears to me, impoſlible, 55 
that it Mould be true of the Jews reſpeCting 
the ſabbath, whilſt they obſerved either the 
ſpiritor letter of the la given them by Moſes. 
By that law#®; it was commanded, that no man 
ſhould*<go outofhis place on the ſeventh day.” 
Aprecept, whichinduced me,inmyformerletter 
to fay, and I think with ſufficient reaſon, that 
with the Jews, not only all travelling war pro- 
Hibited; but each family was in A Manner circum- 
Scribe u tes own dwelling.” And though | 
"they interpreted this prohibition in ſuch a: man 
ner, as to make it conſiſtent with their duty of 
going to the temple or ſynagogue, and With 
the performance of works of neceſſity, ſuch as 
le or driving their cattle to water, ot walk - 
ing abroad for their health, yet the Rabbis 
limited the diſtance they Wirne go, even for 
theſe purpoſes, to two thouſand cubits, and 
ſome of them within ſtill narrower bounds. 
_ "This. circumſtance alone muſt have rendered 
_ the preferring he ſabbath tv all other days for 
abel al enterrainmemi i, abſolutely im prac- 
ticabl to thoſe Jews Keane cn bk 15 
r * Ex, xvi. . 15 of 
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chor h . the fourth e they 


were alſo. enjoined- to keep the ſabbath. og fi 
Now, do you really think, Sir, that the way to 
ſanctify the ſabbath was to make it a day of 
feſtive mirth and conviviality? Or could bach. 
| a practice be made compatible. with the ſpirit 
of that precept? They were to do no work of 
any kind, nor even to light a fire in any of 
thaw houſes; inſomuch, that the man who pick- 
ed up a few ſticks on the ſabbath day was actu- 
ally ſtoned to death; and our eee ized 
by the plea of hunger and neceſſity for his di- 
ciples who had only rubbed out, in their hands, 
ſome ears of corn on that day. The moſt. 
natural and common expreſſions of mirth and 
feſtivity, as I have before obſet ved, were deemed 

unlanfel on the ſabbath day. No victuals 
could be dreſſed, and it was neceſſary, that, 
ſufficient proviſion for every family, both of 
meat and drink for the bee OF, hours, 
ſbould be placed upon the table before the 


5 | commencement of the ſabbath ; for it would 


| have, been death to a Jewiſh ſervant. to have 
ſerved up any thing afterwards. The lamps 
or candles that were to light them at ſupper, 
their chief meal, and during the whole even- 
ing, were always lighted before the cloſe of the 
preceding day; and if by any accident they 
dA extinguiſhed | could not be reli Sd... | 
w, Sir, Is it poſſible that the Jews. ould. 
ory dy. Wm for their convivial entertainments, 
in preference to all others, a day when no ſer - 
vant could wait upon their gueſts; when they 
could give them onlyacoldeollation; . ifthe 
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lamps or candles chanced to be extinguiſhed, 
they wut fit in the dark; when no amuſe- 


ments of any kind could be introduced for 


their entertainment; when if any ſober gueſt, 
in the warm climateof Judea, had defired a cup 


of freſh cold water, or any of the jovial ones had 
wanted another flaggon-of wine, neither could 
have been brought them? Vet this, Sir, is | 


not all; for the ſpirit and meaning of this 


command to ſanctify the fabbath, as God 
 himfelf has explained it by his prophet IfaiabF, 
forbad them thepratification of their own plea- 


ſare on that day, and even all ſuch uſcleſs, 


triflingconverſation as, generally ſpeaking, muſt 


be che language of the mixed company of ſocial 


banquets. 'The prophet's words are, ** not do- 
<< ing thine own ways, nor finding thine own. 
_ <* pleaſure, nor ſpeaking rhinè own (or, as other 


«< 5 retets ſupply the epithet, vain, idle) 


« words.” Upon this authority, Sir, I thought, 
and Rill think, myſelf well warranted inaflert- 
ing, that by the aw of Moſes, all focial plea- 


 farable intercourſe with each other was pro ibit- 


ed on the ſabbath. And, to ſhew that I am 
not fingular in this opinion, biſhop Patrick 
ſays of this ſame verſe of Iſaiah, Fu rom hence 
« it appears, that the precept of keeping on 7 


„ fabbath day holy, did not enjoin merely 


«© bodily reſt] but implied likewiſe ſerting the 


day apart for the ſervices of religioh:”” And 
the authors of the Univerſal Hiſtory 9 aſſure 


us, from the Jewiſh Doctors, that on the 
ſabbath, No diſcourſe” about buying Me 


+ < bill. v 138 $ Vor. 3. b. i. c. z. Note p. 155 
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ſelling, or any other worldly matter, much 
| leſs looſe and profane talk, is to be ſuf- 


feredF. 
Having thus ſtated the grounds upon which 


my ideas of the Jewiſh abbath are founded, 


I leave it to the candid, impartial reader to 3 


termine, whether the charge of miſapprehen- 
ſion and miſrepreſentation of that Moſaic in- 


ſtitution, falls more juſtly upon me or you. 
However, viewing things in that light in which 


alone they preſent themſelves to me, I cannot 


forbear remarking, that when the Deity or- 


dained the ſabbath to be a ſign of the particu- 


K _ 


lar covenant, made 8 himſelf and the 
nation of the Jews, by the ſevere and rigid 
manner, in which he ordered it to be obſerved, 


he prevented thoſe ea abuſes of that weekly 


idleneſs, which tend inevitably to corrupt the 


| morals, of the labouring ranks of people. 


When he ordained a new and univerſal cove- 
nant, to ſuperſede the Moſaic, not only with * 
nation of the Jews, but with every nation u 

earth, by the mediation of Jeſus Chriſt, — 


nal, partial, diſtinguiſhing ſign of his covenant 


the go 


could be of uſe, and therefore none is inſtituted by 


ſpel. But when the imperial founders 


of the orthodox church thought fit to re- 
ordain the obſervance of a weekly ſabbath, a 
ſign of nothing but their own ſuperſtitious 


propenſity. to patch the plain and fimple gar- 
E: 83 the letter of Philander in this collection, p. 28 
29. W 


when compared with what Dr. Prieſtley has 
ſaid upon the xk ſubject, affords a ftriking contraſt of opini- 


on, between two champions of the fame cauſe, and who mutu- 


ally compliment cach other on * Wilk ! in interpreting 
ſeriptu 
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Gene hf chriftianlty wich the motley rags or g 
Fudaiſm as well as Paganiſm, being either un- 
able or unwilling to enforce the ſame rigid ; 
mode of obſerving it, which alone rendered it 
harmleſs to the Jews, they not only, by: a dery 
remarkable triumph of ſuperſtition over civil 
poliey, annihilated one-ſeventh of the active 
induſtry of their labouring ſubjects; but at 
the fame time eſtabliſhed a conſtant ſource of 
depravation of their morals. Yon, Sir, and 
many other well difpofed perfons, able and ac- 
euſtomed to read and meditate, and diſcourſe 
upon moral and religious topics, may employ 
the intervals of that leiſure day both innocent 
ty and advantageouſly: for ſuch minds, to uſe | 
the language of our great dramatic' moraliſt, 


« Find' tongues in trees, books in the running brooks, N 
- « Sermons in ſtones and good in every thing.“ ; ER 


But the unrefleCting minds of the i gnorant i" ; 
 mliterate, that is, of a very large majority of 
the lower ranks of life, are abſolutel/ incapa 

ble of this beneficial uſe of thofe dy "ir 
of idleneſs; and, therefore, their abuſe 4 2 N ; 
fome way or other, is the certain, neceſſary 
conſequence. Of this the world has had the 
experience of full fourteen centuries; and; as 1 
obſerved in my firſt letter, the royal proclama- 
tions periodically repeated in our own country, 
prohibiting, though ineffectually, thoſe very 
abuſes as the certain ſources of vice and im- 
morality; and the confeſſion of numerous 
criminals at every bY . are irrefräg- 
able proofs. | 


- Yet ſtill, W's you,' a philocopher, an er. N. 
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| perimental philoſopher, of ſach. diftingui ſhes ; 


1 EMINENCE, in oppoſition to this notorious ex- 
perience, perſiſt in aſſerting the excellent reli- 


© Sooke and moral uſes of this weekly ceſſation from 
abour, and are fully perſuaded that the abolition 


of it on, be attended with much nene ou 
than ariſes from its. abuſes... 


Whenſoever, good Sir, you . ls 10 in- 15 


validate and 95 — all the evidence I have 


produced to demonſtrate,.. that the ſabbatical 
obſervance of Sunday is not an inſtitution of 
the goſpel, but of the imperial authority of the 


fourth and fifth centuries; and gan ſhew, not 


by uncertain, diſputable. inferen « 
However 1 ingenious, are altogethggyi 
to decide a queſtion of ſach great Mportance, 
but, from the plain expreſs words of holy ſcrip- 

tu re, that ſuch an obſervance is indeed a chriſtian 


duty; you will have a right to adopt ſuch lan- 


guage. Until then, it is really ak that the 


almighty Author of the goſpel covenantdid not 


perfect his own work, by the mediator he ex- 


preſſly ordained for that 1 as he did in 


the Moſaic covenant,; but . Conſtantine and 
Leo completed it for him: and that Jeſus 
Chriſt and his apoſtles were ſo far from un⸗ 
derſtanding the genius of the religion they 
taught and founded, that they left it, for three 
centuries, deficient i in point of an- inſtitution 


of great importance to the morals. of their 


diſciples ; and are at laſt indebted; for the 
fagiply: of that defect, to Antichriſt himſelf, 
to that very civil power of the Roman em 

rors and their , who have ſo fatally 


\ 
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eſtablihed all the groſſly ſuperſtitious, prez 
dicted corruptions of chriſtianity. Whether 
ſuch language, Sir, is becoming a chriſtian, 
a philoſopher, or even a man of common 

es 6d Judge you. 
But the ſabbatical vince! of Sunday, | 
you tell us, greatly contributes to the civil, 
tion of mankind. Has your hiſtorical Con, 
then, really given you cauſe to think, that the 
ſabbath-keeping Jews carried civilization to a 
greater height than any other people of for- 
mer times? And have you forgot that the moſt 
civilized of the antient ſtates, the Greeks and 
Romans, never kept a ſabbath? How wide- 
ly DoctorgHiffer! According to the Roman 
poet, iffgenuas didiciſſe fideliter artes, emol- 
re lit mores nec finit eſſe feros. And ſurely, 5 
e Sir, Ovid is right. The civilization of man- 
kind is effected, not by obſerviug a weekly 
ſabbath, but by the culifeadin of ihe arts and 
ſciences; and by an enlarged commerce with 
the world. Turn your eyes acroſs St. George's 
channel, to the inhabitants of thoſe parts of 
Ireland which are remote from any conſider- 
uble city, and whither manufactures have nat 
yet reached:--they are all bigotted Roman Ca- 
tholies : and as fach they and their forefathers; 
For many centuries, have been conſtant, de- 
vout obſervers of a 1 Jrom labour, not 
only on every Lord's day, but on many a Lady's 
day beſides. Vet, in all that time, ſo little hath 
that obſervance contributed to their civiliza- 
tion, that, even now, we ſpeak of them by | 
the appellation of the Wild Iriſh. In the 85 
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north of Scotland alſo, from the time of Knox, 
at leaſt, the inhabitants have been ſtrict ob- 
ſervers of the imperial precept to reſt from la- 
bour every ſunday. And I beg, Sir, you will 
comparg the ſtate of civilization there, previous 
to the. year 174 5, to what it now is, ſince the 
wiſe policy of the late reign brake the clans 
and introduced manufactures and commerce 
amongſt them: and judge more juſtly of the 
cauſe of their i improvement in that reſpect than 


to aſcribe it, in any degree, 90 their _—_ 
the modern ſabbath. 


If indeed the inducing g . wa man afac- 


turers. to dreſs beyond their ſtations, - and to 
put on the external appearance of Ladies and 
Gentlemen one day, at leaſt, in every week, 
were to be called civilizing them, there would 
certainly be good grounds for your obſervation: 
but this, Sir, is one of the evils of our mode 
of ſabbath · keeping which I lament. For the 
beg idleneſs of the day, affording; the 
oung of both ſexes:amongſt them an oppor- 
tunity of diſplaying their perſons before the 
public, not only in the religious aſſemblies 
they frequent, but through all the remaining 
hours of. the day in re walks or excurſions 
with parties of their acquaintance, even in 
thoſe who abuſe the inſtitution. in the, leaſt 
immoral degree, it cheriſhes, if it does not ex- 
cite, - perſonal vanity, and a deſire of orna- 
menting their perſons: by expenſive. modes of 
N er are not andy Marne”. their 
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work ſeven inſtead of fix days in the week, 
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humble * in life, but inconſiſtent with 
both the ſpirit and expreſs precepts of the 
Goſpel; and lead many of them into ſuch 
early habits of extravagance, and unneceſ- 
_ farily expending all their earnings, as keep 
them conſtantly in a ſtate of indigence, which, 
_ Inſtead of the bleſſings they are naturally calcu- 
Hated to be, too often renders them burthens 
or nuiſances to the community, _ 
As to the caſe of ſome ps la- 
bouring to ſuch an exceſs as to injure their 
healths, in general, that can only be owing to 
a greedineſs of gain, excited by ĩintamperance 
and diſſipated profuſion, evils, fich a- 
mongſt the labouring ranks of 


yithe eauſe, 


= aple;itheadlec 
- neſs of ſunday is — common 


and always the means; but if any regulation . 


of policy be really neceſſary on that account, 
let but all — of manufactures agree, or 

the legiſlature enjoin, that they ſhall not work 
by the piece, but by the fo of a certain 
number of hours; and though they ſhould 


there would not be the leaſt danger of their 
impairing: their ſtrength, . or ſhortening their 
loves, by exceſs of labour and fatigue. 
In the fourth of your concluding obſerua. 
tions, you are pleaſed to aſſert, that if the working 
people were left to adopt their own interiniſſions 
of labour, they would be attended with worſe 
effects than thoſe which the law provides for 
them. And you allege the abuſes of the an- 
nual feſtivals as — ; forgetting, ſurely, 


t 1 3 
chat thoſe annual feſtivals are not of the peo- 
ple's providing, but inſtitutions of the very 
lame eccleſiaſtical ſuperſtition,” and the very 
ſame imperial authority that have ordained the 
ceſſation from labour every Sunday. That 
every labourer and manufacturer would ſome- 
times intermit his work, for the ſake of his 
health, amuſement, or ſome conſideration of 
convenience to himſelf or his friends, cannot 
de doubted. They de ſo now. But then each 
perſon's — being determined only by 
His own particular circumſtances or inclina- 
tion, few of them would intermit their labour 
at the fame time, (except in extraordinary caſes | 
which excite general attention and curioſity) 
and they would each be occupied in thoſe en- 
ents which caufed their eeſſation from 
their ufual work. At preſent, the greateſt 
danger and worſt of conſequences ariſe to ſo- 
ciety, from its being known to every vicious, 
evil - diſpoſed man, that on certain ſtated days 
and ſeaſons, the whole multitude of labouring 
people muſt be at leiſure. to undertake, any 
thing to which they. can be craftily ſeduced 
and inſtigated. Even the violence of that 
democratic fury ſo lately excited, at Birming- 
ham, by the malice and inſidious artifice of 
orthodox and ariſtocratie zeal, in which you 
Sir, and your friends, ſuffered ſo  unworthily and 
cruelly, to the grief and indignation of every 
humane mind, and the eternal diſgrace of the 
pa of Birmingham and the police of this 
ngdom, would not * been — to 
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; tie length it was, but for the 3 


which the approaching weekly ceſſation of all 
the neighbouring works gave the rioters of a 


= large reinforcement of their numbers. Rin 


- As to what you ſay, in your fifth obſerva- 
tion, about every individual chuſing his own time 
for public worſhip and imſtruetion, I really do not 
apprehend your meaning. Wherever. public 
religious aſſemblies are held, it is obvious that 


the hours of aſſembling muſt be fixed and pub- 


licly known. And nothing that I know of 
prevents that being equally the caſe whether 
the people ſpend the remaining hours of the 
day in honeſt, uſeful induſtry, or in miſchief, 

or doing nothing. In many places, the two 
very different ſects denominated Quakers and 

Methodiſts, hold religious aſſemblies, not only 


on Sunday, but alſo in the middle of the Week; 


the firſt at noon- day, the latter in the evening, 
after the buſineſs of the day is over; and they 


are as regularly, and as decently, and to all ap- 


bearance, as devoutly attended as. their uſual 


- meetings on Sunday. And ſince no unpre- 


judiced perſon can doubt but that the religi- 


dus inſtruction they receive at theſe Wedneſday 


aſſemblies; are as edifying to themſelves and 


their devotion, at leaſt, as acceptable to heaven 
as it can be upon Sunday, no rational objection, 


upon a religious account, can be made to their 
uſefully employing the intermediate hours of 
Sunday alſo in the ſame lawful purſuits and 
honeſt occupations, which ADE" neee, | 
in all the reſt of the Wick. iow, robarid 


— 
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85 Thus, good Sir, I have ahora to re- 
ol to your defence of the modern Sabbath, . 
and to vindieate myſelf againſt your friend's 

rude and ſevere charge of incanfiderate raſhneſs 

and hoſtilitw 20 tbe cauſe of Piety and Human 
ty vith What ſucceſs, I leave to the candid 
reader to determine. I perſuade myſelf, how- 

ever, that, between us, you and I have, now, 
inconteſtably demonſtrated that the ſabbatical 
obſervance of Sunday is not a religious ordi- 
nance of Chriſt and his apoſtles, but of the 

Roman emperors Conſtantine and Leo, and 
their fuccefſors in the civil. power of Chu 
tendom. 

No man is bettet acquainted than 5 
with the unhappy corruptions of the doctrines 
of the goſpel, which have been ſyſtematically 
_ eſtabliſhed in the world by the authority of the 
fame Roman emperors, and the ſame ſucceſ- 
ſion of civil power. And every friend of genu- 
ine, unadulterated chriſtianity muſt acknows 
ledge the great merit of your learned exertions, 
to reſtore that firſt fundamental article of all 
rational, true religion, the undivided unity of 
God. To me, Sir, it appears eſſentially neceſ- 
_ the reception of th2 pure religion of the 

oſpel of Chriſt, and to the world's enjoying 
thoſe happy effects of it, which it is moſt 
afluredly deſtined to produce, that, not the 
doctrines only, but, the poſitive inſtitutions 
alſo of chriſtianity, ſhould be clearly diſcrimi> 
nated in the minds of men, from thoſe of the 


predicted antichriſtian ſupe ane Baut * 


\ 


IE «| 1+ L 


— all, you and others are of a different opi⸗ 
nion, and really experience ſuch advantages 
from the ſabbatical obſervance of Sunday, as 
induce you to think it right to adhere to it, 5 


from whatſoever quarter the inſtitution is 
originally derived. We are then reduced to 
the very ſituation, in this reſpect, in which the 
author of the epiſtle to the Romans deſcribes 
the converts to chriſtianity to have been, in his 
time: when thoſe who, like St. Paul, were 
- ſenſible of the perfectly free and unreftrained 
genius of the goſpel, efteemed every day alike ; 
| whilſt the minds of others unable to furmount 
the prepoſſeſſion of habit and long eſtabliſhed 
euſtom, could not forbear gaming one day 
above another. And we, alſo; ſhould ſhew the 
fame charity towards each other that they were 
taught to do, folicitous only that our own ob- 
Fervance or non obſervance of fabbatical reſt 
on Sunday, may be accompanied with the faith- 
ful diſcharge of our chriſtian duty to God, and 
to our fellow creatures every day of the week. 

Fer my part, I 3 not the arrogance to 
expect that my feeble voice ſhould reach the 
ears, much leſs attract the attention of our civil 
governors. Bat had I any infſuence with the 
legiſlature, I aſſure you, Sir, it ſhould not be 


uſed! to induce- them to oblige any perſons to 


Work on. Sunday, or any other day contrary to 


Uberry, in this reſpect, chere with the 
of Chriſt hath made them free; ng 1 


their mclination or rehgious prejudices; I with 
only, chat all men might be leſt to enjoy the | 


= could diſſuade our rulers from the 
Annatural, and, in its inevitable e 
A. Wich all due reſpect, 
Vor faithful humble 
„ GREAT-BLAKENHAM, SuxroLk, 

. Ocr. 28th, 1791. 


: F 5 
* 
; 4 s 1 , 
- 4 5 
p . . 
. 
* 4 " * 
1 * 
. 
KY 
f 
— 
. 
* 
. 
ff 
4 
. 1 * 
. * 
* 0 
8 
»# : by ö 
4 { 2 x 28 


INES 


es 2 
52 


* 


| | 8 . 35 
„ „ . 
; 5 . 0 SP Fs 


* bk. * « 


1 
. * 
| 7 k 
> » 
1 
L - 
f 
* 
35 2 
11 
eds * Oo * 
9 1 
„ 


'E * * 8 Ae 85 


. 14 for oe, 
3+: 

. 
25, _—_ 


3 8 


uſef an 
= 5 


in, 
meditation 
cnovinced, 
accaſions, 
21 lazoe, 
Note, offere, _ 
11, Calenadr, 


26, dele the at the end of the line and Place i it at 


8 * beginning. 


- 
* 63 
pry 1 - * 
— * * 
4 
& +» *. 98 + 
* 
* 
* — 
+ * 
* . 
| © 
* CY 


x. 


. read our” 


uſefulneſs 
E 


ea 
convinced 
— 
laws 


offerre © 


calendar - 


* 
4 5 
oy 
es 
* 
y = 
: - 


